Eight pillars of prosperity. By James Allen.
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Preface

It is popularly supposed that a greater prosperity foviddals or nations can only
come through a political and social reconstruction. €amnot be true apart from the
practice of the moral virtues in the individuals thatnpoise a nation. Better laws and
social conditions will always follow a higher reali;on of morality among the
individuals of a community, but no legal enactment caas grosperity to, nay it
cannot prevent the ruin of, a man or a nation thaetdeaome lax and decadent in the
pursuit and practice of virtue.

The moral virtues are the foundation and support of pros@eitiiey are the soul of
greatness. They endure for ever, and all the works nfwhgch endure are built upon
them. Without them there is neither strength, stgbitibr substantial reality, but only
ephemeral dreams. To find moral principles is to havedquasperity, greatness,
truth, and is therefore to be strong, valiant, jowiud free.

JAMES ALLEN
“Bryngoleu,”
lIfracombe,
England.

1. Eight pillars

Prosperity rests upon a moral foundation. It is populuyposed to rest upon an
immoral foundation - that is, upon trickery, sharp pcagtdeception and greed. One
commonly hears even an otherwise intelligent man detifatéNo man can be
successful in business unless he is dishonest,” thusdiegdousiness prosperity — a
good thing — as the effect of dishonesty — a bad thing. &stitement is superficial
and thoughtless, and reveals a total lack of knowledge il mausation, as well as a
very limited grasp of the facts of life. It is as thbugne should sow henbane and reap
spinach, or erect a brick house on a quagmire - things silpp@$n the natural order

of causation, and therefore not to be attempted. Théusphior moral order of
causation is not different in principle, but only inurat The same law obtains in



things unseen — in thoughts and deeds - as in things seeratural phenomena. Man
sees the processes in natural objects, and acts irdaoce with them, but not seeing
the spiritual processes, he imagines that they do natnplaind so he does not act in
harmony with them.

Yet these spiritual processes are just as simple andgusire as the natural
processes. They are indeed the saataral modes manifesting in the world of mind.
All the parables and a large number of the sayings dbtkat Teachers are designed
to illustrate this fact. The natural world is the méntarld made visible. The seen is
the mirror of the unseen. The upper half of a circia iso way different from the
lower half, but its sphericity is reversed. The matema the mental are not two
detached arcs in the universe, they are the two hahesahplete circle. The natural
and the spiritual are not at eternal enmity, but intthe order of the universe are
eternally at one. It is in thennatural- in the abuse of function and faculty — where
division arises, and where main is wrested back, epleated sufferings, from the
perfect circle from which he has tried to depart. Eveogess in matter is also a
process in mind. Every natural law has its spiritual copate

Take any natural object, and you will find its fundameptatesses in the mental
sphere if you rightly search. Consider, for instance gigrmination of a seed and its
growth into a plant with the final development of a flewand back to seed again.
This also is a mental process. Thoughts are seeds Vdiiolg in the soil of the
mind, germinate and develop until they reach the comps&ee, blossoming into
deeds good or bad, brilliant or stupid, according to their naaimaeending as seeds of
thought to be again sown in other minds. A teacheismger of seed, a spiritual
agriculturist, while he who teaches himself is the vissener of his own mental plot.
The growth of a thought is as the growth of a plane 3d&ed must be sown
seasonably, and time is required for its full develognmn the plant of knowledge
and the flower of wisdom.

While writing this, | pause, and turn to look through mydstwindow, and there, a
hundred yards away, is a tall tree in the top of whkime enterprising rook from a
rookery hard by, has, for the first time, built its nésstrong, north-east wind is
blowing, so that the top of the tree is swayed violetatlgnd fro by the onset of the
blast; yet there is no danger to that frail thing of stemkg hair, and the mother bird,
sitting upon her eggs, has no fear of the storm. Whys# this because the bird has
instinctively built her nest in harmony with principlevhich ensure the maximum
strength and security. First, a fork is chosen asatedation for the nest, and not a
space between two separate branches, so that, hogveatmay be the swaying of
the tree top, the position of the nest is not allenor its structure disturbed; then the
nest is built on a circular plan so as to offergheatest resistance to any external
pressure, as well as to obtain more perfect compactvites, in accordance with its
purpose; and so, however the tempest may rage, the &atda comfort and security.
This is a very simple and familiar object, and yethia strict obedience of its
structure to mathematical law, it becomes, to the veigmrable of enlightenment,
teaching them that only by ordering one’s deeds in accorddtitéxed principles is
perfect surety, perfect security, and perfect peace obtaméd the uncertainty of
events and the turbulent tempests of life.



A house or a temple built by man is a much more com@et structure than a bird’s
nest, yet it is erected in accordance with those enadlical principles which are
everywhere evidenced in nature. And here is seen howimaraterial things, obeys
universal principles. He never attempts to put up a builtingfiance of geometrical
proportions, for he knows that such a building would be unaatkthat the first
storm would, in all probability, level it to the grounfl,indeed, it did not fall about
his ears during the process of erection. Man in his matrrilding scrupulously
obeys the fixed principles of circle, square and anglk, @aded by rule, plumbline,
and compasses, he raises a structure which will resigieticest storms, and afford
him a secure shelter and safe protection.

All this is very simple, the reader may say. Yes gimple because it is true and
perfect; so true that it cannot admit the smallest comse, and so perfect that no
man can improve upon it. Man, through long experiencelelaased these principles
of the material world, and sees the wisdom of obeyingtlaend | have thus referred
to them in order to lead up to a consideration of thosel fprinciples in the mental or
spiritual world which are just as simple, and just asnetlly true and perfect, yet are
at present so little understood by man that he dailyateslthem, because ignorant of
their nature, and unconscious of the harm he is atirtieinflicting upon himself.

In mind as in matter, in thoughts as in things, in deedls aatural processes, there is
a fixed foundation of law which, if consciously or ignatlg ignored leads to disaster,
and defeat. It is, indeed, the ignorant violation of dwe which is the cause of the
world’s pain and sorrow. In matter, this law is presemsmathematicalin mind, it

is perceived amoral. But the mathematical and the moral are not separate and
opposed; they are but two aspects of a united whole.iXde rinciples of
mathematics, to which all matter is subject, are téylof which the spirit is ethical,
while the eternal principles of morality are mathdosdttruisms operating in the
universe of mind. It is as impossible to live successfullytdpam moral principles,
as to build successfully while ignoring mathematical@pies. Characters, like
houses, only stand firmly when built on a foundatiomofal law - and they are built
up slowly and laboriously, deed by deed, for in the buildincharacter, the bricks
are deeds. Business and all human enterprises areampekom the eternal order,
but can only stand securely by the observance of fixgsl IRrosperity, to be stable
and enduring, must rest on a solid foundation of moratjmie, and be supported by
the adamantine pillars of sterling character and nwoath. In the attempt to run a
business in defiance of moral principles, disasternefland or another, is inevitable.
The permanently prosperous men in any community areswicksters and
deceivers, but its reliable and upright men. The Quakerackrowledged to be the
most upright men in the British community, and, althotighr numbers are small,
they are the most prosperous. The Jains in India miasboth in numbers and
sterling worth, and they are the most prosperous peo prielig

Men speak of “building up a business,” and, indeed, a bissises much a building
as is a brick house or a stone church, albeit the paddziilding is a mental one.
Prosperity, like a house, is a roof over a man’s heffatdang him protection and
comfort. A roof presupposes a support, and a support necessitiitundation. The
roof of prosperity, then, is supported by the following ejHars which are
cemented in a foundation of moral consistency:-



1. Energy

2. Economy

3. Integrity

4. System

5. Sympathy
6. Sincerity

7. Impartiality
8. Self-reliance

A business built up on the faultless practice of akéherinciples would be so firm
and enduring as to be invincible. Nothing could injure it; notbhmgid undermine its
prosperity, nothing could interrupt its success, or bring the ground; but that
success would be assured with incessant increase soslting jarinciples were
adhered to. On the other hand, where these principlesaNedesent, there could be
no success of any kind; there could not even be a businaisfor there would be
nothing to produce the adherence of one part with andibethere would be that
lack of life, that absence of fibre and consistency tvhicimates and gives body and
form to anything whatsoever. Picture a man with all tipgseiples absent from his
mind, his daily life, and even if your knowledge of thesagples is but slight and
imperfect, yet you could not think of such a man as damgsuccessful work. You
could picture him as leading the confused life of a sk#dtleamp but to imagine him
at the head of a business, as the centre of an organjsatas a responsible and
controlling agent in any department of life — this you cowltldo, because you
realise its impossibility. The fact that no one of matie morality and intelligence
can think of such a man as commanding any success, stwaltthose who have
not yet grasped the import of these principles, and fitvereleclare that morality is
not a factor, but rather a hindrance, in prosperity, §®uad proof to them that their
conclusion is totally wrong, for if it was right, théhe greater the lack of these moral
principles, the greater would be the success.

These eight principles, then, in greater or lesseregggrre the causative factors in all
success of whatsoever kind. Underneath all prospegtydhe the strong supports,
and, howsoever appearances may be against such a candusieasure of them
informs and sustains every effort which is crownedhhiat excellence which men
name success.

It is true that comparatively few successful men pragciittheir entirety and
perfection, all these eight principles, but therethose who do, and they are the
leaders, teachers, and guides of men, the supports ohtsoueety, and the strong
pioneers in the van of human evolution.

But while few achieve that moral perfection which enstinesacme of success, all
lesser successes come from the partial observanbesaf principles which are so



powerful in the production of good results that even ptoieaen any two or three of
them alone is sufficient to ensure an ordinary degf@easperity, and maintain a
measure of local influence at least for a time, whigeeshme perfection in two or
three with partial excellence in all, or nearly #ie others, will render permanent that
limited success and influence which will, necessarilywgand extend in exact ratio
with a more intimate knowledge and practice of those jple® which, at present, are
only partially incorporated in the character.

The boundary lines of a man’s morality mark the limithie success. So true is this
that to know a man’s moral status would be to know — to enaghically gauge — his
ultimate success or failure. The temple of prospenty etands in so far as it is
supported by its moral pillars; as they are weakeneégciines insecure; in so far as
they are withdrawn, it crumbles away and totters to ruin.

Ultimate failure and defeat are inevitable where mornakypgles are ignored or defied
— inevitable in the nature of things as cause and effech gtone thrown upward
returns to the earth, so every deed, good or bad, ratpamshim that sent it forth.
Every unmoral or immoral act frustrates the end at whiaims, and every such
succeeding act puts it further and further away as anwachrealisation. On the other
hand, every moral act is another solid brick in the terapprosperity, another round
of strength and sculptured beauty in the pillars which sujpor

Individuals, families, nations grow and prosper in harmeilg their growth in moral
strength and knowledge; they fall and fail in accordanite tveir moral decadence.

