Men and systems. By James Allen
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I ntroduction

THE unceasing change, the insecurity, and the misereahbke it necessary to find
some basis of certainty on which to rest if happiesspeace of mind are to be
maintained. All science, philosophy, and religion are sorany efforts in search of
this permanent basis; all interpretations on the universether from the material or
spiritual side, are so many attempts to formulate somgingiprinciple or principles
by which to reconcile the fluctuations and contradictiohlife.

it has been said that mathematics is the only examte that is, the only science
that eternally works out true without a single exceptiéet mathematics is but the
body of which ethics is the spirit. There is not aheanatical problem but has its
ethical counterpart, and the spirit of ethics is asatbrexact as the form of
mathematics.

It is being discovered that all natural sciences are fuadtatty mathematical. Even
music popularly considered to be as far removed from matienas possible-is now
known to be strictly mathematical. The science ofrftny revealed certain fixed
tones which never vary in their relative proporticarsd all of which can be
numerically resolved. These tones, like the numbershwigigresent them, are
eternally fixed; and though their combinations- also liked¢ombinations of
numbers- are infinite, a given combination will alwg@ysduce the same result.

This mathematical foundation in all things is the keystariee temple of science;
and this mathematical certainty constitutes the "rocges,” and the "great peace,"



on which and in which the saints and sages have ever feahtom the stress and
turmoil of life.

Human life and evolution at present is the learnintho$e preliminary lessons which
are leading the race towards the mastery and underggaridinis basic or divine
knowledge; for without such a permanent, exact matheatdiasis no lesson could
be learnt. When human beings are spoken of as learnitgsns of God or of life,
two things are inferred, namely; (1) A state of ignoeaon the part of the learner, and
(2) that there is some definite knowledge which he dasguire. This is seen plainly
in a child at school. Its lessons imply that ther@ jgermanent principle of knowledge
towards which it is progressing. Without such knowledge tbevdd be no lessons.

Thus, when one speaks of erring men as learning thenkes$dife, he infers, whether
he realizes it or not, the existence of a permanesis lod knowledge towards the
possession of which all men are moving.

This basic principle, a knowledge of which the whole ratlewtimately acquire, is
best represented by the term Divine Justice. Humargudtifers with every man
according to this own light or darkness, but there camobeariation in that Divine
Justice by which the universe is eternally sustained. Diiiiséice is spiritual
mathematics. As with figures and objects, whether giraplcomplex, there is a right
and unvarying result, and no amount of ignorance or detidéalsification can ever
make it otherwise, so with every combination of thought$eads, whether good or
bad, there is an unvarying and inevitable consequence whicimgnatm avert.

If this were not so, if we could have effect without &gus consequence unrelated to
act, experience could never lead to knowledge, there would Blundation of
security, and no lessons could be learnt.

Thus every effect has a cause, and cause and effantsareh intimate relationship as
to leave no room for injustice to creep in. Nevertlgldsere is ignorance, and,
through ignorance, the doing of life’'s lessons wronghd this doing of life’'s sums
wrongly is that error, or sin, which is the sourcenain’s sufferings. How often the
child at school weeps because it cannot do its sums tigred older children in

the school of life do the same thing when the sumaeif tctions has worked out in
the form of suffering instead of happiness.

The ground of certainty, then, on which we can secuestyamid all the incidents of
life is the mathematical exactitude of the moral l&we moral order of the universe
is not, cannot, be disproportionate, for if it were timiverse would fall to pieces. If a
brick house cannot stand unless it be built in accordaitbecertain geometrical
proportions, how could a vast universe, with all its indirdomplexities of form and
motion, proceed in unbroken majesty from age to age ugledsd by unerring and
infallible justice?

All the physical laws with which men are acquainted neaey in their operations.
Given the same cause, there will always be the sé#fea.6All the spiritual laws with
which men are acquainted have, and must have, the satibiiity in their
operations. Given the same thought or deed in a liéemistance, and the result will
always be the same. Without this fundamental ethicat@ithere could be no human



society, for its is the just reactions of the deedsdfiduals which prevents society
from tottering to its fall.

It thus follows that the inequalities of life, as redmthe distribution of happiness and
suffering, are the outworking of moral forces operatioga lines of flawless
accuracy, this perfect law, is the one great fundameattdinty in life, the finding of
which ensures a man'’s perfection, makes him wise and &aigdh and fills him with
rejoicing and peace.

Take away a belief in this certainty from a man’s cangness, and he is adrift on a
self created ocean of chance, without rudder, chachmpass. He has no ground on
which to build a character or life, no incentive fobleodeeds, no center for moral
action; he has no island of peace and no harbor of refivgs the crudest idea of
God as of a great man whose mind is perfect, who cann@nerwho has "no,
variables nor shadow of turning,” is a popular expressi@baflief in this basic
principle of Divine Justice.

According to this principle there is neither favor obange, but unerring and
unchangeable right. Thus all the sufferings of menight as effects, their causes
being the mistakes of ignorance; but as effects théyp®ass away. Man cannot suffer
for something which he has never done, or never left unfdorkis would be an
effect without a cause.

Man suffers through and himself. Where the effect isetigethe cause. Its seat is
within, not without. The things which men are reapingl&y-are of the same kind
which they formerly sowed. The good man of to-day masebging the results of
past evil; the bad man of to-day may be reaping thetsestyjpast good. Seen thus,
this divine principle throws an illuminating light on thaseses (common enough)
where the good suffer and fail, and the bad enjoy and prodpegs as they are did
not spring into existence without a cause. They havendgéhem a long train of
causes and effects, and another such train will foll@m in the future. In viewing
the objects in a landscape we allow for perspectiveapwst do the same in viewing
events.

This principle of Divine Justice is not distinct fromvidie Law. It is the same. Partial
men separate justice from love, and even regard themaggoarstic, but in the divine
life they blend into one.

Nothing can transcend right. Nothing can be more loving titr@rwe should
experience the sequences of ignorance and error, and@mdéperfected through
suffering." In this Divine Love, which never altersyaeerrs, never passes over a
single deed, we have a sure rock of salvation, fothath could shift and change
could afford no foothold. Only in the unchangeable, thenatky true, is there
permanent peace and safety. Resorting to this divineipienabandoning all evil,
and cling to good, we come to a knowledge and realizatitimbbasis of certainty
on which we can firmly stand through all life’s changee;have found the rock of
ages and the refuge of the saints.
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1. Men and systems
Their correlations and combined results

THERE is to-day a widespread revolt against those mddasnean activity
designated "Systems," and these systems are almosablyaeferred to as
something distinct from, and yet directing, controllingfysannizing over, humanity
itself. Thus the leaders in the revolt referred to kpddhe "commercial system”, the
"social system", the "competitive system," the "pcdit system,” and so on; and the
particular system condemned is made responsible for-madmtise of -certain
widespread evils, such as poverty, vice, &c., as thoughelsgstwere some sort of
discarnate and gigantic despots, enslaving and crushing annhaoceunwilling
humanity.

Such an arbitrary and external form of system haisbesce; it is a delusion.
Human systems cannot be separated from human desiresaahs; they are, indeed,
the visible outworking of those desires and needs. A&sy#& none other than the
combined and concerted mode of action of the commun#igrifies a tacit
agreement on the part of all, or nearly all, that thelgsuld be so and so; itis a
method in which human kind agree to act. And as mersadystems appear; as they
cease to act, so they disappear.

And let it be understood that such agreement to act hesference to, or bearing
upon, a man’s attitude towards a system-whether foganst- but depends upon his
actions. A man may violently condemn a system witHipss yet show that he is in
agreement with it in his heart by the fact that heioaes to act in accordance with it,
to follow it out in his daily life. We are all aware thiat form of religious hypocrisy
(nearly always unconscious) that continues to cortiraitsin which it violently
denounces; thus showing, in practice, a fundamental agreemth that which,
superficially and ion theory, is opposed. And this formmfonscious inconsistency
is not confined to religion; it is a pronounced factor Imadral activities, and is
nowhere more strongly in evidence than in those daoestivhere the reform of
"existing systems" is, theoretically at any rate, then@ry aim. Thus, when i have
asked some socialists, who condemn the present cstpiydiem as a system of
getting rich on the labor of the poor, why they themseife®n dividends- that is, on
the fruits of other men’s labor, thus propagating everytdatywhich they denounce
as an evil-the reply almost invariably has been, "Yaukhblame the system, not
me." This reply shows that such people regard themsedvide doelpless victims of a
tyrannical something which exists external to, and independeth@mselves and
their actions, and which they call a "system." Butt&lreflection will show that
which they denounce as the "system" is none otherttigavniewing as evil certain
actions in others which they regard as good in themselves.

Human systems are human modes of action which are dieqeior their continuance
on a fundamental tacit agreement among men to conbnaet in the same way; and
such agreement implies that those who continue to enggparticular system must
be prepared to meet and to accept its disadvantages aswelbdvantages; for in



the struggle for advantage there must always be thespomding disadvantage; in
the battle of human interests there must alwaysobe\actory and defeat.

Viewed in this light, the term "innocent victims of tegstem," so much in vogue, is
seen to be shallow and delusive. There are no innem#imhs of a system in which
all engage either in the letter or the spirit; if gthiere be, then all are guilty, and the
innocence is superficial and apparent, not fundamentaleahdm reality, however,
there is neither innocence nor guild attached to a hsystem which has evolved
through long processes of struggle and time. There is yrid¥eVictory and
happiness on the one hand, and the defeat and misdng other; and the defeated
are not the innocent, nor the victorious the guilty, fathiithese conditions in social
life are the just effects of men’s actions, as vigimd defeat attach to a battle or a
race.

To make this more plain, let us take a simple illustratidere are ten men who
mutually agree to engage, among themselves, in certais forgambling. Now, the
object of each of these men is to win, and so increzseealth, yet they all know
that there is also the possibility of losing; know, diethat some must lose, for such
is the unavoidable hazard of the game. Immediately tinesecommence to act, by
laying down their stakes, they have created a system wigitt be called "the
gambling system," and the advantages and disadvantagehaf system soon
become apparent. There is ceaseless fluctuation oftthabined wealth-some
winning and becoming rich, and then again losing and becoming lpdauitimately
some lose all they possess and have to retire defedtdel others acquire the losers’
part and become rich on their gains.

Now, it cannot be said of the winners that they aréygaf exploiting and crushing
down the losers; nor can it be said of the losersthiey are the innocent victims of
the system of gambling in which they are engaged. In tmeaiattitude and actions
of these ten men there is neither innocence nor uilta mutual engagement in a
method, with its inevitable results, namely, the reguif its advantages on the one
hand, the suffering from its disadvantages on the other

In like manner, of the various systems in which men haw@ved themselves, there
are no innocent victims, no guilty tyrants. Victimsrehare, if men choose to apply
that term to the defeated, or to those who, for the being, are suffering loss; but
they are the victims of their own deeds, and not aharruling and compelling
injustice outside themselves. Of the ten men who engeg@nbling, none are
victimized, none can possibly be victimized, but themselVeese outside the
system- that is, those who do not encourage and propadgsttheir acts- remain
untouched, uninjured by it. So if our present commercial systould be a "system
of greed," as many social reformers style it, then natriyypossibility whatever
could any but the greedy be injured by it.

Doubtless there is much greed in the world, for inresent stage of evolution
humanity is learning its lessons largely along selfishgpdtiit greed can never have
any existence in external "system," it can only exidtuman hearts; nor can greed
injure any but the greedy. Commercialism is free froaedrin the hands of those
who have destroyed greed in themselves. But they whgreeelily will taint
everything-even religion-with their own impure condition



Industrialism, the outworking of a nation’s energies abilities, is wholesome and
noble; it is covetousness which produces woe, and thestiégers from
covetousness are the covetous themselves.

| will here anticipate the common query, "What of theacent victims of the
rapacious company promoter?" by replying (and this replybgiflound adaptable to
all human conditions and systems) they are not inripbahhave the same attitude of
mind as the unscrupulous company promoter, namely, the t®sibtain money, and
as much of its as possible, without laboring for it. Thepany promoter is the
instrument through whom they reap the results of thir greed, and fall victims to
their own covetousness.

Social reformers may denounce the system of "cagntdlor "commercialism”, but
so long as they themselves continue to enact thabsmmmmercialism which is
most akin to covetousness, namely, its speculatigistiaguished from its industrial
side, by keeping a keen eye to "good investments," anavialipup increased
"dividends" with avidity, just so ling will that whichely call "a system of greed"
(and indeed to them it is such) continue.

Those who are striving to life by speculation, on thédrof another’s labors or who
have the spirit to do should the opportunity arise (aachtihmber of those who are
anxious to acquire money without giving its equivalent is \ege), should not
bemoan the existence of want and poverty, but shoul@igerand receive such
conditions as the inevitable disadvantages of the rde#inich they are acting out, as
luxury and riches are its advantages.

The hope of one day becoming suddenly rich without working,fand living ever
after a life of unbroken ease, is a common chimera grtiepoor. While
covetousness continues to sway the human mind, wartceedty will continue.

Men desire, and then they act, and they combined actsitcd® what men call
"systems". The ten gamblers desired to increase tleailtvwithout laboring for it,
and at each other’s loss, and they acted accordinggr ¢bmbined actions
constituted the system with its combination of res@istems are, therefore, deeds-
combined and reciprocal of a number of individuals; anddheaied evils in the
world which men attribute to systems as distinguishechfmen are the reactions
upon individuals of their own deeds.

A system cannot be "unjust,” because men inevitably regpgheffects of their own
deeds. The evils which prevall in the world are indicatiohjustice, not injustice.
Poverty and want are the natural disadvantages girdsent social life, or system-
that is, of the way in which men agree to act. Thesauffering, but there is not
injustice. It could not be said of those among the tenbders who were reduced to
poverty that they were treated unjustly by the winnershatrthey were the innocent
victims of the system of gambling. Their lot was jukgir poverty being the,
inevitable result of their own actions.

Recently a socialist friend of mine was somewhat widyecondemning landlords and
landlords, and i pulled him up by saying," But why do you condexmdidrds, seeing
that you are one yourself? Have you not, only a fewke/ago, added another piece



of land to that which you already possessed?" He repligsithe system, not me. So
long as the present system lasts | shall have to wibnkitgvout when it is altered, i
shall be willing to give up my land."

If a gambler of were continually condemning the "systefigambling as a bad one,
and yet continued to gamble, we should justly say thatasecanfused both in his
morals and perceptions; and he is equally confused who, edndemning any other
system, social, political, or whatsoever, yet continigeact it out. Such a man does
not, in his heart, regard the system as bad, but asagwbpist; this is evidenced by
the fact that he continues to propagate it by his agtion

Systems are to men as light to the sun, rain to theds| or thoughts to the mind.
They are both men and the deeds of men. To regard theepaate from men is
confusion of thought and principle. Nor can there pos&iblgny injustice in their
outworking, for the reaction of ignorant deeds is ¢eythe recompense of
enlightened deeds is sure.

| see no evil in systems; i see evil in ignorancearahg-doing. All systems are
legitimate, for men have liberty to act in their owaywThe ten gamblers who
mutually agree to enrich and impoverish each other havedyato blame but
themselves; and if the winners are satisfied with theins, the losers should be
equally satisfied with their losses; if they are tio¢n they should look to themselves
and remedy their deeds. Their poverty is good discipim#aat it is driving them to
seek a better way of action.

If a man regards a system as bad, he should withdrawmvitfrim practice, and should
bend his actions in another direction; for immediatedy men act in concert a system
is formed, and the good and the bad which lurk in their @tiall soon be

manifested in the system which they have launched forth.

In the life of humanity, in systems, in what ardexgood and bad, are visible the
outworking of the combined results of men’s deeds; amdl,ithrough all, and over
all, justice reigns eternally triumphant.

2. Work, wages, and well-being

ACTIVITY is a necessity of existence, and usefulnegte object of being. Nature at
once cuts off that which has become useless. Her sgoisofaultless, and she will
not be burdened with things which have ceased to be of s@mhes progressive
workshop. Nor does she allow her handy tools to lie uhusar her bright things to
rust. Where so ever there is ability, there alscsaope and opportunity; where there
is energy, there also are legitimate channels faxgscise; where there is a soaring
mind, the means of achievement are ready to hand. Aglthevaits for the plough,
the sea for the ship-, and the port for produce, so Natwaleher departments,
whether material or mental, stands ready to co-opwigtanan in all his labors, and
to reward him according to his diligence and industry. Staeement, "There is no
scope for my abilities," is either an expression oftyamin excuse for negligence, or
a confession of lack of resource, or of inability toizgilopportunity. Ability need
never lie unused for a moment. There is unlimited scopalffabilities. All that is
required is the capacity for work.