Mentally, as physically, only that which has form antidéty can stand and endure.
The unmoral is nothingness, and from it nothing can bredd. It is the negation of
substance. The immoral is destruction. It is the negatf form. It is a process of
spiritual denudation. While it undermines and disintegratésaves the scattered
material ready for the wise builder to put it intenfoagain; and the wise builder is
Morality. The moral is substance, form, and building power & dorality always
builds up and preserves, for that is its nature, beingppesite of immorality, which
always breaks down and destroys. Morality is the mast@der everywhere,
whether in individuals or nations.

Morality is invincible, and he who stands upon it to thd,estands upon an
impregnable rock, so that his defeat is impossible, imph certain. He will be
tried, and that to the uttermost, for without fightihgre can be no victory, and so
only can his moral powers be perfected, and it is in éitera of fixed principles, as
of everything finely and perfectly wrought, to have theiesgth tested and proved.
The steel bars which are to perform the strongest atdibes in the world must be
subjected to a severe strain by the ironmaster, at @f tbeir texture and efficiency,
before they are sent from his foundry. The brickmakeaws aside the bricks which
have given way under the severe heat. So he whds goeatly and permanently
successful will pass through the strain of adverse wistances and the fire of
temptation with his moral nature not merely not undermibatistrengthened and
beautified. He will be like a bar of well-wrought stefitl for the highest use, and the
universe will see, as the ironmaster his finely-wrougtelsteat the use does not
escape him.



Immorality is assailable at every point, and he wiestro stand upon it, sinks into
the morass of desolation. Even while his efforts seestand, they are crumbling
away. The climax of failure is inevitable. While the ionmal man is chuckling over
his ill-gotten gains, there is already a hole in his pptik®ugh which his gold is
falling. While he who begins with morality, yet desett®r gain in the hour of trial,
is like the brick which breaks on the first applicatafrheat; he is not fit for use, and
the universe casts him aside, yet not finally, for leebging, and not a brick; and he
can live and learn, can repent and be restored.

Moral force is the life of all success, and the snsig element in all prosperity; but
there are various kinds of success, and it is frequeatgssary that a man should fail
in one direction that he may reach up to a greater amd far-reaching success. If,
for instance, a literary, artistic, or spiritual gensl®uld begin by trying to make
money, it may be, and often is, to his advantage andettterment of his genius that
he should fail therein, so that he may achieve thaersoblime success wherein lies
his real power. Many a millionaire would doubtless beinglto barter his millions
for the literary success of a Shakespeare or thituspisuccess of a Buddha, and
would thereby consider that he had made a good bargaimtitxed spiritual
success is rarely accompanied with riches, yet finasa@ess cannot in any way
compare with it in greatness and grandeur. But | am moijs book, dealing with the
success of the saint or spiritual genius but with thatesscwhich concerns the
welfare, well-being, and happiness of the broadly avemsgeand woman, in a word,
with the prosperity which, while being more or less cotegwith money — being
present and temporal — yet is not confined thereto, bahdgtto and embraces all
human activities, and which particularly relates td ttlamony of the individual with
his circumstances which produces that satisfactiondchg@piness and that comfort
known as prosperity. To the achievement of this end, scabtésio the mass of
mankind, let us now see how the eight principles opehatg,the roof of prosperity

is raised and made secure upon the pillars by whichupgasted.

2. First pillar — Energy

Energy is the working power in all achievement. Ine#ldt converts into fire, and
water it transmutes into steam; it vivifies and inteasithe commonest talent until it
approaches to genius, and when it touches the mind of llaeddut turns into a

living fire that which before was sleeping in inertia.

Energy is a moral virtue, its opposing vice being lazindss virtue, it can be
cultivated, and the lazy man can become energeticrbipfp arousing himself to
exertion. Compared with the energetic man, the lazy imaot half alive. Even while
the latter is talking about the difficult of doing artfyj the former is doing it. the
active man has done a considerable amount of worké#ferlazy man has roused
himself from sleep. While the lazy man is waiting farapportunity, the active man
has gone out, and met and utilized half a dozen opporturtite does things while
the other is rubbing his eyes.

Energy is one of the primary forces: without it nothiag e accomplished. It is the
basic element in all forms of action. The entirevarse is a manifestation of tireless,
though inscrutable energy. Energy is, indeed, life, andowith there would be no
universe, no life. When a man has ceased to act, Wedoody lies inert, and all the



functions have ceased to act, then we say he is daddn so far as a man fails to act,
he is so far dead. Man, mentally and physically, iw&d for action, and not for
swinish ease. Every muscle of the body (being a evezxertion) is a rebuke to the
lazy man. Every bone and nerve is fashioned for eegist every function and faculty
is there for a legitimate use. All things have thea enaction; al things are perfected
in use.

This being so, there is no prosperity for the lazy marhappiness, no refuge and no
rest; for him, there is not even the ease which hetspfor he at last becomes a
homeless outcast, a troubled, harried, despised margtdbie¢hproverb wisely puts it
that “The lazy man does the hardest work”, in thadjdimg the systematic labour of
skill, he brings upon himself the hardest lot.

Yet energy misapplied is better than no energy afhlk is powerfully put by St.
John in the words: “l would have you either hot or cdlglpu are lukewarm | will
spew you out of my mouth”. The extremes of heat and lesete symbolize the
transforming agency of energy, in its good and bad aspects.

The lukewarm stage is colourless, lifeless, uselesaniscarcely be said to have
either virtue or vice, and is merely barren emptytlieas. The man who applies his
abounding energy to bad ends, has, at the very powemhiti the strives to acquire
his selfish ends, will bring upon him such difficultiesinsaand sorrows, that will
compel him to learn by experience, and so at last tagi@dn his base of action. At
the right moment, when his mental eyes open to betigroses, he will turn round
and cut new and proper channels for the outflow of his pcamel will then be just as
strong in good as he formerly was in evil. This trgtbeautifully crystallized in the
old proverb, “The greater the sinner, the great the”saint

Energy is power, and without it there will be no acpbsihment; there will not even
be virtue, for virtue does not only consist of not doing é&ut,also, primarily, of
doing good. There are those who try, yet fail throughfiicsent energy. Their efforts
are too feeble to produce positive results. Such areiciotis, and because they
never do any deliberate harm, are usually spoken of as gaothatdail. But to lack
the initiative to do harm is not to be good; it is onlyoeoweak and powerless. He is
the truly good man who, having the power to do evil, yebsbs to direct his
energies in ways that are good. Without a considedsdgece of energy, therefore,
there will be no moral power. What good there is, bélllatent and sleeping; there
will be no going forth of good, just as there can benechanical motion without the
motive power.

Energy is the informing power in all doing in every depent of life, and whether it
be along material or spiritual lines. The call to agtihich comes not only from the
soldier but from the lips or pen of every teachenerg grade of thought, is a call to
men to rouse their sleeping energy, and to do vigorahslyask in hand. Even the
men of contemplation and mediation never cease to tbhagalisciples to exertion in
meditative thought, is a call to men to rouse thekeging energy, and to do
vigorously the task in hand. Even the men of contemplati@ meditation never
cease to rouse their disciples to exertion in med&ahought. Energy is alike needed
in all spheres of life, and not only are the rulethefsoldier, the engineer and the



merchant rules of action, but nearly all the percepteensaviors, sages, and saints
are precepts afoing.

The advice of one of the Great Teachers to his discipliKeep wide awake”, tersely
expresses the necessity for tireless energy if gnegjsose is to be accomplished, and
is equally good advice to the salesman as to the saierndtvigilance is the price of
liberty”, and liberty is the reaching of one’s fixed endwé#s the same Teacher that
said: “If anything is to be done, let a man do it at otetehim attack it vigorously!”
The wisdom of this advice is seen when it is remembiadaction is creative, that
increase and development follow upon legitimate use. Tongee energy we must
use to the full that which we already possess. Onlyrtothat that is given. Only to
him that puts his hand vigorously to some task does poweregubin come.

But energy, to be productive, must not only be directedrdsvgood ends, it must be
carefully controlled and conserved. “The conservatioenefgy” is a modern term
expressive of that principle in nature by which no enégyasted or lost, and the
man whose energies are to be fruitful in resultstrmork intelligently upon this
principle. Noise and hurry are so much energy running toewddbre haste, less
speed”. The maximum of noise usually accompanies the miniafu
accomplishment. With much talk there is little doingoMing steam is not heard. It
is the escaping steam which makes a great noise hi isoincentrated powder which
drives the bullet to its mark.

In so far as a man intensifies his energies by consetivarg, and concentrating them
upon the accomplishment of his purpose, just so far dogaih quietness and
silence, in response and calmness. It is great delusitbnaise means power. There
is no great baby than the blustering boaster. Physiaattgn, he is but an infant
mentally, and having no strength to anything, and no work te,shetries to make
up for it by loudly proclaiming what he has done, or could do.

“Still waters run deep,” and the great universal forcesraudible. Where calmness
is, there is the greatest power. Calmness is thersication of a strong, welltrained,
patiently disciplined mind. The calm man knows his businessure of it. His words
are few, but they tell. His schemes are well planaed,they work true, like a well
balanced machine. He sees a long way ahead, and malgs $tnahis object. The
enemy, Difficulty, he converts into a friend, and magesitable use of him, for he
has studied well how to “agree with his adversary wteléshn the way with him”,
Like a wise general, he has anticipated all emergenogsed, he ithe man who is
prepared beforehandn his meditations, in the counsels of his judgementalse h
conferred with causes, and has caught the bent ofrdlhgencies. He is never taken
by surprise; is never in a hurry, is safe in the keepfrius own steadfastness, and is
sure of his ground. You may think you have got him, only to tinel,next moment,
that you have tripped in your haste, and that he has gobyeather that you,
wanting calmness, have hurried yourself into the dilerwtmah you had prepared for
him. Your impulse cannot do battle with his deliberatiar, ib foiled at the first
attack; your uncurbed energy cannot turn aside the wdedgted steam of his
concentrated power. He is “armed at all points”. Byemtal Ju-Jitsu acquired
through self discipline, he meets opposition in suclag that it destroys itself.
Upbraid him with angry words, and the reproof hidden in hislgeeply searches to
the very heart of your folly, and the fire of your angiks into the ashes of remorse.



Approach him with a vulgar familiarity, and his look aice fill you with shame, and
brings you back to your senses. As he is prepared foraitgvso he is ready for all
men; though no men are ready for him. All weaknesselsadrayed in his presence,
and he commands by an inherent force which calmnesemdsred habitual and
unconscious.