Of all abilities, the capacity for work is the mostfusand necessary, and its
possession is a glorious power; and this men discoven thiesy are disabled, or
stricken down with sickness. When they are thus forgbtévented from engaging in
wholesome, invigorating labor, what would they not give teehance again the
spirited and glowing use of brain or muscle, or to spentieramt strength in
healthful exertion?

Work is of two kinds- it is either loving labor or enfectslavery. The man whose
sole object is to get through his work in order to draw hys wao has no love for,

and no interest in his work, beyond what it representsish, is a slave and not a true
worker. He labors only under the compulsion of netgddis entire interest is in
getting instead of in doing. He gives his labor irk sonagigt perfunctorily, but
receives his pay with eagerness, striving, when he thingafag can, to give less
and less labor, and get more and more wages. "Lessandriore pay," is the cry of
slaves, and not of men.

On the contrary, the man whose heart is centerbis work, who aims at the perfect
performance of his duty, is a true worker whose usefulmessfluence are
cumulative and progressive, carrying him on from sucaegseater and greater
success, from low spheres of labor to higher and higltleiTginking little or nothing
of the wages, and much of reward, but eager and willingririce, he is sealed by
Nature as one of her chosen sons, fitted by virtue ofrtsslfish labors to receive the
greater excellence and fuller reward.

For while full recompense may, and frequently does,pestiee man who covetously
seeks it, it cannot be withheld from him who ignores his work. For the true
recompense is never withheld, but in the selfish dessedore the recompense
without giving its equivalent, disappointment is the pay rexkiand the expected
reward does not appear.

The wages of work are sure. In the universal economyamisncheated; he cannot
be defrauded of his just earnings, for every effort receisggoportionate result; first
work as the cause, and then wages as the effect. Bletwadges is the result, it is not
the end; it is only a means to a still greater andenfar-reaching result and end,
namely, the progress and increased happiness bothiatlthelual and the race-in
word, to wellbeing.

The receiving of so much money for work done does not represgges in its
entirety; it is, indeed, only a small portion of théumd wages of true work; while the
man who considers that the end of work is reached Wwadras received the money
due receives all he bargains for, he does not derive ctargaésfaction from his
labors, nor comprehend or enter the higher spheresosfledge and usefulness
which are reserved for the devotes of unselfish duty.

It is a day of definitely marked progress in the lifeaahan when, by the illumination
of spirit which proceeds from the development of higdesrse of duty, he passes from
the burdensome sphere of slavery to the happy worldd{;when he leaves behind
him the grasping and bartering, the drudgery and humiliatrah,accepting his place
among his fellows, becomes a cheerful co-operatorhuthanity, and a willing and
happy instrument in the economy of things.



Such a man receives the completion of wages in iesnéeld fullness as follows:
1. Money

2. Usefulness.

3. Excellence.

4. Power

5. Independence

6. Honor

7. Happiness

First, he receives the full amount of money of whchwork is the equivalent; but in
addition to this, his usefulness to the world is increamsed continues to increase in
an ever ascending degree; and this greater usefulnessastbeegoure delights of
labor, for one of the chief rewards of use is to bgreater use. To the slave, idleness
is coveted as the reward of labor; but the workergegin more work still.

This accumulating usefulness leads to the wages oflercelskill, a growing
perfection in the work undertaken; and every child tlatlbarned its lesson, and
every man and woman that has mastered a problenaagadge, or surmounted a
great difficulty, is acquainted with the happiness whidéssure accompaniment of
such success, although not until later do they realeéuthsignificance of all that is
involved in such success in relation to their career.

For a point of excellence is at last reached whiclgeseimto power-knowledge,
mastery. The man who is devoted to his work becomiastad master in that work,
whatever it may be. He becomes a teacher, a guidenstndctor to others who are
treading the lower levels of the path up which he hasbeldnHe is sought out by
others for the knowledge which he has acquired through prauotid experience. He
is relied upon, and takes his proper place amongst thoseeadhand serve mankind.
Power is a form of wages received as the resultraf &nd arduous labor. It is
received only by him who has built it up, so to speak, ustetbil leads to the
reaping of power.

Associated with power is independence. The true workesthis place among his
fellows as a useful citizen. The fearless flashafdsty is in his eyes, the ring of
worth is in his voice, and the steadfastness of sdififice is in his gait. He is not a
drone in the human hive, but stands out in shining coritrdbe skulking shirker who
imagines that the highest good in life is to get somgthithout working for it. The
slave who goes to his hated work only because he is whippely necessity comes
down to beggary and shame, and is despised and neglectdt buke worker
ascends into independence and honor, and is admired agltt.so

Honor- This is one of the higher forms of wages, awcdnmes unerringly and
unsought to all who are energetic and faithful in the wottkei life. It may be, and



often is, late in coming, but come it must and does, kvalya at its own proper time;
for while money is the first and smallest item in wgd®nor is one of the last and
greatest; and the greater the honor, the longer andrhartie course of labor by
which it is earned. There are degrees of honor accotditige measure of usefulness,
and the greatest men receive the greatest honor.

They who receive the fullness of wages, receive theefss of happiness, for true
work as surely brings about happiness as idleness andeaiabor are paid in the
coin of unhappiness. From the perfection of happinesepds well-being -a quiet
conscience, a satisfied heart, a tranquil mind, anddheciousness of having
increased the happiness and aided in the progress of manidndtitihe full and
faithful exercise of one’s abilities.

First work, and then wages; but well-being only followsew the work is of the true
kind, when it is loved for its own sake, and when tlmney received for such work is
utilized for further work and better achievement instead migosquandered in folly
and self-indulgence. Even he who only works for the papin will derive just the
measure of well-being which that pay can purchase if hadspiecarefully, and will
thus aid, in a small measure, industrial progress; buamalso, by a foolish use of
his wages, make it an instrument of ill-being, and reducedtintsa dead and useless
limb on the tree of life.

It is demanded by the law of things that every man sbedlive the equivalent of
what he gives. If he gives idleness, he receivegiuige death; if gives stinted and
unwilling service, he receives stinted and hardly securegifdag gives loving and
generous labor, he recipes generous recompense in pldétereith blessedness.

It may here be asked, "But what about the toiling m&sgésat you say may be, and
doubtless is, true of certain favored individuals, bwt lsan it apply to the vast army
of millworks and factory hands, whose toil is long &add and almost purely
mechanical?"

It applies with equal force to them. There are no fadandividuals; and there was a
time when those who now occupy the high places stotdtifow. There is no reason
why the mill-worker should not be unselfish in his labad faithful and
conscientious in duty; and there is every reason why ti@gleconomize his entire
financial, physical, and mental resources, using his mfmmeéfe improvement of his
home and surroundings, and his evenings and spare timedultine of his
intellectual and moral powers. He will thus be preparimgskif for higher spheres of
usefulness and power, which will not be withheld from hihewhe is sufficiently
equipped and strengthened to deal with intricate mattersany weighty
responsibilities; while the process of preparationfitsél be one of ever-increasing
knowledge, strength, and happiness.

Work, wages, and well-being are three broad stages widogi and racial evolution;
and the political economy of the future will take into@aat those higher mental and
spiritual forms of wages which it now ignores, but whaeh still the most powerful
factors in the well-being of men and nations.



Well indeed will it be for that nation which is thestito realize and wisely utilize the
fact that its prosperity and happiness are not limitet$ tmaterial resources, but that
in the mental and spiritual material of its inhabitahfgossesses inexhaustible mines
of living resources which, when worked with the toolswofebly evolved educational
methods, will afford rich yields of prosperity and pedbat the surest and swiftest
way to even material success as well as to all theehigind nobler successes is by the
assiduous cultivation of character.

3. Thesurvival of thefittest asadivine law

NATURE and Spirit were at one time universally consedetio be at enmity, and
even to-day the majority of people regard them as opgoseach other; but a fuller
knowledge of the Cosmos reveals the sublime fact lleatatural and the spiritual are
two aspects of One Eternal Truth.

Nature is the Spirit made visible and tangible. The seéme expressed form and
letter of the unseen. We search in trackless desesggeculation to find the Real,
while all the time it stands before us. The return ftbose weary and fruitless
wanderings to Truth is a coming back to the simple and abylout whereas we went
out with sealed eyes, we come back with them unseakethok upon Nature with a
vision clarified from ignorance and egotism, and lo!dhelean has become clean,
the mortal has become immortal, the natural is sed®e also the spiritual. Thus,
when the physical scientist reveals a natural lawahie same time, makes known
to the understanding mind- whether he himself knows iboranspiritual law. The
whole universe is spiritual, and every physical lavhesletter of a moral principle.
When the moral nature of the Cosmos is apprehendedntitbwersies about matter
and spirit- as things opposed are at an end, and the assiodker in physical
realms-often spoken of contemptuously as a "matetialésseen to be a revealer, as
well as the worker in spiritual realms, the two phadfébe universe being, as we
have pointed out, but two arcs of one perfect whole.

When Charles Darwin made known the law of "the surwvahe fittest," he revealed
the working of Divine Justice in Nature. The almost un&kpsejudice and
passionate opposition among religious people which theuaseoment of his
discovery aroused was based, not on the fact itselfjton a total misunderstanding
of that law. That opposition has to-day nearly died but;even yet one frequently
hears this law referred to as a "cruel law", and thetbel it denounced as tending to
destroy pity and love.

Such people always think of this law as "the survival efdtuelest,” or "the survival
of the strongest," and here is where the misunderisiguadises. The correct term,
"The Survival of the Fittest," must not be lost sightfof the fittest are never the
cruelest, and rarely the strongest. The strongest andstunteatures have long since
passed away, and have given place to weaker, but melgamnt, creatures and
beings. Think of the numberless insects, and of the mangnia enemies which
beset them on every hand. Yet these wonderful and hdawrghtures continue to
flourish, and they owe their continuance to their irgelice, which is greater, better
and more fitted to survive than the strength and crueltyeaf enemies. For what is
the survival of the fittest but the survival of the bdat& world of continual progress
it must needs be that the best of every period takesdaece of the worst-the good



of the bad, the fit of the unfit. This, indeed, is theyumeaning of progress. When we
think of progress, we at once think of something, by its soipigri its greater fithess
to the time and occasion-taking precedence f something wehicferior and has
fallen out of the line of advancement; and this progitéss advancement, this
survival of the fittest, resolves itself into a mguahciple, into a Divine Law.

Opponents of this teaching tacitly assume that the retfsthsare the fittest to
survive, and they thereupon condemn the teaching as callwdiaccuse Darwin of
making selfishness supreme. But the error is theirs, anbaravin’s or the law’s. In
their prejudice they wrest his meaning to a false issweeatack that. Their error
consists in assuming that the fittest to survive arentb&t selfish; whereas such are
the worst specimens, and not the best. When we rehérehe unselfish are more
fitted to survive than the selfish, this law assumesspea the very opposite from
that which its opponents have given it, and we at oeedlsat in it are involved the
profoundest moral principles, namely, the principledustice and Love.

Remembering that it is the fittest that survive, whian-in this universe of law and
order-constitutes the fittest? It is evident thatfittest are the most advanced
specimens of any given species. Not the strongest, eattielest, not the most
selfish, not even the finest physically; but the mostaded, those most in line with
the order of evolution

The fittest at one period are not the fittest at amothhere was a time when brute
force was dominant; but that was when nothing higher hadéedwved. Yet even in
that long distant period-ten million years back, whenmgfiganonsters held sway
upon the earthy-something higher was being evolved. Alreaeljigence, yea, and
unselfish love, were beginning to make themselves @lthbse great beasts loved
and protected their young; and so all who most unselfg&hsid their offspring, be
they beasts or men, will be most protected while, obvigasly species that
neglected its offspring would rapidly perish. Thus, longglages ago, the fragile
babe of intelligence was born in the manager of barte, and since then, through
all the ages of struggle, it has been gradually but surekcoming the brutal
strength and terror; so that to-day intelligence haguwered, or almost conquered, for
the strongest brutes have passed away for ever, havieg gliace to beings
physically weaker and smaller, but better, and more lipqrerfect.

Without the operation of such a law man could never bawge into existence; for
man is, up to the present, the crown and summit of @epsoof struggle, selection,
and progress which began many millions of years ago wisefirst of life appeared
upon the earth. Man is the product of the law of the galhaf the fittest operating
through millions of years, perhaps millions of ages; iydirute strength he is far
inferior to many animals. He rules the earth to-dayabee of the principle of
intelligence within him. But there is being evolved in naamigher principle than
intelligence, namely, Divine Love, which is as much higdred more powerful than
intelligence as intelligence is higher and more powehan brute force. | use the
term "Divine Love" in order to distinguish it from humaffiection, and from that
intermittent kindly impulse, which are both spoken®tave. Intelligence may aid
selfishness, but not so Love; in Love all selfishneswadlewed up and brute force is
no more, both being transmuted into gentleness.



The beginnings of the Divine Love are already in theldviWe see its wonderful
operation in the few men in whoOm it has been pexteatamely, the Great Spiritual
Teachers who, by their precepts and the example oflties, rule the world to-day;
and selfish men worship them as God. We see in theséhmagrophecy of what
Love will do in the distant future, when a large numbiemen possess it in an
advanced degree; how selfishness and selfish men will stdbinénd be governed
by it, as the brutes now submit to man’s intelligence aedwed by it. And this
Love is making its appearance not only in the Great Tescbet in men less
evolved; and though in these it is, as yet, in a motess rudimentary form,
nevertheless the stirrings of its gentleness and @yaing felt in many human
hearts.

A common argument against the survival of the fittedtas were men to put it into
practice they would kill off all their weakling and idigss, preserving only the strong,
and thus destroying all pity and love and humanity. This aegtime a demonstration
of the error to which we have already referred. ldascrously self-contradictory, for,
while it admits that the best elements are pity amd Bnd humanity, it asserts that
these would perish if the fittest, or best survived. Ane lvex are at the heart of the
whole matter. The best does survive, and, thereforg,quinpassion, and love cannot
be overthrown by selfishness is for every annihilated.

Speaking of human beings, it is plain that the fittesturvive are not the selfish and
the cruel, but those who have developed the finest cleaisiats of kindness,
compassion, justice, and love- in a word, the most Ini@ purest, and wisest.

To talk about putting this law "into practice” shows igarare of its nature; for it is
independent in its operation, and is always in activitg, @l men and creatures obey
it; and should ever a race of men, under them is tagBomthat they were practicing
it, do it such violence as to "kill off their weaklingsdainvalids," the law would not
cease to operate in their case, and they, by virtue o¥éng law, would soon
exterminate themselves.

With the ceaseless march of human progress, cruddgcisming less and less fitted
to survive against the growing intelligence and gentlenegsciilel races have
nearly all died out, only disorganized remnants of themaining. The fierce animals
of prey are becoming fewer, and brutal men are now reg@sla menace to society.
Gradually and inevitably, also, selfish and aggressivewnénome to have less and
less power in the world, will become more out of hamynavith the growing
environment of peace and goodwill, till at last they willpag/ay from the earth
altogether, as the gigantic brutes have passed awaynger lfitted to survive in a
world conquered by Love, in which righteousness and tretbine triumphant.

Thus this law, as represented by Darwin, is the aspegture, of the operation of
Justice, or Love; for in the Light of Truth, Justared Love are seen to be one. The
spiritual aspect of the law was intimately known bytla¢ Great Teachers, and men
have overlooked the fact that these Teachers embadietheir teaching. Thus the
precept of Jesus, "The meek shall inherit the eartindne other than a simple but
Divine statement of the survival of the fittest.

4. Justicein evil



TO-DAY we frequently meet with the assertion, "Allgeod.” Pope, in his famous
easy on man, said:

"Whatever is, is right"
and nearly all are familiar with Browing’s oft-quoteddi
"God’s in His heaven, all's right with the world."

In the face of these statements, the questions ngtarae: Are war and famine
good? Are sickness and poverty good? Are sorrow and suffgomd? These things
belong to the category of the great facts of hunfandre they good? Again, are sin
and selfishness right? Are drunkenness and brutality rigtg2rime and violence
right? Are accidents by sea and land right? Are catalséis involving hundreds of
thousands of lives right? These things, like the formex everyday facts. They are
real, and cause widespread suffering; are they right?

Many persons must have questioned thus during the past yesmsre€edented
catastrophes in the form of volcanic eruptions, eartlakes, floods, famines, wars,
and various forms of crimes and violence.

Are these things right? If so, why are men so eagestape them? Even those who
are given to quoting, "Whatever is, is right,” will, letnext breath, refer to certain
"evils," and propose some method of being rid of them.

It is plain that, in the sense of adding to human Imegsgs, these things are not right,
for they conduce to human misery. Even those who dengxikeence of evil in
theory recognize it in practice, in their efforts tlmguer it.

Nevertheless, those statements as to the Universal &uabithe rightness of all things
are true. It is all a matter of relativity. The recdigm of evil, and the statement that
all is good, are not contradictory. When the eventdgeéflte related to human
happiness, then some are recognized as "good," and séengl'adut when they are
related to the fundamental and eternal principle ofcistinen all things are seen to
be good, right, in harmony with the Great Law of inviidaEquity.