Calmness, as distinguished from the dead placidity gian is the acme of
concentrated energy. There is a focused mentality bé&hindagitation and
excitement the mentality is dispersed. It is irresgaasand is without force or
weight. The fussy, peevish, irritable man has no inflaehie repels, and not attracts.
He wonders why his “easy going” neighbour succeeds, amdighs after, while he,
who is always hurrying, worrying and troubling the miscaligriving, falls and is
avoided. His neighbour, being a calmer man, not moneganag but more

deliberate, gets through more work, does it more sKylfaind is more self possessed
and manly. This is the reason of his success and influelieenergy is controlled
and used, while the other man’s energy is dispersed aseédbu

Energy, then, is the first pillar in the templepobsperity, and without it, as the first
and most essential equipment, there can be no prospdoitgnergy means no
capacity; there is no manly self respect and independéneengst the unemployed
will be found many who are unemployable through shexr dd this first essential of
work energy. The man that stands many hours a dagteget corner with his hands
in his pockets and a pipe in his mouth, waiting for songetonreat him to a glass of
beer, is little likely to find employment, or to accdapghould it come to him.
Physically flabby and mentally inert, he is every dagolmeing more some, is making
himself more unfit to work, and therefore unfit to liide energetic man may pass
through temporary periods of unemployment and sufferingt miimpossible for
him to become one of the permanently unemployed. Hesithler find work or make
it, for inertia is painful to him, and work is a delightgame who delights in work will
not long remain unemployed.

The lazy man does not wish to be employed. He is ielaiment when doing nothing.
His chief study is how to avoid exertion. To vegetatgeimi torpor is his idea of
happiness. He is unfit and unemployable. Even the ext8aromlist, who places all
unemployment, at the door of the rich, would dischargaw heglectful and
unprofitable servant, and so add one more to the atheafnemployed; for laziness
is one of the lowest vices repulsive to all activghriminded men.

But energy is a composite power. It does not stand alowelved in it are qualities
which go to the making of vigorous character and the producfiprosperity.
Mainly, these qualities are contained in the four follmywcharacteristics:-

1. Promptitude

2. Vigilance

3. Industry

4. Earnestness



The pillar of energy is therefore a concrete massposed of these four tenacious
elements. They are through, enduring, and are calcutatgihistanding the wildest
weather of adversity. They all make for life, powepacity, and progress.

Promptitudeis valuable possession. It begets reliability. People arle alert, prompt,
and punctual are relied upon. They can be trusted to dalthtg, and to do it
vigorously and well. Masters who are prompt are a tonibgin employees, and a
whip to those who are inclined to shirk. They are a meangolesome discipline to
those who would not otherwise discipline themselvesisMhile aiding their own
usefulness and success, they contribute to the usefalnéssiccess of others. The
perfunctory worker, who is ever procrastinating, andvisg$ behind time, becomes
a nuisance, if not go himself, to others, and his serdice® to be regarded as of
little economic value. Deliberation and dispatch, handsaf promptitude, are
valuable aids in the achievement of prosperity. In orglibasiness channels, alacrity
is a saving power, and promptness spells profit. It is doubtfather a confirmed
procrastinator ever succeeded in business. | have noeyetna such, though | have
known many who have failed.

Vigilanceis the guard of all the faculties and powers of the niind.the detective
that prevents the entrance of any violent and destruekdraent. It is the close
companion and protector of all success, liberty, and wistldithout this watchful
attitude of mind, a man is a fool, and there is no pragger a fool. The fool allows
his mind to be ransacked and robbed of its gravity, seremtyjudgement by mean
thoughts and violent passions as they come along to nitesHe is never on his
guard, but leaves open the doors of his mind to every nefantyuder. He is so
weak and unsteady as to be swept off his balance by gustyf impulse that
overtakes him. He is an example to others of what theyld not be. He is always a
failure, for the fool is an offence to all men, andrthis no society that can receive
him with respect. As wisdom is the acme of strengitipBy is the other extreme of
weakness.

The lack of vigilance is shown in thoughtlessness ardgeneral looseness in the
common details of life. Thoughtlessness is built anatiaene for folly. It lies at the
root of a great deal of failure and misery. No one whasait any kind of usefulness
and prosperity (for usefulness in the body politic andgenty to one’s self cannot
be served)’ can afford to be asleep with regard todtisres and the effect of those
actions on other and reactively on himself. He musheabutset of his career, wake
up to a sense of his personnel responsibility. He must kinatwherever he is — in
the home, the counting- house, the pulpit, the stotdeischoolroom or behind the
counter, in company or alone, at work or at play- bigdeict will materially affect his
career for good or bad; for there is a subtle influend®iravior which leaves its
impression every man, woman, and child that it touchebtlaat impress is the
determining factor in the attitude of persons towardsamagher. It is for the reason
that the cultivation of good manners plays such an irapbgart in all coherent
society. If you carry about with you a disturbing or disaglde mental defect, it
needs not to be named and known to work its poison upamaffairs. Its corrosive
influence will eat into all your efforts, and disfiguyeur happiness and prosperity, as
powerful acid eats into and disfigures the finest steelth® other hand, if you carry
about an assuring and harmonious mental excellence dit meethat those about you
understand it to be influenced by it. They will be drawnaws you in good —will,



often without knowing why, and that good quality will be thest powerful sport in
all your affairs, bringing you friends and opportunities, anatiyeiding in the
success of all your enterprises. It will even rightiryminor incapacitaties; covering a
multitude of faults.

Thus we receive at the hands of the world accordingetongasure of our giving. For
bad, bad; for good, good. For defective conduct, indifferdhtence and imperfect
success; for superior conduct lasting power and consumgtatyament. We act,
and the world responds. When the foolish man failfléees other, and sees no
error in himself; but the wise man watches and casreithself, and so is assured of
success.

The man whose mind is vigilant and alert, has theremtumble equipment in the
achievement of his aims; and if he be fully alive and waeake on all occasions, to
all opportunities, and against all marring defects of clharawhat event, what
circumstance, what enemy shall overtake him and find hipngpared? What shall
prevent him from achieving the legitimate and at whichims2

Industry brings cheerfulness and plenty. Vigorously indussrimeople are the
happiest members of the community. They are not aliveeysichest, if by riches is
meant a superfluity of money; but they are always tbstiiighthearted and joyful,
and the most satisfied with what they do and have, entharefore the richer, if by
richer we mean more abundantly blessed. Active people matime for moping and
brooding, or for dwelling selfishly upon their ailments ammibles. Things most used
are kept the brightest, and people most employed best tle¢é& brightness and
buoyancy of spirit. Things unused tarnish quickest; andirttrekiller is attacked with
ennui and morbid fancies. To talk of having to “kill time"almost like a confession
of imbecility; for who, in the short life at his disgal, and in a world so flooded with
resources of knowledge with sound heads and good heartdl canefvery moment
of every day usefully and happily, and if they refetinge at all, it is to the effect that
it is all too short to enable them to do all that theyuld like to do.

Industry, too, promoted health and well being. The active goas to bed tired every
night; his rest is sound and sweet, and he wakes up edhg morning, fresh and
strong for another day’s delightful toil. His appetitel aiigestion are good. He has an
excellent sauce in recreation, and a good tonic inWfiat companionship can such a
man have with moping and melancholy? Such morbid spiitg around those who
do little and dine excessively. People who make themsabadsil to the community,
receive back from the community their full share dadltie happiness, and prosperity.
They brighten the daily task, and keep the world movingy®re the gold of the
nation and the salt of the earth.

“Earnestness’said a Great Teacher, “is the path of immortality.yl\who are in
earnest do not die; they who are not in earnest afelaad already”. Earnestness is
the dedication of the entire mind to its task. We bwy in what we do. Earnest
people are dissatisfied with anything short of the higbestllence in whatever they
do, and they always reach that excellence. They amegasy that are careless and half
hearted, so satisfied with a poor performance, thatairest ones shine apart as it
were, in their excellence. They are always plentyvatancies” in the ranks of
usefulness and service for earnest people. There neseamcnever will be, a



deeply earnest man or woman who did not fill succldgsgame suitable sphere.
Such people are scrupulous, conscientious, and painstakith@annot rest in ease
until the very best is done, and the whole world isagswon the lookout to reward the
best. It always stands ready to pay the full pricegthér in money, fame, friends,
influence, happiness, scope or life, for that whicbf isurpassing excellence, whether
it be in things material, intellectual, or spiritual. ¥¥¢lever you are — whether
shopkeeper or saintly teacher you can safely give thebest to the world without
any doubt or misgiving. If the indelible impress of yoarrestness be on your goods
in the one case, or on your words in the other, your besiwél flourish, or your
precepts will live.

Earnest people make rapid progress both in their watklaeir character. It is thus
that they live, and “do not die”, for stagnation only istdeand where there is
incessant progress and ever ascending excellence, stagnmatibealth are
swallowed up in activity and life.

Thus is the making and masonry of the First pillar arpth He who builds it well,
and sets it firm and straight, will have a powerfudl @mduring support in the business
of his life.

3. Second pillar — Economy

It is said of Nature that she knows on vacuum. Shekalsa/s no waste. In the divine
economy my Nature everything is conserved and turned t gomount. Even
excreta are chemically transmitted, and utilized inbihégling up of new forms.
Nature destroys every foulness, not by annihilation, batdmsmutation, by
sweetening and purifying it, and making it serve the ends of theasgtiful, useful
and good.

That economy which, in nature is a universal principle) iman a moral quality and
it is that quality by which he preserves his energied saistains his place as a
working unit in the scheme of things.

Financial economy is merely a fragment of this prilgipr rather it is a material
symbol of that economy which is purely mental, andr@éasmutations spiritual. The
financial economist exchanges coppers for silver, sftwegold, gold for notes, and
the notes he converts into the figures of a bank accBynhese conversions of
money into more readily transmissible forms he isgi@er in the financial
management of his affairs. The spiritual economiststrautes passions into
intelligence, intelligence into principles, principieso wisdom, and wisdom is
manifested in actions which are few but of powerful ¢ffBy all these
transmutations he is the gainer in character anceimigmagement of his life.

True economy is the middle way in all things, whether nater mental, between
waste and undue retention. That which is wasted, whetbeey or mental energy, is
rendered powerless; that which is selfishly retained aadded up, is equally
powerless. To secure power, whether of capital ortatign there must be
concentration, but concentration must be followed bititeate use. The gathering up
of money or energy is only a means; the end is uskit @use only that produces
power.



An all round economy consists in finding the middle watha following seven
things:-Money, Food, Clothing, Recreation, Rest, TandEnergy.

Moneyis the symbol of exchange, and represents purchasing pdeevho is
anxious to acquire financial wealth as well as he wisth@s to avoid debt — must
study how to apportion, his expenditure in accordande g income, so as to leave
a margin of ever increasing working capital, or to halrla store ready in hand for
any emergency. Money spent in thoughtless expenditure —thless pleasures or
harmful luxuries — is money wasted and power destrogedakhough a limited and
subordinate power, the means and capacity for legitiavadevirtuous purchase is,
nevertheless, a power, and one that enters largelyhatdetails of our everyday life.
The spendthrift can never become rich, but if he begimnches, must soon become
poor. The miser, with all his stored-away gold, cannatébe to be rich, for he is in
want, and his gold, lying idle, is deprived of its power of pureh&ke thrifty and
prudent are on the way to riches, for while they speisdlwthey save carefully, and
gradually enlarge their spheres as their growing means.allow

The poor man who is to become rich must begin ataki®in, and must not wish, nor
try to appear affluent by attempting something far beyondhkesns. There is always
plenty of room and scope at the bottom, and it iseslace from which to begin, as
there is nothing below, and everything above. Many a yousméss man comes at
once to grief by swagger and display which he foolishiggmes are necessary to
success, but which, deceiving no one but himself, lead guickuin. A modest and
true beginning, in any sphere, will better ensure sut¢bassan exaggerated
advertisement of one’s standing and importance. Theleaniaé capital, the smaller
should be the sphere of operations. Capital and secegegad and glove, and they
should fit. Concentrate your capital within the cirofats working power, and
however circumscribed that circle may be it will anae to widen and extend as the
gathering momentum of power presses for expression.

Above all take care always to avoid the two extremgmogimony and prodigality.

Foodrepresents life, vitality, and both physical and mentahsith. There is a middle
way in eating and drinking, as in all else. The man 8o achieve prosperity must
be well nourished, but not overfed. The man that ssam&body, whether through
miserliness or asceticism (both forms of false econpdiminishes his mental
energy, and renders his body too enfeebled to be the instrfmneny strong
achievement. Such a man courts sickly mindedness, aiconcbhnducive only to
failure.

The glutton, however, destroys himself by excess. elssilized body becomes a
stored up reservoir of poisons, which attract diseadearruption, while his mind
becomes more and more brutalized and confused, and tigenedoe incapable.
Gluttony is one of the lowest and most animal vices,i@onthnoxious to all who
pursue a moderate course.

The best workers and most successful men are theyarehmost moderate in eating
and drinking. By taking enough nourishment, but not too muely, attain the
maximum physical and mental fithess. Beings thus vgelimed by moderation, they
are enabled to vigorously and joyfully fight the battidife.



Clothingis covering and protection for the body, though it igdently wrested from
this economic purpose, and made a means of vain displaywbhextremes to be
avoided here are negligence and vanity. Custom cannotgaddot, be ignored; and
cleanliness is all important. The ill-dressed, unkempt aramoman invites failure
and loneliness. A man’s dress should harmonize with Hissta life, and it should
be of good quality, and be well made and appropriate. Cepttiould not be cast
aside while comparatively new, but should be well wora. ian be poor, he will not
lose in either self respect or the respect of othexgdaying threadbare clothing if it
be clean and his whole body be clean and neat. Butyyégading to excessive
luxury in clothing, is a vice which should be studiouslgided by virtuous people. |
know a lady who had forty dresses in her wardrobe;als@an who had twenty
walking-sticks, about the same number of hats, and sorendoackintoshes; while
another had some twenty or thirty pairs of boots. Rebple who thus squander
money on piles of superfluous clothing, are courting poyéstyit is waste, and
waste leads to want. The money so heedlessly speiwt loeldetter used, for suffering
abounds and charity is noble.

An obtrusive display in clothing and jewellery bespeakalgar and empty mind.
Modest and cultured people are modest and becoming in theg,&nd their spare
money is wisely used in further enhancing their cultme\artue. Education and
progress are of more importance to them than vaimaadless apparel; and
literature, art, and science are encouraged therebyeAe¢finement is in the mind
and behaviour, and a mind adorend with virtue and intelligesuoeat add to its
attractiveness though it may detract from it) by aemsttious display of the body.
Time spent in uselessly adorning the body could be motéufly employed.
Simplicity in dress, as in other things, is the biEgtuches the point of excellence in
usefulness, comfort, and bodily grace, and bespeaks tteaatakcultivated
refinement.

Recreations one of the necessities of life. Every man and ewwshould have some
definitive work as the main object of life, and to whakonsiderable amount of time
should be devoted, and he should only turn from it at gavehlimited periods for
recreation and rest. The object of recreation is grdatoyancy of both body and
mind, with an increase of power in one’s serious wadris, therefore, a means, not an
end; and this should ever be born in mind, for, to manypesiorms of recreation
innocent and good in themselves — become so fascinatinthéyaare in danger of
making them the end of life, and of thus abandoning dutgléasure. To make of
life a ceaseless round of games and pleasures, with eoadiject in life, is to turn
living upside down, as it were, and it produces monotony aedsation. People who
do it are the most unhappy of mortals, and suffer flamguor, ennui, and
peevishness. As sauce is an aid to digestion, and can adliolenisery when made
the work of life. When a man has done his day’s duty hdwa to his recreation
with a free mind and a light heart, and both his work asgleasure will be to him a
source of happiness.

It is a true economy in this particular neither to dewbe whole of one’s time to
work nor to recreation, but to apportion to each it®tand place; and so fill out life
with those changes which are necessary to a longnideadruitful existence.



All agreeable changes is recreation and the mental waskeain both in the quality
and, quantity of his work by laying it down at the time apprfor restful and
refreshing recreation; while the physical worker will impron every way by turning
to some form of study as a hobby or means of education.

As we do not spend all our time in eating or sleeping sim@ neither should we
spend it in exercise or pleasure, but should give recregsigproper place as a natural
tonic in the economic scheme of our life.

Restis for recuperation after toil. Every self respectingnan being should do
sufficient work every day to make his sleep restful angetyand his rising up fresh
and bright.

Enough sleep should be taken, but not too much, over indulgaente one hand, or
deprivation on the other, are both harmful. It is asyeaatter to find out how much
sleep one requires. By going to bed early, and getting up(earhg a little earlier
every morning if one has been in the habit of spendinghongs in bed), one can
very soon accurately gauge and adjust the number of heunsdine requires for
complete recuperation. It will be found as the sleepmgare shortened that the
sleep becomes more and more sound and sweet, and timg wpknore and more
alert and bright. People who are to prosper in theikwarst not give way to ignoble
ease and over indulgence in sleep. Fruitful labour, ahdase, is the true end of life,
and ease is only good in so far as it sub-serves tlecéndork. Sloth and prosperity
can never be companions can never even approach eachroestuggard will
never overtake success, but failure will speedily capctvith him, and leave him
defeated. Rest is to fit us for greater labour, and npétoper us in indolence. When
the bodily vigour is restored, the end of rest is acdsimpd. A perfect balance
between labour and rest contributes considerably tohéalppiness, and prosperity.

Timeis that which we all possess in equal measure. The aey lsngthened for any
man. We should therefore see to it that we do not squasg®ecious minutes in
unprofitable waste. He who spends his time in self induklgand the pursuit of
pleasure, presently finds himself old, and nothing has &esomplished. He who
fills full with useful pursuits the minutes as they @and go, grows old in honour
and wisdom, and prosperity abides with him. Money wastedbeaastored; health
wasted can be restored; but time wasted can nevertbeegks

It is an old saying that “time is money”. It is, iretekame way, health, and strength,
and talent, and genius, and wisdom, in accordance witmamaer in which it is
used; and to properly use it, the minutes must be seizedasgbey come, for once
they are past they can never be recalled. The daydsheuwlivided into portions, and
everything — work, leisure, meals, recreation — shouldteadto in its proper time;
and the time opreparationshould not be overlooked or ignored. Whatever a man
does, he will do it better and more successfully byzirij some small portion of the
day in preparing his mind for his work. The man who gets Up maorder to think
and plan, that he may weigh and consider and foreedistlways manifest greater
skill and success in his particular pursuit, than the wiam lives in bed till the last
moment, and only gets up just in time to begin breakfashour spend in this way
before breakfast will prove of the greatest value @&kimg one’s efforts fruitful. It is a
means of calming and clarifying the mind, and of focussingsos@érgies so as to



render them more powerful and effective. The best avgt abiding success is that
which is made before eight o’clock in the morning. He vweghat his business at six
o’clock, will always other conditions being equal be a laay ahead of the man who
is in bed at eight. The lie a bed heavily handicaps Hinmsthe race of life. He gives
his early-rising competitor two or three hours start edary. How can he ever hope
to win with such a self imposed tax upon his time? Atethe of a year that two or
three hours start every day is shown in a success vwghibk synthesis of
accumulated results. What, then, must be the difteréetween the efforts of these
two men at the end, say, of twenty years! The li@@-koo, after he gets up is always
in a hurry trying to regain lost time, which results iarmloss of time, for hurry
always defeats its own end. The early rise, who ¢laasiomies his time, has no need
to hurry, for he is always ahead of the hour, is alwest up with his work; he can
well afford to be calm and deliberate, and to do case&rid well whatever is in

hand, for his good habit shows itself at the end ofithein the form of a happy
frame of mind, and in bigger results in the shape of wotkugki and successfully
done.

In the economizing of time, too, there will be many tkimghich a man will have to
eliminate from his life; some of things and pursuits wiieHoves, and desires to
retain, will have to be sacrifice to the main purposkisfife. The studied elimination
of non-essentials from one’s daily life is a vitattfar in all great achievement. All
great men are adepts in this branch of economy, analyt ph important part in the
making of their greatness. It is a form of economy Wiaitso enters into the mind, the
actions, and the speech, eliminating from them allighstiperfluous, and that
impedes, and does not sub-serve, the end aimed at. Faaisimsuccessful people
talk carelessly and aimlessly, act carelessly andeasty, and allow everything that
comes along good, bad, and different to lodge in their mind.

The mind of the true economist is a sieve which letsygvimg fall through except
that which is of use to him in the business of his kfe.also employs only necessary
words, and does only necessary actions, thus vastly nzingmriction and waste of
power.

To go to bed betime and to get up betime, to fill in evesyking minute with
purposeful thought and effective action, this is the éaxenomy of time.

Energyis economized by the formation of good habits. All viaesa reckless
expenditure of energy. Sufficient energy is thoughtyesasted in bad habits to
enable men to accomplish the greatest success, gmv@asand used in right
directions. If economy be practiced in the six poaitsady considered, much will be
done in the conservation of one’s energies, but amast go still further, and
carefully husband his vitality by the avoidance off@iins of physical self
indulgences and impurities, but also all those mental ggels as hurry, worry,
excitement, despondency, anger, complaining and envy — dbpdbte the mind and
render it unfit for any important work or admirable achieveim&hey are common
forms of mental dissipation which a man of charasheuld study how to avoid and
overcome. The energy wasted in frequent fits of bad éempuld, if controlled and
properly directed, give a man strength of mind, forcehafacter, and much power to
achieve. The angry man is a strong man made weak bystipadion of his mental
energy. He needs self control to manifest his strefgitd.calm man is always his



superior in any department of life, and will always tpkecedence of him, both in his
success, and in the estimation of others. No man éant &b disperse his energies in
fostering bad habits and bad tendencies of mind. Every woe&\er, apparently
small will tell against him in the battle of life. BEyeharmful self indulgence will
come back to him in the form of some trouble or weakr&gsy moment of riot or

of pandering to his lower inclinations will make his pregg more laborious, and will
hold him back from scaling the high heaven of his wisheadbievement. On the
other hand, he who economizes his energies, and bemdsaWwards the main task of
his life, will make rapid progress, and nothing will previeimd from reaching the
golden city of success.