Take a simple example-that of physical pain. When wecansidering human
happiness, bodily pain is an evil; but when we congigeprinciple of Life itself, and
its protection and continuance, then physical pain is tebe good, as it is a
warning. Monitor urging man to the protection of his body filmmt and extinction.

And it is with mental pain as with physical-with sostaemorse, loneliness, and grief
it is evil because it destroys happiness; but as tketedf ignorance and wrong-
doing, it is just, and therefore good, as it urges mepdk the paths of wisdom and
right doing.

The prophet Isaiah says:

"l form the light, and create darkness; | make peau ceeate evil: |
the Lord do all these things."



He thus recognizes the justice of evil, that it haplése in the moral universe as the
opposite of good, just as darkness has its place in theephyaiverse as the opposite
of light.

The prophet Amos expresses the same thing when he says:
"Shall there be evil in a city, and the Lord hat not dib?Pie

The writings of the Hebrew prophets in the Old Testdrtesm with statement of the
truth that evil is rooted in justice, not in injustiteat all the afflictions and calamities
which overtake men spring from some violation, on man’s pathe moral law. So
pronounced are they upon this point that they even attribatsuffering caused by
purely external occurrences - such as floods, stornthgemkes, drought, and dearth
of food-to man’s inward unrighteousness and his conseqlegaiture from the
Divine Order.

And, indeed, a profound acquaintance with the human hedmiimhuman life does
reveal the great truth-a truth never apparent on tliacgyrand therefore hidden from
the shallow and unthinking-that all tragedy is the culnmggpoint in the conflict of
human passions. Where there are no violent passieres¢hn be no tragedy, no
disaster, no catastrophe. When humanity has attained/émd harmony and peace, it
will be free from all those forms of violence whicbw devastate the world, and
scourge humankind with grief and lamentation.

Maeterlinck perceives this truth clearly, for in his Was and Destiny he says:

"Fatality shrinks back abashed from the soul that @ tthan once
conguered her; there are certain disasters she dasenforth when
this soul is near.

"The mere presence of the sage suffices to paralyzieyesnd of this
we find proof in the fact that there exists scarce a draherein a true
sage appears; when such is the case, the event mushatdssore
reaching bloodshed and tears. Not only is there no dramawisage
is in conflict with sage, but indeed there are very ¥evose action
revolves round a sage. And truly; can we imagine thavvant shall
turn into tragedy between men who have earnestly sttivgain
knowledge of self? It is rarely indeed that though it beafoinstant.
They are afraid of a lofty soul, for they know theg¢e,ts are no less
afraid; and were there heroes to soar to the heighetidero would
gain, their weapons would fall to the ground, and the dntsak
become peace - the peace of enlightenment.”

It is a significant fact that while Shakespeare depicezdiy every type of character,
he never brought a sage into his dramas. The truthtibih&ragedies could not have
taken place in the presence of a sage. Their outwalkehe® stands related as effect
to the hidden cause of disordered and conflicting passidwessdge has lifted himself
above such disorder and conflict, and such is the pofdes darmonious and
tranquil spirit that in his presence the passions adrsttvill be calmed and subdued,
and their approaching tragic issue averted.



It is a mighty truth, and one which stands clearlyeeded in the mind of the sage and
the prophet, that all the evils of humanity spring fréwn ignorance, and, therefore,
from the mistakes, the wrong-doing, of humanity itdel, therefore, just and right.
But though just and right, it is not desirable; it is eald needs to be transcended. It
is just and right, as imprisonment is just and righterthief, in that it teaches man,
and ultimately brings him to the feet of wisdom. As pbgbpain is a protector of
man’s body, so mental pain is a protector of his mindcdihis life.

From man’s ignorance of the Divine Law-of the Moratl@rof the universe-arise
those thoughts and passions-inward conditions-which arsdirce of tragedy,
disaster, catastrophe. Envy, ill-will, jealousy, proglstrife and quarrelling, and
ultimately bring about wars in which thousands are kiélad disabled, and hundreds
of homes are filled with mourning. Greediness, self-incudge and the thirst for
pleasure lead, through gluttony, indolence, and drunkennedisgtise, poverty, and
plague. Covetousness, lust, and selfishness in allritssfoause men to practice
deception, lying, and dishonesty, and to strive againstimehe blind pursuance of
their petty plans and pleasures, thus leading to depnivabiss and ruin; and where
there are excessively violent passions there is alwayslent life ending in a
premature and violent death.

Man, by his ignorance, his selfishness, his darkness of mitite marker of sorrow
and the cause of catastrophe. His sufferings are immhsathat the Divine Law has
been arrested, and is now asserting itself. The toagkness of his life is the
outcome of that same Justice from which his joyfultligfoceeds. If every suicide,
every ruin, every woe, even every accident, coulddmed to its original cause in the
moral constitution of things, its justice would be foundbéowithout blemish.

And that which applies to individuals applies in the sarag @ nations. Widespread
selfishness leads inevitably to widespread disaster; nhtionaption is followed by
wholesale catastrophe, and by national disaster and ruin

And not alone poverty, disease, and famine, but evengeaiths, volcanic eruptions,
floods and all such external happenings, would be fourtitiginoriginal cause, to be
intimately related to men’s moral life. That exteraetidents have a moral cause is
plainly seen in the case of violent persons bringlmguafatal accidents to themselves
through folly and recklessness.

Man’s body, both by chemical and gravitational affinisya portion of the earth, as
his mind, both spiritually and ethically, is a portion cf toral Order of the

universe. His life and being are interwoven with, andraseparable from; the very
nature and constitution of things; and, being a moral emtitg therefore a reasonable
agent, it is within the domain of his power to discover andkwvith the Divine Law
instead of striving against it.

All man’s pains, afflictions, disasters, calamitie® the shock resulting from
running, either percipiently or blindly, giants the MoraM, as a reckless rider or
blind man is hurt when he runs up against a wall; and thesaasoare not the
arbitrary visitations and punishments of an offended Dbuyare matters of cause
and effect, just as the pain of burning is the effecioofing into too close contact
with fire.



In these days of social, political, and theologicalftats, and with wars, famines,
floods, crimes, conflagrations, and volcanic and seisatiastrophes taking place on
every hand, a return to the study of the Hebrew propletsry, as they are, with the
fire of Truth on national matters and local catastespivould prove not only
scientifically enlightening, but would help considerably tadgannveiling, in the

mind of man, the revelation of the beauty and ordeh@®fGosmos and the perfect
justice of human life.

The evils of life are right because of the cause whieln has created; but man,
having created causes which produce evil, can also creatsaalish produce good,
and when in inward passions are tamed and subdued, thedwialance will
disappear, or will be powerless to hurt mankind.

Between the inward violence of surging passions andutweand violence of Nature
there is such a close correspondence as to renderithdra inner order of things, of
one indivisible essence. As the prophet Amos again puts i

"For they know not to do right, faith the Lord, who stoip violence
and robbery in their places. Therefore thus faithLtbrel God: An
adversary there shall be even round about the lancheasball bring
down they strength from thee, and thy places shalbbeled."

The outward "adversary" is necessary to nullify theardwiolence, is brought into
existence by it. When a nation becomes corruptciviguered and swallowed up.
When cities become morally bankrupt, they fall to es&eor are destroyed by some
outward force.

5. Justice and love

ONE frequently hears justice referred to as being oppodesidoSuch an error
arises out of lack of understanding of the profound angoeimensive significance of
these two principles, for two divine laws cannot stanoipiposition or contradiction
to each other. Two basic laws, both admittedly good, narshdnize; otherwise one
would be evil, for good cannot oppose good. The antagonisnihwien place
between justice and love does not exist in reality, &n error arising from ignorance
of the true nature and right application of the prinapterolved.

The element of kindness is never absent from judfigdeyere, it would be weak
emotionalism and not love. There is often more love server reproof than in a
yielding acquiescence. The father who has little lavenfs child, though he may not
treat it cruelly, will not take pains to train it properbut the father who has great
love for his child will train it with a firm yet gentleand. He will be just to his child
because he loves it. He will administer correctiod eeproof when necessary, that
his child may profit thereby.