It will be seen that economy is something far morequmodl and far reaching than the
mere saving of money. It touches every part of our natndesvery phase of our life.
The old saying, “Take care of the pence, and the poundsakalldare of themselves”,
may be regarded as a parable, for the lower passiordias @nergy; it is the abuse
of that energy that is bad, and if this personal enerdg®en care of and stored up
and transmuted, it reappears as force of character. Ste wvas valuable energy in the
pursuit of vice is like wasting the pence, and so losingpthumnds, but to take care of
it for good uses is to store up the pence of passions, agalrsthe golden pounds of
good. Take care, therefore, of the lower energiestrantigher achievements will
take care of themselves.

The Pillar of Economy, when soundly built, will beufad to be composed largely of
these four qualities:-

1. Moderation

2. Efficiency

3. Resourcefulness
4. Originality

Moderationis the strong core of economy. It avoids extremesljrig the middle way
in all things. It also consists in abstaining from the aeseary and the harmful.
There can be no such things as moderation in that seVil, for that would be
excess. A true moderation abstains from evil. It issnotoderate use of fire to put our
hands into it, but to warm them by it at a safe digtaBkwil is a fire that will burn a
man though he but touch it. a harmful luxury is bestdeterely alone. Smoking,
snuff taking, alcoholic drinking, gambling, and other suamieon vices, although
they have dragged thousands down to ill health, miseryfadlnde, have never

helped one towards health, happiness and success. Thehmasehews them will
always be head of the man that pursues them, theitsaded opportunities being
equal. Healthy, happy, and long lived people are always medandtabstemious in
their habits. By moderation the life forces are pnesgrby excess they are destroyed.
Men, also, who carry moderation into their thoughtsayalg their passions and
feelings, avoiding all unwholesome extremes and morbislgioms and sentiments,
add knowledge and wisdom to happiness and health, and thet@hy@the highest
felicity and power. The immoderate destroy themselvethdy own folly. They



weaken their energies and stultify their capabilities, iagtead of achieving an
abiding success, reach only, at best, a fitful and p@caprosperity.

Efficiency proceeds from the right conservation of'sifierces and powers. All skill
is the use of concentrated energy. Superior skilalast and genius, is a higher
degree of concentrated force. Men are always skififthat which they love, because
the mind is almost ceaselessly centered upon it. Skifle result of that mental
economy which transmutes thought into invention and acfibere will be no
prosperity without skill, and one’s prosperity will betive measure of one’s skill. By
a process of natural selection, the inefficientifatio their right places. Among the
badly paid or unemployed; for who will employ a marovgdannot, or will not, do his
work properly? An employer may occasionally keep suetaa out of charity; but
this will be exceptional; as places of business, effitiouseholds, and all centers of
organized activity, are not charitable institutions, but stdal bodies which stand or
fall but the fitness and efficiency of their individua¢mbers.

Skill is gained by thoughtfulness and attention. Aimleskiaattentive people are
usually out of employment — to wit, the lounger at tineettcorner. They cannot do
the simplest thing properly, because they will not rayséhe mind to thought and
attention. Recently an acquaintance of mine employeshap to clean his windows,
but the man had refrained from work and systematic thdogkb long that he had
become incapable of both, and could not even clean a wireigen when shown
how to do it, he could not follow the simple instruciaiven. This is an instance,
too, of the fact that the simplest thing requires a oreasf skill in the doing.
Efficiency largely determines a man’s place among hisviesl, and leads one on by
steps to higher and higher positions as greater powedeaedped. The good
workman is skillful, with his tools, while the good marskgliful with his thoughts.
Wisdom is the highest form of skill. Aptitude in inciptevisdom. There isneright
way of doing everything, even the smallest, and a thousamagwvays. Skill consists
in finding the one right way, and adhering to it. Thdfioent bungle confusedly
about among the thousand wrong ways, and do not adopgjtheven when it is
pointed out to them. They do this in some cases bedaegehink, in their ignorance,
that they know best, thereby placing themselves in gigosvhere it becomes
impossible to learn, even though it be only to learn lmaldan a window or sweep a
floor. Thoughtlessness and inefficiency are all too comrbgare is plenty of room
in the world for common. There is plenty of roomhe tworld for thoughtful and
efficient people. Employers of labour know how difficitilis to get the best
workmanship. The good workman, whether with tools or bralether with speech
or thought, will always find a place for the exerci$éie skill.

Resourcefulnegs the outcome of efficiency. It is an importantneét in prosperity,
for the resourceful man is never confounded. He mag haany falls, but he will
always be equal to the occasion, and will be on hisalgaih immediately.
Resourcefulness has its fundamental cause in the gatiserof energy. It is energy
transmuted. When a man cuts off certain mental or ypodies which have been
depleting him of his energy, what becomes of the ensogyonserved? It is not
destroyed or lost, for energy can never be destroy&sbit becomes productive
energy. It reappears in the form of fruitful thoughteTvirtuous man is always more
successful than the vicious man because he is teentimgesources. His entire
mentality is alive and vigorous, abounding with stored upggné&Vhat the vicious



man wastes in barren indulgence, the virtuous man usastfalfindustry. A new

life and a new world, abounding with all fascinating pursuits pure delights, open
up to the man who shuts himself off from the old worléwimnal vice, and his place
will be assured by the resources which will well up withiim. Barren seed perishes
in the earth; there is no place for it in the frdifigonomy of nature. Barren minds
sink in the struggle of life. Human society makes foody and there is no room in it
for the emptiness engendered by vice. But the barren mlhdo#isink for ever.
When it wills, it can become fruitful and regain ltsBy the very nature of existence,
by the eternal law of progress, the vicious marstfall; but having fallen, he can rise
again. He can turn from vice to virtue, and stand, ssffeeting and secure, upon his
own resources.

The resourceful men invent, discover, initiate. Thaynca fail, for they are in the
stream of progress. They are full of new schemes,methods, new hopes, and their
life is so much fuller and richer thereby. They are mesupple minds. When a man
fails to improve his business, his work, his methods, lkedat of the line of
progress, and has begun to fail. His mind has becomarstifinert like the body of
an aged man, and so fails to keep pace with the rapidlyngnadeas and plans of
resourceful minds. A resourceful mind is like a river vahi@ver runs dry, and which
affords refreshment, and supplies new vigour, in timesafgit. Men of resources
are men of new ideas, and men of new ideas flourishendtbers fade and decay.

Originality is resourcefulness ripened and perfected. Where thergisality there

is genius, and men of genius are the lights of the worlthté¥er work a man does,
he should fall back upon his own resources in the doiMyhtle learning from
others, he should not slavishly imitate them, but shouldhpeself into his work, and
so make it new and original. Original men get the eshe@fvorld. They may be
neglected at first, but they are always ultimatelyepted, and become patterns for
mankind. Once a man has acquired the knack of originhabtyakes his place as a
leader among men in his particular department of knowleddeldll. But originality
cannot be forced; it can only be developed; and it isldpgd by proceeding from
excellence to excellence, by ascending in the scalklblbg the full and right use of
one’s mental powers. Let a man consecrate himsaistaork, let him, so
consecrated, concentrate all his energies upon it hendaty will come when the
world will hail him as one of its strong sons; and he, like Balzac who, after many
years of strenuous toil, one day exclaimed, “I am almbetome a genius!, “l am
about to become a genius” will at least discover, todyisthat he has joined the
company of original minds, the gods who lead mankind into nevigher, and more
beneficent ways.

The composition of the Second Pillar is thus revedteduilding awaits the ready
work man who will skillfully apply his mental energie

4. Third pillar — Integrity

There is no striking a cheap bargain with prosperity.ustrbbe purchased, not only
with intelligent labor, but with moral force. as thebble cannot endure, so the fraud
cannot prosper. He makes a feverish spurt in the accgritesh money, and then
collapses. Nothing is ever gained, ever can be gained, Uy tas but wrested for a
time, to be again returned with heavy interest. But fiautt confined to the



unscrupulous swindler. All who are getting, or trying to geiney without giving an
equivalent are practicing fraud, whether they know itair Men who are anxiously
scheming how to get money without working for it, are fraaas, mentally they are
closely allied to the thief and swindler under whose infleethey come, sooner or
later, and who deprives them of their capital. What tisief but a man who carries to
its logical or later, and who deprives them of thapital. What is a thief but a man
who carries to its logical extreme the desire to @sssvithout giving a just return —
that is, unlawfully? The man that courts prosperity muasajl his transactions,
whether material or mental, study how to give a jagimn for that which he receives.
This is the great fundamental principle in all sound m@nte, while in spiritual
things it becomes the doing to others that which we woanNe them do to us, and
applied to the forces of the universe, it is scientilicstiated in the formula, “Action
and Reaction are equal.”

Human life is reciprocal, not rapacious, and the mao relgards all others as his
legitimate prey will soon find himself stranded in theeke of ruin, far away from the
path of prosperity. He is too far behind in the processafiéion to cope
successfully with honest man. The fittest, the kaatays survive, and he being the
worst, cannot therefore continue. His end, unlesstiaage in time, is sure it is the
goal, the filthy hovel, or the place of the deserted oute#s efforts are destructive,
and not constructive, and he thereby destroys himself.

It was Carlyle who, referring to Mohammed being then usaiy regarded by
Christians as an impostor, exclaimed, “An impostor founeligion! An impostor
couldn’t built a brick house” an impostor, a liar a ¢hié@ man of dishonesty cannot
build as he has neither tools or material with whichuitd. He can no more build up
a business, a character, a career, a success, than feaind a religion or build a
brick house. He not only does not build, but all his eesrgre bent on undermining
what others have built, but his being impossible, he undesrhimself.

Without integrity, energy and economy will at last,faut aided by integrity, their
strength will be greatly augmented. There is not ansiacan life in which the moral
factor does not play an important part. Sterling intedgetywherever it is, and stamps
it hall mark on all transactions; and it does this besafists wonderful coherence
and consistency, and its invincible strength. For the ehamtegrity is in line with the
fixed laws of things — not only with the fundamental piptes on which human
society rests, but with the laws which hold the vastense together. Who shall set
these at naught? Who, then, shall undermine the mambdé¢mished integrity? He is
like a strong tree whose roots are fed by perennial sprindsyhich no tempest can
law low.

To be complete and strong, integrity must embrace tlmdewhan, and extend to all
the details of his life; and it must be so through and aeemt as to withstand all
temptations to swerve into compromise. To fail in oniatpas to fail in all, and to
admit, under stress, a compromise with falsehood, hevesmecessary and
insignificant it may appear, is to throw down the shmf integrity, and to stand
exposed to the onslaughts of evil.

The man who works as carefully and conscientiously witeemployer is away as
when his eye is upon him, will not long remain in anriefeposition. Such integrity



in duty, in performing the details of his work, will quickBad him into the fertile
regions of prosperity.

The shirker, on the other hand — he who does not scrupégtect his work when his
employer is not about, thereby robbing his employer®tithe and labour for which

he is paid — will quickly come to the barren region cémployment, and will look in

vain for needful labour.

There will come a time, too, to the man who is noptiemoted in integrity, when it
will seem necessary to his prospects and prosperity ¢hstiduld tell a lie or do a
dishonest thing — | say, to the man who is not deeply daotthis principle, for a
man of fixed and enlightened integrity knows that lying assthahesty can never
under any circumstance be necessary, and thereforethernededs to be tempted in
this particular, nor can he possibly be tempted but tieeso tempted must be able to
cast aside the subtle insinuation of falsehood whichtimeof indecision and
perplexity, arises within him, and he must stand firmlyh®y principle, being willing
to lose and suffer rather than sink into obliquity. In th#s/ only can he become
enlightened concerning this moral principle, and discdwegtad truth that integrity
does not lead to loss and suffering, but to gain and jayhibnesty and deprivation
are not, and cannot be, related as cause and effect.

It is this willingness to sacrifice rather than be uatthat leads to enlightenment in all
spheres of life; and the man who, rather than saersiiane selfish aim, will lie or
deceive, has forfeited his right to moral enlightenmand, takes his place lower
down among the devotees of deceit, among the doers of shadgctions, than men
of no character and no reputation.

A man is not truly armoured with integrity until he H@scome incapable of lying or
deceiving either by gesture, word, or act; until he seearlg| openly, and freed from
all doubt, the deadly effects of such moral turpitude. mha so enlightened is
protect from all quarters, and can no more be underminedshgnest men than the
sun can be pulled down from heaven by madmen, and thesaof selfishness and
treachery that may be poured upon him will rebound frarstiong armour of his
integrity and the bright shield of his righteousnessyiteahim unharmed and
untouched.

A lying tradesman will tell you that no man can thrivel e honest in these days of
keen competition. How can such a man know this, seeatdhthhas never tried
honest? Moreover, such a man has no knowledge of hoa@stfis statement is
therefore, a statement of ignorance, and ignoranddadsehood so blind a man that
he foolishly imagines all are as ignorant and falskimself. | have known such
tradesmen, and have seen them come to ruin. | onog Adasinessman make the
following statement in a public meeting:-“No man carehgrely honest in business;
he can only be approximately honest.” He imagined thagthiement revealed the
condition of the business world; it did nadtrevealed his own conditiofie was
merely telling his audience that he was a dishonest ais ignorance, moral
ignorance, prevented him from seeing this. Approximate pimesnly another term
for dishonesty. The man who deviated a little fromdtraight path, will deviate
more. He has no fixed principle of right and is only timgkof his own advantage.
That he persuades himself tined particular dishonesty is of a white and harmless



kind, and that he is not so bad as his neighbour, is dnheanany forms of self
delusion which ignorance of moral principles creates.

Right doing between man and main in the varied relafowistransactions of life is
the very soul of integrity. It includes, but is morarhhonesty. It is the backbone of
human society, and the support of human institutionthoudt it there would be no
trust, no confidence between men, and the business woulldi wopple to its fall.

As the liar thinks all men are liars, and treats tlasmsuch, so the man of integrity
treats all men with confidence. He trusts them, aag trust him. His clear eye and
open hand shame the creeping fraud so that he cannat@tastfraud on him. As
Emerson has so finely put it — “Trust men and they wlirdoe to you, even though
they make an exception in your favor to al their rotlesade.”

The upright man by his very presence commands the nyooélihose about him
making them better than they were. Men are powerinflyenced by one another,
and, as good is more powerful than evil, the strong and gaadoth shames and
elevates, by his contact, the weak and bad.

The man of integrity carries about with him an unconscigrandeur which both
awes and inspires. Having lifted himself above the p#teymean, and the false,
those coward vices slink from his presence in confusioe.highest intellectual gift
cannot compare with this lofty moral grandeur. In the orymf men and the
estimation of the world the man of integrity occupadsigher place than the man of
genius. Buckminster says, “The moral grandeur of an indepemdegrity is the
sublimest thing in nature.” It is the quality in man whgbduces heroes. The man of
unswerving rectitude is, intrinsically, always a heranly needs the occasion to
bring out the heroic element. He is always, too, posgespermanent happiness. The
man of genius may be very unhappy, but not to the manegfrity. Nothing nor
sickness, nor calamity, nor death — can deprive hirhaifgermanent satisfaction
which inheres in uprightness.

Rectitude leads straight to prosperity by four successags sFirst, the upright man
wins the confidence of others. Second, having gained theideowg, they put trust
in him. Third, this trust, never being violated, produces a gepudtation; and fourth,
a good reputation spreads further and further, and so brig abccess.

Dishonesty has the reverse effect. By destroying thedsnde of others, it produces
in them suspicion and mistrust, and these bring abbatlaeputation, which
culminates in failure.

The Pillar of Integrity is held together by these fouilerelements:

1. Honesty

2. Fearlessness

3. Purposefulness

4. Invincibility



Honestyis the surest way to success. The day at last comastivbaeishonest man
repents in sorrow and suffering: but not man ever neegpant of having been
honest. Even when the honest man fails — as he daestisnes, through lacking other
of these pillars, such as energy, economy, or syktefailure is not the grievous
thing it is to the dishonest man, for he can alwaysae in the fact that he has never
defrauded a fellow being. Even in his darkest hour he finosseein a clear
conscience.

Ignorant men imagine that dishonesty is a short cptdsperity. This is why they
practice it. The dishonest man is morally short gightike the drunkard who sees
the immediate pleasure of his habit, but not the ultidatgadation, he sees the
immediate effect of a dishonest act — a larger pbofitnot its ultimate outcome; he
does not see that an accumulated number of such actéewitibly undermine his
character, and bring his business toppling about his eangirWhile pocketing his
gains, and thinking how cleverly and successfully he is simgoon others, he is all
the time imposing on himself, and every coin thus gamastbe paid back with
added interest, and from this just retribution there ipossible loophole of escape.
This moral gravitation is an sure and unvarying as the pdygiavitation of a stone
to the earth.

The tradesman who demands of his assistants thatlth¥e, and misrepresents his
goods to customers, is surrounding himself on all handssargpicion, mistrust, and
hatred. Even the moral weaklings who carry out hisuesibns, despise him while
defiling themselves with his unclean work. How can sustesve in such a
poisonous atmosphere? The spirit of ruin is alreadyuch a business, and the day of
his fall is ordained.

An honest man may fail, but not because he is hoaedthis failure will be
honourable, and will not injure his character and reputatienfailure, too, resulting
doubtless from his incapacity in the particular directibhis failure, will be a means
of leading him into something more suited to his talemtd,thus to ultimate success.

Fearlessnesaccompanies honesty. The honest man has a clear eg@ and
unflinching gaze. He looks his fellowmen in the face, ange®ch is direct and
convincing. The liar and cheat hangs his head; his eyadslyrand his gaze oblique.
He cannot look another man in the eye, and his speeclearoustrust, for it is
ambiguous and unconvincing.

When a man has fulfilled his obligations, he has nothirfgan All his business
relations are safe and secure. His methods and autitbesidure the light of day.
Should he pass through a difficult time, and, get into dfetybody will trust him

and be willing to wait for payment, and all his debts Wdlpaid. Dishonest people try
to avoid paying their debts, and they live in fear; but theeebman tries to avoid
getting into debt, but when debt overtakes him, he doefeagtbut, redoubling his
exertions, his debts are paid.

The dishonest are always in fear. They do not fear, debfear that they will have to
pay their debts. They fear their fellow-men, feare¢btablished authorities, fear the
results of all that they do, and they are in condigant of their misdeeds being
revealed, and of the consequences which may at any mowetéke them.



The honest man is rid of all this burden of fear. Hgl# hearted, and walks erect
among his fellows; not assuming a part, and skulking andiog, but being himself,
and meeting eye to eye. Not deceiving or injuring any, thereaare to fear, and
anything and against him can only rebound to his advantage.

And this fearlessness is, in itself, a tower to gitlein a man’s life, supporting him
through all emergencies, enabling him to battle manfulli ditficulties, and in the
end securing for him that success of which he cannot besdsgsed.

Purposefulness the direct outcome of that strength of charaetach integrity
fosters. The man of integrity is the man of dirantsaand strong and intelligent
purposes. He does not guess, and work in the dark. Alldms plave in them some of
that moral fiber of which his character is wrought. Anrsavork will always in some
way reflect himself, and the man of sound integrityhes than of sound plan. He
weights and considers and looks ahead, and so is legstkmake serious mistakes,
or to bungle into a dilemma from which it is diffictdt escape. Taking a moral view
of all things, and always considering moral consequereestands on a firmer and
more exalted ground than the man of mere policy and expediand while
commanding a more extended view of any situation, he wik&lgreater power
which a more comprehensive grasp of details with the ptexinvolved, confers
upon him. Morality always has the advantage of expedidtepurposes always
reach down far below the surface, and are therefore fima and secure, more
strong and lasting. There is a native directness, tumjtantegrity, which enables the
man to get straight to the mark in whatever he doesywdarch makes failure almost
impossible.

Strong men have strong purposes, and strong purposes Eaohtgp achievements.
The man of integrity is above all mstrong,and his strength is manifested in that
thoroughness with which he does the business of higHibeoughness which
commands respect, admiration, and success.

Invincibility is a glorious protector, but it only envelopes the man wintegrity is
perfectly pure and unassailable. Never to violate, evémeimost insignificant
particular, the principle of integrity, is to be invin@dgainst all the assaults of
innuendo, slander, and misrepresentation. The man whailesih one point is
vulnerable, and the shatft of evil, entering that poirit,lay him low, like the arrow

in the heel of Achilles. Pure and perfect integrity isgbragainst all attack and injury,
enabling its possessor to meet all opposition and perseauitio dauntless courage
and sublime equanimity. No amount of talent, intellechusiness acumen can give a
man that power of mind and peace of heart which conme &o enlightened
acceptance and observance of lofty moral principlesaMorce is the greatest
power. Let the seeker for a true prosperity discoverfoinge, let him foster and
develop it in his mind and in his deeds, and as he succeedH ta&e his place
among the strong leaders of the earth.

Such is the strong and adamantine Pillar of integritys&d and prosperous above
all men will be he who builds its incorruptible masomtp the temple of his life.

5. Fourth pillar — System



System is that principle of order by which confusioreisdered impossible. In the
natural and universal order everything is in its placéhabthe vast universe runs
more perfectly than the most perfect machine. Disordspace would mean the
destruction of the universe; and disorder in a man’s aftistroys his work and his
prosperity.

All complex organizations are built up by system. No hess or society can develop
into large dimensions apart from system, and this pimdgpreeminently the
instrument of the merchant, the business man, and gla@iaer of institutions.

There are many departments in which a disorderly magnsoneceed — although
attention to order would increase his success but h@etibucceed in business
unless he can place the business entirely in the hardsystematic manager, who
will thereby remedy his own defect.