Justice is not separate from love; love is not sepfi@tejustice. The essential
oneness of the two principles is simply expresseteardivine edict: "Whatsoever a
man swath, that shall he also reap." It is in acaareldoth with perfect love and
perfect justice that man should reap the good resulis@ood deeds, and the bad
results of his bad deeds. All men admit this theorgicdnough the majority refuse



to recognize the operation of such a law in the univerggiing, when overtaken with
trouble, that in their case they are not reaping W&t have sown, as they have
never done anything to call for such misfortune, but arfersad) innocently

(unjustly), or are afflicted through the wrong-doing of osher

Such a law, however, obtains, and those who will $elartg enough, and look deep
below the surface of things, will find it, and be ablersme with precision its faultless
working. Nor would a right-minded man wish it to be otherwide would know that
the kindest thing that could be done to him would behbathould suffer the full
penalty of all his mistakes and wrong-doing, so that lghthereby grow more
rapidly in virtue and wisdom. Petitions to Deity to abregéie just punishment of
sins committed are without avail, and can only spring faonmmmature moral sense.
Woe indeed would descend upon man if the law of justiodddbus be set aside.

Self-afflicted and torn with sorrow as he now is, éhisrhope in the law which
bestows no special favors and is unfailingly just. Butain by offering up a prayer
could escape the effects of his bad deeds, then justiglel Wwe non-existent; and as
for love, where would it be? For if one could thus beroked of his bad earnings,
what assurance could he have of not being robbed of b egrnings? Thus the
ground of salvation would be cut away, and caprice and despetsild take the
place of love and justice.

As a coin, which is one, has two distinct sides, se lnd justice are two aspects of
the same thing. Men do not perceive the love that is hishdistice, nor the justice
that hidden love, because they perceive only one sidej@anot to turn these
principles round, as it were, and see them in theirpteton.

Justice, being a divine principle, cannot contain any akwifecruelty. All its
apparent harshness is the chastening fire of love. Maselfirand not the law per se,
has brought about all the afflictions which are wogkior his ultimate happiness and
good. Love reigns supreme in the universe because jissc@reme. A tender and
loving hand administers the rod of chastisement. Manoigected, even against
himself. Love and justice are one.

6. Self-protection: animal, human, and divine

MANY and wonderful are the means and methods of selieption in this world of
combat! Natural history has revealed the fact thah gl@nts employ means of self-
protection; and when we come to the animal world, thénoakst adopted to avoid
annilitation in the struggle for life are so numerous r@mdarkable as to call forth our
admiration and wonder. Nor in this fight for life ih& battle to the fierce and the race
to the strong" in all cases. Indeed, the weak thingmtire exhibit such ingenuity in
the means which they adopt to escape their enemieshéyatre equally successful
in holding their own with the fiercest creatures tiate few enemies to fear. The
insects, weakest of all creatures, have developed thigregective ingenuity to a
remarkable degree, even to imitating in color and fomrtwhnges upon which they
rest, adopting the hue of the soil or the dead ordil@aves among which they live;
and in some cases, through long experience, they halessly imitated in color and
form certain flowers which they habitually haunt ttiegir enemies the birds, keen as
is their sight, pass them by; and even man, with aihbadligence, cannot distinguish



them from the flowers unless he had had some experanar observant naturalist.
The smallest fishes adopt similar means of concealemgsbklves, although they are
in the lowest class of animal life.

When we come to the quadrupeds (although the weaker an@isarating them,
those most hunted by the larger, adopt ruses simillosetwhich prevail among the
insects and fishes), brute strength largely takes tloe plastratagem. The beast has
developed powerful weapons of defense, such as horns, féaws,&c., combined
with an iron or lithe muscularity, with which he m&ins his place on the earth, and
defies extinction. Endurance, speed, strength, and fera@tthe means of self-
protection among the brutes.

Animal self-protection reaches its highest excellenddamsuperb strength and
cunning of the lion and the tiger, yet it appears weak amdsglwhen compared with
the means of self-protection adopted by man; for selfepvasion, although it is not
all-powerful in the human as in the animal world i gatdominant impulse among
human beings. Man is possessed of the entire animakratdrthe animal impulses
and instincts are strong within him; but there is alortg wiis animal life an added
intelligence and moral sense-a self-consciousness -+tioig f which his self-
protective scope and power are greatly enlarged and intensiied.still an animal,
with endurance, speed, strength, and ferocity; but heassaimething more and
greater-he is an intelligent, self-conscious being.

Among men of low order of intelligence the animal mehstill largely obtain. In the
struggle of life the savage relies on brute strengthnBweong civilized communities
there are still thousands of admirers of "the nolllefeself-defense,” which can only
be noble in the sense that we speak of the ferocityeolion as being noble; and is
devoid of art, being compounded entirely of brute forcecaimmhing. Indeed, this
practice is so closely allied to the beast that itibag ceased to be a means of self-
defense among civilized men, and has become merellgarypastime for the few.

Working along physical lines, and still following the wedbrn track of animal
instinct, man has invented numerous implements of destnugy which to annihilate
his enemy and preserve himself; and upon these, with giwogemgenuity and
subtlety, he continues to improve. Working along the path of pure intelligence-
which is pre-eminently the human as distinguished filegranimal sphere of activity-
he discovers means of adding to his physical comfortsarttid peaceful protection
of his body, and asserts his right and power to livebpditrute force, but by toil of
hand and keenness of brain. The basic struggle here, indewd,directly a fight for
food and life, but for the artificial means by which fasgrocured and life
maintained, namely, money. The fierce animal struggtedvolved into the more
kindly human one; in place of the bloody strife witleth and claw there is the more
amicable combat of wit and skill. Man has discovethdugh he has as yet only
partially learned this- that there are better methddelé-protection than that of
attacking, killing, and despoiling others; that by such a atetie endangers his own
comfort, happiness, and even life; and that it isshbétt engage in a bloodless
competition for supremacy, and leave every person to takadue in life according
to the measure of his mental capacity.



Right has begun to take the place of might; and alththektruggle is largely one
for money, it is not altogether so, but is surely ew) into one for the securing of
those mental qualities which increase man’s nobilitg, lagtter fit him as an
instrument of life and progress. Such are the intelléquelities of reason,
judgement, tact, foresight, ingenuity, resource, invenags; and the moral qualities
of kindness, forbearance, sympathy, forgivenesgreece, honesty, justice. Human
education at present is almost entirely along thesdlantual and moral lines. The
instruments by which man struggles with man for the capsziive and to endure
are faculties, not fangs; talents, not talons.

Intellectual and moral excellence constitute the passp@ristence in the human
world.

The intellectually vigorous and the morally upright take ldmd in the race of life.

Nevertheless, the weaker ones take their place, areldtope and opportunity for
development. Slowly man is learning that in the proteatibothers- the weak, the
suffering, and the afflicted-he is affording a surer prtva for himself.

Such methods of self-protection we perceive an enormoaneewpon the savage
instinct of the brute. Commerce, crafts, and gamesttakplace of plunder and
destruction; and limited animal affection is enlarged teelselence and philanthropy.
In human competition the brute still lurks, but its f@tpis subdued; its nature is
largely transmuted into something better, more benefigsrdark horror is lightened
up with the warm rays of kindness; its harshness tesed by the gentleness of a
larger and ever-increasing love.

But high as is human over animal self-protection, tieenother, form of self-
protection that is as high above the human as tladorge the animal, and that is
divine or spiritual protection. By this method the man dusdight with others
physically, after the manner of the brute; he does noggle with others mentally, as
does the human being; he fights with the brute withamskeif, in order to annihilate it;
he struggles with the greed in his own nature, that hefilaimself to live the

higher, nobler, more enduring life of peace, goodwill, aretiom.

In divine protection the fierce struggle with others iarad end, the competition of
self-interest is no more, and the weapons employesdedirsacrifice and non-
resistance. And these weapons can only be understood afayedby him whose
moral elevation is such as to gain him admittance td\tbdd of Divine Things. Just
as the fanged and tallied brute cannot grasp and use thotd meapons of resource
and inventiveness which the more highly endowed and taléotedn being employs
with such ease and power, so the self-seeking man ceomptehend and wield
those instruments of self-sacrifice and non-resigtavith which the divine man not
merely shields himself but protects the whole world.

Self-interest, resistance to, and competition withrsthere the most powerful factors
in the purely human life; but in the divine life, selfiteration, and deep-felt
sympathy with, and compassion for others, are the dommatives.

The divine man conquers by non-retaliation and by yieldingrevbthers enter into
selfish strife; and his gentle powers are so invincibletti@lesser selfish powers,



great and potent as those are when compared with thé/raemmal equipment’s,
dissolve away in ineffectual weakness. As bestialnatticannot vie with human
powers, so human powers cannot stand against divine pescgid the divine man
stands upon, and acts from, such principles. In him thehugualities mentioned are
merged into the divine principles of Patience, Humilityrify, Compassion, and
Love.

Both the animal and the human are concerned only witprtstection and
preservation of the body, which is temporal; but tlvindi man’s preservation is
concerned with the spirit, which is eternal, like pneciples upon which he stands.
In a word, divine preservation consists in preservingrimel from passion and
selfishness, and imbuing it with pureness and wisdom.

We get a glimpse into the vast power inherent in selffé@e and non-resistance
when we contemplate the lives and characters okthedivine men who practiced
these principles - in Jesus, Buddha, and others. All breadly speaking, yield and
bow down to these great Masters in Divine Things. Men ladhe reached the
greatest heights in worldly achievement-monarchs, congsiesuccessful generals,
statesmen, orators, financiers- bow in humble reverand awe before the names of
those Great Ones, recognizing intuitively that thein@enquests and achievements,
with all their worldly glory, are as nothing compareith that supreme self-conquest,
that mighty spiritual achievement, which those gentiehiers of mankind exhibited.
To-day some five hundred millions of people bow down to Badahtheir Guide and
Master, and some three hundred millions likewise bexfidre Jesus as their Saviour
and the Keeper of their lives.

In these three methods of self-protection-animal, huath spiritual-we perceive the
fundamental forces which are at work in the evolutibsemtient beings; an evolution
beginning with the lowest creature and extending to theades/being of whom we
have any direct knowledge. We also see that thereiisheoent evil in any of these
methods, that all are equally legitimate, and belortheacosmic order of things.
Each in its own sphere is right and necessary, ngawi higher and higher
intelligence, and deeper and deeper knowledge. The animal datfesiflin
accordance with its nature and the limits of its knowletlyee human being protects
itself likewise in harmony with the dictates of his lammature; and the divine being
eternally preserves himself in peace and blessedneseuy of his clearer insight
and deeper wisdom.

Nor is any measure of force lost during the processalfigon. The brute passion is,
in man, transmuted into intellectual and moral energg,ia the divine man both are
merged into control and equanimity.

7. Aviation and the new consciousness

DR. BUCKE, in his work Cosmic Consciousness, publishedesem years ago,
stated that aerial navigation would become an accoheglifact in the near future,
and that it would revolutionize the social and economi@i@mns of the world.

So far as the advent of the new means of travelnsaroed, he has proved to be a
true prophet, and i am convinced that his prophecy of itsuBwnizing aspect will



shortly begin to be proved true. Of this great revolutioitsicompletion Dr. Bucke
says:

"Before aerial navigation boundaries, tariffs, and perhdigsinctions
of language will fade out. Great cities will no longpave reason for
being, and will melt away. The men who now dwell in sitiall
inhabit, in summer, the mountains and the sea shorddiniguoften in
airy and beautiful spots, now almost or quite inaccessibl
commanding the most extensive and magnificent viewthe nvinter
they will probably dwell in communities of moderate sias the
herding together, as now, in great cities, so the isolaif the worker
of the soil will become a thing of the past. Space bélpractically
annihilated; there will be no crowding together and noreefi
solitude."”

The above is a beautiful picture of the result upondmsociety of the discovery of
aviation, and it will no doubt prove true. Not that sucdoadition will be brought
about rapidly. It will at least require several hundredrg, and it is highly probable
that it will be several thousand years before it iy fiealized. As yet we are only in
the crudest beginnings of flying, and the mastery of thasaa medium of human
transit affords more scope for improvement and inveritian any of the mechanical
modes of locomotion hitherto employed. Invention willder upon invention,
through a long period of time, until men will be able togal themselves through the
air with a swiftness, a safety, and a skill perhequsal to that of the migratory birds
for the swiftest type. It was Edison who long years @gdared that the ultimate and
perfected flying-machine would be built on the principlehaf bird. While
conforming more or less to this principle, the preserghimgs are more on the
principle of the kite, the motor-driving power taking thaga of the string. In his
book The Coming Race Lord Lytton describes the individobibat race as each
possessing a pair of mechanical wings which were under thelet control of the
operator, and by means of which he soared into theipaopklled himself gracefully
through space. Doubtless this will be form which the pestetlying-machine will
take, and it conforms to that "principle of the birdfereed to by Edison.

But the phase of aviation with which we are here covazkrs that which connects it
with the evolving consciousness of man; for out of gadft-consciousness, which is
now man’s dominant condition, and which is inevitably cate® with struggle and
suffering, with labor and sorrow, the beginnings of déigdiviner form of
consciousness are making their appearances. From masénpstate of
imperfection, combined with ceaseless aspiration towatuter, but as yet
undefined, state, there is surely coming, as form a matreew order of life, a more
blessed condition, a greatly evolved form of consciocsshéherto unknown to man
except in a few isolated cases.

Invention is allied to progress-is, indeed, an outward reatation of inward growth.
All man’s inventions are adaptations to his expanding consness, and they
definitely mark important turning-points in the evolutidrtlee race. At the moment
man’s necessity the new and needed thing appears. Justhase intellect was
preparing to break from the bonds of old superstitionssaty forth in joyous and
untrammeled freedom, the printing press appeared as thengtieiment of man’s



liberation. The coming of the steam engine tallied wWithaccelerated speed of
human thought as it began to shake off its ancientrigghand when the expanding
human mind could no longer move in a contracted lacele¢ or remain satisfied
with petty selfish differences, the locomotive caiorth to meet man’s wider range,
and to afford him scope for his increased mental acthatelsenlarged sympathies.

And now another invention has entered the field of atyyi@ine growing out of, yet
more important than, any which have preceded it- thyiofy. Man has hitherto
employed the solid earth and the less solid watereas#ddium of material transit;
but now he is to make and obedient servant of the tenatomosphere, using it to
speed bird-like directly to his desired destination. Andith& important outward
sign of the new stride in evolution which the racedss taking. Rapid and restless
changes are marking the present transition period. dgbres and forms of
government are passing away. New modes of thought and actieeverywhere
appearing. Man’s consciousness is expanding. The humarofaomsciousness is
about to touch, is indeed touching, the point of completioa.filom it there will
spring, is already springing, the Divine form of conscioasmehich is destined to
transform the entire human race. For under thatdige 0f consciousness nearly
everything, as it at present obtains in the world, elreversed. Man, being then
Divine, will act divinely. All those powerful human passsowhich now dominate the
race, and are the chief springs of action, will treketa subordinate place, and will be
under the control and guidance of man’s Divine will anddemms. He will be master
of himself and master of the earth.

Already man has been feeling the growing wings of thi¢ censciousness
wherewith he will soar into the highest regions of kisalge and blessedness. For
ages, and under the guise of numerous religions, he piasc it, and the prophets
have foretold it, and now he is to obtain his DivineHoight.

Aviation is the first outward symbol, as it were tbis new mind which is now taking
shape. It is also more than a symbol, for its wilhidhe first important material
instrument by the aid of which the new consciousnesdegin to materialize its
glorious ideas and magnificent schemes for the happafe¢esday is misery
compared with that blessed state which will obtain oredveh when the Divine
condition has become well established.

The beginnings of this new condition, as aided by aviatiglhbe noticed in the
breaking down of certain material limitations betweeamrand man, and between
nations, and the disappearance of war; along with littaithe a free and fraternal
industrial intercourse between the nations, and a growimdgency to adopt in
practice those fundamental religious principles whiehumiversal, and thus to
inaugurate one great world-wide religion. As aviation becomere perfected, and
enters into man’s economical schemes, these new morgdthe first seedlings, as it
were, of the new consciousness-will begin to apgearwhen men are rapidly fitting
from country to country, from continent to continean, "the wings of the wind," they
will be brought so close together, both socially amtiigtrially, that the old
animosities which now exist between them will die o, old national barriers will
quietly break down and disappear, and, without any revoltjoupheaval, the
nations will become as one country, sinking all thoserests which are not for the
mutual good of all nations.



The locomotive is an instance of the above, thoughdnrégion of self-
consciousness, in that it rendered civil war impossibéking of each nation,
formerly dividend against itself, a united family workirgrimoniously together.
Aviation, however, will be connected with a higher regid consciousness
altogether, namely, the cosmic consciousness, anesitds will be much more
striking and more far-reaching than those which have hihakien place in man’s
self-conscious condition.