All large business concerns have been evolved alongtégfidrawn systematic
lines, any violation of which would be disastrous to tlieiehcy and welfare of the
business. Complex business or other organizations araipuike complex bodies in
nature, by scrupulous attention to details. The disordealy thinks he can be
careless about every thing but the main end, but by ignéigrmeans he frustrates
the end. By the disarrangement of details, organismshyennd by the careless
neglect of details, the growth of any work or concerprevented.

Disorderly people waste an enormous amount of time a@dyg. The time frittered
away in hunting for things is sufficient, were if @nved by order, to enable them to
achieve any success, for slovenly people never have afptaameything, and have to
hunt, frequently for a long time, for any article whtbley require. In the irritation,
bad humour, and chagrin which this daily hunting for thingsgls about, as much
energy is dissipated as would be required to build up a big Isssioescale the
highest heights of achievement in any direction.

Orderly people conserve both their time and energyy fibger lose anything, and
therefore never have to find anything. Everything is iplase, and the hand can be
at once placed upon it, though it be in the dark. Theyedinafford to be cool and
deliberate and so use their mental energies in somationg profitable than
irritation, bad temper and accusing others for thein tagk of order.

There is a kind of genius in system which can performrappavonders with ease. A
systematic man can get through so great a quantity & euch a short time, and
with such freedom from such exhaustion, as to appear aim@stulous. He scale the
heights of success while his slovenly competitor is wallg hopelessly in the bogs
of confusion. His strict observance of the law of orelgables him to reach his ends,
swiftly and smoothly, without friction or loss of time.

The demands of system, in all departments of the bisswedd, are as rigid and
exacting as the holy vows of a saint, and cannot datew in the smallest particular
but at the risk of one’s financial prospects. In therfagial world, the law of order is
an iron necessity, and he who faultlessly obsetysaves time, temper, and money.



Every enduring achievement in human society rests uposiadfesystem; so true is
this, that were system withdrawn, progress would cedsek;Tfor instance, of the
vast achievements of literature the works of classicaaatand of great geniuses; the
great poems, the innumerable prose works, the monuntestialies, the soul —
stirring orations; think also the social intercours@wian society, of it religions, its
legal statutes, and its vast fund of book knowledge thirgtl these wonderful
resources and achievements of language, and then reflethely all depend for their
origin, growth, and continuance on the systematimgements of twenty six letters,
an arrangement having inexhaustible and illimitable rebyltse fact of its rigid
limitation within certain fixed rules.

Again; all the wonderful achievements of mathematic® ltwme from the systematic
arrangement of ten figures; while the most complexep@édanachinery, with its
thousands of parts working together smoothly and almostleesdy to the
achievement of the end for which it was designed, wasghtdorth by the

systematic observance of a few mechanical laws.

Herein we see how system simplifies that is comptexv it makes easy that which
was difficult; how it relates an infinite variety détails of the one central law or
order, and so enables them to be dealt with and accoumtedtti perfect regularity,
and with an entire absence of confusion.

The scientist names and classifies the myriad dethilse universe, from the
microscopic rotifer to the telescopic star, by his olemece of the principle of system,
so that out of many millions of objects, reference lsa made to any one object in, at
most, a few minutes. It is this faculty of speedy mfiees and swift dispatch which is
of such overwhelming importance in every department oieaige and industry,

and the amount of time and labour thus saved to humarsty vast as to be
incompatible. We speak of religious, political, and busisgstems; and so on,
indicating that all things in human society are weldegkther by the adhesive
gualities of order.

System is, indeed, one of the great fundamental prexiplprogress, and in the
binding together, in one complete whole, of the world’#iams of human beings
while they are at the same time each striving for egpéand are competing with one
another in opposing aims and interest.

We see here how system is allied with greatnesshéomany separate units whose
minds are untrained to the discipline of system, are keieir places by the
organizing power of the comparatively few who perceiveutigent, the inescapable,
necessity for the establishment of fixed and inviolables;ulvhether in business, law,
religion, science, or politics in fact, in every spd of human activity for immediately
two human beings meet together, they need some commuandyof understanding
for the avoidance of confusion; in a word, saystento regulate their actions.

Life is too short for confusion; and knowledge grows and pssgpeoceeds along
avenues of system which prevent retardation and ressigm, so that he who
systematizes his knowledge or business, simplifies ancheebd for his successor,
enabling him to begin, with a free mind, where he left off.



Every large business has its system which renderastsmwachinery workable,
enabling it to run like a well balanced and well oiled machineemarkable business
man, a friend of mine, once told me that he could havaugs business for twelve
months, and it would run on without hitch till his retuand he does occasionally
leave it for several months, while travelling, and orreisirn, every man, boy and
girl; every tool, book, and machine; every detail dowth®smallest, is in its place
doing its work as when he left; and no trouble, nodiffy, no confusion has arisen.

There can be no marked success part from a love of reg@ad discipline, and the
avoidance of friction, along with the restfulness arii¢giehcy of mind which spring
from such regularity. People who abhor discipline, whosels are ungoverned and
anarchic, and who are careless and irregular in thiekihg, their habits and the
management of their affairs, cannot be highly succeasfiiprosperous, and they fill
their lives with numerous worries, troubles, difficedt, and petty annoyances, all of
which would disappear under a proper regulation of their lives.

An unsystematic mind is an untrained mind and it can oermope with well
disciplined minds in the race of life than an untraintdese can successfully
complete with a carefully trained competitor in atislebmpetitor in athletic races.
The ill disciplined mind, that thinks anything will do, rapidéfls behind the well
disciplined minds who are convinced that only the bestdwilin the strenuous race
for the prizes of life, whether they be materialntaé or moral prizes. The man who,
when he comes to do his work, is unable to find his tool) balance his figures, or
to find the key of his desk, or the key to his thoughtless,beitruggling in his self
made toils while his methodical neighbor will be freahd joyfully scaling the
invigorating heights of successful achievement. The busimas whose method is
slovenly, or cumbersome, or behind the most recent develots of skilled minds,
should only blame himself as his prospects are decaderdhanltl wake up to the
necessity for more highly specialized and effectivehmés in his concern. He should
seize upon every thing — every invention and idea — that mélble him to economize
time and labour, and aid him in thoroughness, deliberatidrdapatch.

System is the law by which everything — every organismnbsas, character, nation,
empire — is built. By adding cell to cell, department tpadtment, thought to thought,
law to law, and colony to colony in orderly sequence andifleetion, all things,
concerns and institutions grow in magnitude, and evolvenmpeteness. The man
who is continually improving his methods, is gaining ifiding power; it therefore
behoves the business man to be resourceful and ineentilie improvement of his
methods, for the builders — whether of cathedrals aradters, business or religions —
are the strong ones of the earth, and the protectdrgianeers of humanity. The
systematic builder is a creator and preserver, whdertan of disorder demolishes
and destroys, and no limit can be set to the growthnediias powers, the
completeness of his character, the influence of hisnargion, or the extent of his
business, if he but preserve intact the discipline of pedet have every detail in its
place, keep every department to its special task, anthtaland classify with such
efficiency and perfection as to enable him at any momeeting under examination
or into requisition to the remotest detail in connectiath \Wis special work.

In system is contained these four ingredients:



1. Readiness

2. Reccuracy

3. Utility

4. Comprehensiveness

Readiness is alivenedsis that spirit of alertness by which a situatiommsnediately
grasped and dealt with. The observance of system fastdrdevelops this spirit. The
successful General must have the power of readilyingeaty new and unlooked for
move on the part of the enemy; so every business mahhave the readiness to deal
with any unexpected development affecting his line afdrand so also must the man
of thought be able to deal with the details of any new prablehich may arise.
Dilatoriness is a vice that is fatal to prosperity,ifdeads to incapability and

stupidity. The men of ready hands, ready hearts, awly lrains, who know what
they are doing, and do it methodically, skillfully, andh smooth yet consummate
despatch are the men who need to think little of prospasian end, for it comes to
them whether they seek it or not; success runs &ften,tand knocks at their door;
and they unconsciously command it by the superb exceltdribeir faculties and
methods.

Accuracyis of supreme importance in all commercial concerisearterprises, but
there can be no accuracy apart from system, andensygbich is more or less
imperfect will involve its originator in mistakes moreless disastrous until he
improves it.

Inaccuracy is one of the commonest failings, becacsgracy is closely allied to
self-discipline, and self-discipline, along with thé&dysubjection to external
discipline which it involves, is an indication of higloral culture to which the
majority have not yet attained. If the inaccurate mdhnot willingly subject himself
to the discipline of his employer or instructor, but thihksknows better, his failing
can never be remedied, and he will thereby bind himself dowan inferior position,
if in the business world; or to imperfect knowledge, ifia world of thought.

The prevalence of the vice of inaccuracy (and in viewsodisastrous effect it must
be regarded as a vice, though perhaps one of the less®rigipatent to every
observe in the way in which the majority of peoplatesla circumstance or repeat a
simple statement of fact. It is nearly always madeugenby more or less marked
inaccuracies. Few people, perhaps (not reckoning thosel&liberately lie), have
trained themselves to be accurate in what they saye@oacareful as to admit and
state their liability to error, and from this commanrh of inaccuracy many untruths
and misunderstandings arise.

More people take pains to be accurate in what they doithahat they say, but even
here inaccuracy is very common, rendering many ineffi@aed incompetent, and
unfitting them for any strenuous and well sustained endeavbarman who
habitually uses up a portion of his own or his employ&me in trying to correct his
errors, or for the correction of whose mistakes arotlas to be employed, is not the



man to maintain any position in the work a day world; miesk to reach a place
among the ranks of the prosperous.

There never yet lived a man who did not make some ms@kéis way to his
particular success, but he is the capable and right mindeduino perceives his
mistakes and quickly remedies them, and who is glad Wiegnare pointed out to
him. It is habitual and persistent; inaccuracy which ixa;\and he is the incapable
and wrong minded man who will not see or admit his mistaw@swho takes offence
when they are pointed out to him.

The progressive man learns by his own mistakes as wieyl e mistakes of others.
He is always ready to test good advice by practice, mmsl &t greater and ever
greater accuracy in his methods, which means higher anerhpghfection, for
accuracy is perfect, and the measure of a man’s accwithte the measure of his
uniqueness and perfection.

Utility or usefulness, is the direct result of method in ome'sk. Labour arrives at
fruitful and profitable ends when it is systematicagllysued. If the gardener is to
gather in the best produce, he must not only sow and plainbhe must sow and plant
at the right time; and if any work is to be fruitfulriesults, it must be done
seasonably, and the time for doing a thing must not bevedl to pass by.

Utility considers the practical end; and employs the besns to reach that end. It
avoids side issues, dispenses with theories, andsataihold only on those things
which can appropriated to good uses in the economy of life.