At present we are only in the experimental stage otianiabut this will be quickly
followed by the economic stage, in which flying will be i@ to human travel and
mercantile uses; and almost immediately this is rehtie new conditions is
societies and nations will begin to manifest themselvespace having commenced
they will gradually absorb the old forms of life, usingitihas material on which to
feed their growing beauty and grandeur. And new and grand nlearige having

this higher consciousness, and they will be the leadistguments in establishing this
new order of things upon the earth.

8. The new courage

THE virtue of courage is generally referred to in its ptgismanifestation, and it is
significant in this particular- that its symbol is @ast of prey, namely, the lion. The
dictionary rendering adheres to this physical aspect of geufar on turning up the
word | find its meanings are given as "bravery, fearess, intrepidity," no other
rendering being given. The solider is the human type ofagmyrand the current
sayings concerning courage are: "As courageous as a lion" ariatdye as a
solider."

The lion and the solider are alike fearless in attackdefense, and both will forfeit

life rather than yield; but it is an entirely animéalygical attack and defense. Courage,
however, cannot be confined to this phase-indeed, ths lmnest manifestation -for

it has many aspects, many modes of action; and as neanrithe moral and spiritual
scale his courage becomes transmuted, taking a newer &ed fugn. But before
proceeding to the highest form of courage, which is the subfehis article, it is
necessary that the lower forms should be first ciened.

With the physical form of courage already referred tara familiar. It is common
both to animals and men. It arises in fearlessnestydfold mode of action is attack
and defense. It will be seen, however, that this kintbofage is inevitably associated
with suffering, even with destruction and death, as aadypifested both in the animal
and human spheres of life; self-protection being itsidant motive, whether in
attack or defense.

But man is not only and merely an animal, a physicaldydie is also a moral and
intellectual being; and along with his moral evolutiorblegan to develop a higher
kind of courage-not the highest, or the New Courage hesénred to; but yet a great
advance on the purely animal courage, namely, moral couragRysical courage
the other person’s body or property is attacked, whiégsoown body or property is
defended. In moral courage the other person’s ideas, opimppenciples are
attacked, one’s own ideas, opinions, and principles beingdiede There is the same
fearlessness, the same attack and defense so far g@rihof courage is concerned;



but as regards its letter, these conditions have undergchange; their physical
aspect has disappeared, and, having undergone a processrofitatios, has
reappeared in a new form, for moral courage is concerotedith persons as
persons, but with their principles. It is, indeed, puragntal; and while it is still
concerned with destruction and is associated with sndfethe destruction is a
bloodless and intellectual one, namely, the destructi@ther men’s opinions, and
its suffering is mental and not physical.

This form of courage is now generally recognized, andaayas referred to as moral
courage, to distinguish it from common or physical courtige. without doubt, a
comparatively recent development in the evolution efrte, and is entirely absent
from animals. A few thousand years ago it was, in abability, an exceeding rare
and new faculty, and it is still in process of develepmlarge numbers of the race
not yet having evolved it; for while it is probable thateast seventy-five per cent of
the race possess a considerable development of physigale, it is doubtful
whether twenty per cent possess any marked degree dfeoarage; so much so that
those in full possession of it are marked off fromrtfelows as men of a higher
grade of character, and generally- though not necessadialways- as leaders of
men in their particular sphere of action.

But the New Courage, up to a consideration of which teeqaling remarks have
been leading, is a still higher form of courage- is, @tjeas much above and beyond
moral courage as moral courage is above and beyond physigale; and is as
separate and distinct from it as that is from its @deat form. | have called it the
New Courage because it is now new in the race, itsfesation being at present
very rare, and, therefore, little understood. Thougly déferent from moral courage,
it results from it, just as moral courage, though véidfeent from physical courage,
though very different from physical courage results fibrRhysical courage is of the
animal; moral courage is of the human; the New Couraggtige Divine. The new
Courage is, therefore, Divine fearlessness as distingufstim animal or human
fearlessness.

This Divine fearlessness has a twofold aspect. Itsitdonsists in fearlessly attacking
and overcoming the enemies within one’s own mind-inktéddhe enemies without,
as in the other two forms of courage- and is afterwelndsacterized by an entirely
new method of conduct towards others, especially wheegret enmity and
opposition have to be met. It is its latter and peée@stage with which we are here
concerned - that is, with its outward manifestation.

We have seen how a man having physical courage acts msdeaf€his life and
property; also how a man having moral courage acts in aetdrigs opinions; and
now, how does one act who has Divine courage?

He who has the New Courage does not attack other naafeard himself; does not
attack their opinions or defend his own; he is the defemid&t men, and that from
which he defends them is their own folly, their owigowerned passions. While
never seeking to protect himself, he so acts as to shiedsorom their deadliest
enemy, namely, the evil within themselves.



Both physical and moral courage make much noise. In théhamne is the clash of
arms and the roar of artillery, along with the shaitshe victories and the groans of
the dying; in the other there is the fierce waopihions and the clamor of conflicting
tongues. But in the New Courage there is a profound sijgmt this silence has more
influence and enduring power in one man than that naisenhentire humanity. The
New Courage may, indeed be described as the courage tertte ®us, when the
man of Divine courage is attacked, abused, or slanderedptans serenely silent.
Yet this is not a proud and selfish silence. It idense based upon a right knowledge
of life and having a profound and beneficent purpose; that pepeing the good of
the attacking person (and, through him, of all mankind) byeptioig him from the

evil passion by which he is so injuriously influenced.

To remain silent, calm, and compassionate in the rofdstseething sea of human
passions externally pressing upon one-to achieve this requlodty courage such as
is yet almost unknown to men; so much so that the fewwho have it, although
misunderstood and persecuted through life, are afterwardiipedsoy mankind as
Divine and miraculous beings. And here we see how this gew@ntinues to operate
even after its possessor is gone from mortal visidwe. ghysically courageous man
conquers another in fight; the morally courageous magueers the opinions of many
men, and wins thousands to his cause; but the divinelyageous man conquers the
world, and his conquest is one of blessedness and pedceoteof bloodshed or
party strife.

In the New Courage, attack and defense, and they obttie imo lower kinds of
courage, have entirely disappeared. Nevertheless, theyniod been destroyed; they
still exist in the sporty, but have become blended intg bave been transmuted into
a sublime and universal kindness; for when the Divine miaaime from engaging in
combat with his adversary, and lets him go feeling thdtds all the victory, it is
because his thought is all for his mistaken enemy, antbnbts own defense. He is
prompted by a profound compassion for his enemy, a compassed bn Divine
and perfect knowledge; and if his silent act does not awaldue the passions of his
adversary at the time being, it subdues the passionsuddahds of men through
hundreds of future generations merely by its recitagjreat and far-reaching is the
power of one deed of truth.

In the New Courage, then, silent kindness (and by tesninsomething vastly
different from that human impulse commonly called kirs#)es both attack and
defense. Instead of attempting to conquer passion by fieassion - which is the
human way- it conquers it, and far more successfullyt’'©ppposite, namely,
gentleness, which is the Divine way. In the human sqr@ssion is not opposed at all,
but is left alone; yet, in reality, it is opposed by stinmg far more powerful than
passion, for in all combats between Divine gentlenedshaman passion gentleness
is the supreme victor. Thus, the man of Divine couragegywitwed from the lower
standards of bravery, is not protecting or defending hfiresedl may for the time
being be regarded as a coward, is, in reality, defendingetiiiar more perfectly and
successfully than the passionate fighters and partianise who protects his enemy
with love, and shields all men with the acts of Diwyentleness, is throwing around
himself an eternal shield and protection.



For instances of this New Courage one has to go to tat Spiritual Leaders of the
race, so rare is it. The most striking instance isahdesus, who, when mocked,
smitten, and crucified, did not retaliate, or offer lgesst resistance, or speak a world
in self-defense; and the fact that the rabble tauntedwitimthe accusation, "He
saved others, Himself He cannot save," seems to staivhey regarded Him both as
an impostor and a coward. Think of the sublime courage reqoingalss through

such an ordeal, and you will have some conception as tddrdive New Courage
transcends the ordinary human forms of bravery. frhascendent act of courage,
too, is to-day universally recognized as Divine, and it stilticwies to lift men above
their warring, selfish passions.

When the Buddha was abused and falsely accused by Hisesnétaialways
remained silent; and it not infrequently happened that thwbsecame as accusing
enemies went away as worshiping friends and discipdegowerful was His silent
gentleness.

It will be long, as we count time, before such couragmlines general in the race; but
everything is making towards it. Other men will come wlbgsess it, and then more
an more, until at last the race will stand at thisimeJevel. Then selfishness and
sorrow will be ended, and the painful conflict of humassgans will no more be

heard upon earth.