Unpractical people burden their minds with useless and tfialée theories, and
court failure by entertaining speculations which, by theny nature, cannot be
applied in practice. The man whose powers are showiat ke does, and not in
mere talking are arguing, avoids metaphysical quibbling anddauies, and applies
himself to the accomplishment of some good and useéll en

That which cannot be reduced to practice should not be aleaeamper the mind.
It should be thrown aside, abandoned, and ignored. A et@mtly told me that if his
theory should be proved to have no useful end, he sholitétsin his hold upon it
as a beautiful theory. If a man chooses to cling toadled “beautiful” theories which
are proved to have no use in life, and no substantial basslity, he must not be
surprised if he fails in his wordly undertakings, forif@n unpractical man.

When the powers of the mind are diverted from spesgldheorizing to practical
doing, whether in material or moral directions, sktbwer, knowledge, and
prosperity increase. A man’s prosperity is measured bysefilness to the
community, and a man is useful in accordance with thatdes, and not because of
the theories which he entertains.

The carpenter fashions a chair; the builder erectaiad) the mechanic produces a
machine; and the wise man moulds a perfect charaabethdl schismatic, the
theorists and the controversialists, but the workkesmakers, and the doers are the
salt of the earth.



Let a man turn away from the mirages of intellectpaktsilation, and begin o
something, and to do it with all his might, and he visireby gain a special
knowledge, wield a special power, and reach his own uniquioposnd prosperity
among his fellows.

Comprehensivenessthat quality of mind which enables a man to deal witrge
number of related details, to grasp them in their dgfisdong with the single
principle which governs them and binds them togetheratnmasterly quality, giving
organizing and governing power, and is developed by systentatitian to details.
The successful merchant holds in his mind, as it wéréneadetails of his business,
and regulates them by a system adapted to his particutaofarade. The inventor
has in his mind all the details of his machine, along vigir trelation to a central
mechanical principle, and so perfects his invention. Theoawif a great poem or
story relates all his characters and incidents tonraeplot, and so produces a
composite and enduring literary work. Comprehensivenesslgtarand synthetic
capacity combined in the same individual. A capacious anidowsdred mind, which
holds within its silent depths an army of details inrtheoper arrangement and true
working order, is the mind that is near to genius, everhés not already arrived.
Every man cannot be a genius nor does he need to bdee banh be gradually
evolving his mental capacity by careful attention to systehis thoughts and
business, and as his intellect depends and broadens his palveesintensified and
his prosperity accentuated.

Such, then, are four corner pillars in the Temple okperity, and of themselves they
are sufficient to permanently sustain it without theitéald of the remaining four. The
man who perfects himself in Energy, Economy, Integeityd System will achieve an
enduring success in the work of his life, no matter wiatature of that work may
be. It is impossible for one to fail who is full afiergy, who carefully economizes his
time and money, and virtuously husbands his vitality, whotipescunswerving
integrity, and who systematizes his work by first systézing his mind.

Such a man’s efforts will be rightly directed, and ttab, with concentrated power,
so that they will be effective and fruitful. In addi he will reach a manliness and an
independent dignity which will unconsciously command resgedtsuccess, and will
strengthen weaker ones by its very presence in thdstnSeest thou a man diligent
in business; he shall stand before kings, he shall ant stefore mean men,” says
Scripture of such a one. He will not beg, or whimpexgamplain, or cynically blame
others, but will be too strong and pure and upright a mamkohimself so low. And
so standing high in the nobility and integrity of hisrelader, he will fill a high place

in the world and in the estimation of men. His sucealde certain and his
prosperity will endure. “He will stand and not fall iretbattle of life.”

6. Fifth pillar — Sympathy

The remaining pillars are the four central pillarshe Temple of Prosperity. They
gave it greater strength and stability, and add both tedsty and utility. They
contribute greatly to its attractiveness, for theyhglto the highest moral sphere,
and therefore to great beauty and nobility of charactezy, indeed, make a man
great, and place him among the comparatively few whosdsare rare, and that
shine apart in sparkling purity and bright intelligence.



Sympathy should not be confounded with that maudlin andftipksentiment
which, like a pretty flower without root, presently perislaad leaves behind neither
seed nor fruit. To fall into hysterical some sufferaioad, is not sympathy. Neither
are bursts of violent indignation against the cruetias injustices of others nor any
indication of a sympathetic mind. If one is cruel at hemehe badgers his wife, or
beats his children, or abuses his servants, or stabsiglshors with shafts of bitter
sarcasm what hypocrisy is in his profession of lovestdfering people who are
outside the immediate range of his influence! What ghadlentiment informs his
bursts of indignation against the injustice and hard eédaeiss in the world around
him.

Says Emerson of such — “Go, love they infant; lovewbgd chopper; be good
natured and modest; have that grace; and never varnishgauuncharitable
ambition with this incredible tenderness for black fotkhausand miles off. They love
afar is spite at home”. The test of a man is inrhimediate acts, and not in ultra
sentiments; and if those acts are consistently nmdéolrwith selfishness and bitterness,
if those at home hear his steps with dread, and fesffal relief on his departure,
how empty are his expressions of sympathy for the suffemmpwn trodden how
futile his membership of a philanthropic society.

Though the well of sympathy may feed the spring of tehas, Spring more often
draws its supply from the dark pool of selfishness, foemelfishness is thwarted it
spends itself in tears.

Sympathy is a deep, silent, inexpressible tenderness whstiown in a consistently
self forgetful gentle character. Sympathetic peopleatgushing and spasmodic, but
are permanently self restrained, firm, quiet, unassumidgeacious. Their
undisturbed demeanour, where the suffering of othemniserned, is frequently
mistaken for indifference by shallow minds, but the syimgtzc and discerning eye
recognizes, in their quiet strength and their swifthessd while others are sweeping,
and wronging their hands, the deepest, soundest sympathy.

Lack of sympathy is shown in cynicism, illnatured sarcastter ridicule, taunting
and mockery, and anger and condemnation, as well aatimtirbid and false
sentiment which is a theoretical and assumed sympadkiy)dino basis in practice.

Lack of sympathy arises in egotism; sympathy arises in Bgetism is involved in
ignorance; love is allied to knowledge. It is commorhwiten to imagine themselves
as separate from their fellows, with separate aimasiaterests; and to regard
themselves as right and others wrong in their respeetiys. Sympathy lifts a man
above this separate and self centred life and enablet® live in the hearts of his
fellows, and to think and feel with them. He puts himsetheir place, and becomes,
for the time being, as they are. As Whitman, the hakpero, expresses it — “l do not
ask the wounded person.” It is a kind of impertinence to mureatsuffering creature.
Suffering calls for aid and tenderness, and not for cuyicsitd the sympathetic man
or woman feels the suffering, and ministers to itsvadition.

Nor can sympathy boast, and wherever self praise @ntesgmpathy passes out. If
one speaks of his many deeds of kindness, and complaims iiftteatment he has



received in return, he has not done kindly deeds, bugdtas reach that self forgetful
modest which is the sweetness of sympathy.

Sympathy, in its real and profound sense, is onenes®thigns in their strivings and
sufferings, so that the man of sympathy is a compbesitey; he is, as it were, a
number of men, and he views a thing from a number tdrdifit sides, and not from
one side only, and that his own particular side. He\wé&bshe others men’s eyes,
hears with their ears, thinks with their minds, andsfeath their hearts. He is thus
able to understand men who are vastly different from éliinhe meaning of their
lives is revealed to him, and he is united to them inpiré sf goodwill. Said Balzac
— “The poor fascinate me; their hunger is my hungam lwith them in their homes;
their privations | suffer; | feel the beggar’s rags upgnback; | for the time being
become the poor and despised man.” It reminds us of thegsafyOne greater than
Balzac, that a deed done for a suffering little one aeaee for him.

And so it is; sympathy leads us to the hearts of all sethat we become spiritually
united to them, and when they suffer we feel the pamenithey are glad we rejoice
with them; when they are despised and persecuted, weiaiyrdescend with them
into the depths, and take into our hearts their hunahedind distress; and he who has
this binding, uniting spirit of sympathy, can never be cyraca condemnatory can
never pass thoughtless and cruel judgements upon his febeasuse in his
tenderness of heart he is ever with them in them.pai

But to have reached this ripened sympathy, it must needmberte has loved much,
suffered much and sounded the dark depths of sorrow. It sgrong acquaintance
with the profoundest experiences, so that a man hasnaditdhoughtlessness, and
selfishness burnt out of his heart. No man can have trapatity who has not been,
in some measure at least, “a man of sorrows, and atqdawith grief,” but the
sorrow and grief must have passed, must have ripened fixedindness and
habitual calm.

To have suffered so much in a certain direction tmastuffering is finished, and only
its particular wisdom remains, enables one, wherewatrstiffering presents itself, to
understand and deal with it by pure sympathy; and when onesbasierfected by
suffering” in many directions, he becomes a centrest and healing for the
sorrowing and broken hearted who are afflicted with ffecaons which he has
experienced and conquered. As a mother feels the anduish suffering child, so
the man of sympathy feels the anguish of suffering men.

Such is the highest and holiest sympathy, but a sympatbk less perfect is a great
power for good in human life and a measure of it isyavieere and every day
needed. While rejoicing in the fact that in every walkife there are truly
sympathetic people, one also perceives that harsheesstment, and cruelty are all
too common. These hard qualities bring their own sufferiagd there are those who
fail in their business, or particular work, entirely dese of the harshness of their
disposition. A man who is fiery and resentful, or whdard, cold and calculating,
with the springs of sympathy dried up within him, even thdugihe otherwise an
able man, will, in the end scarcely avoid disaster srafffairs. His heated folly in the
one case, or cold cruelty in the other, will gradualtyate him from his fellows and
from those who are immediately related to him in hisipalgr avocation, so that the



elements of prosperity will be eliminated from his lifsgving him with a lonely
failure, and perhaps a hopeless despair.

Even in ordinary business transactions, sympathy isipartant factor, for people
will always be attracted to those who are of a kiratlgl genial nature, preferring to
deal with them rather than with those who are haddfarbidding. In all spheres
where direct personal contact plays an important gatsympathetic man with
average ability will always take precedence of the niameater ability but who is
unsympathetic.

If a man be a minister or a clergyman, a cruel laugdmounkind sentence from him
will seriously injure his reputation and influence, but gaittrly his influence, for
even they who admire his good qualities will, through higndness, unconsciously
have a lower regard for him in their personal esteem.

If a business man profess religion, people will expestee the good influence of that
religion on his business transactions. To profess towershipper of the gentle Jesus
on Sunday, and all the rest of the wee be a hard, ggasmrshipper of mammon,

will injure his trade, and detract considerably from hispsoity.

Sympathy is a universal spiritual language which all, ekerahimals, instinctively
understand and appreciate, for all beings and creaturealgeet to suffering, and
this sameness of painful experience leads to that unfgetihg which we call
sympathy.

Selfishness impels men to protect themselves at the expkoders; but sympathy
impels them to protect others by the sacrifice of selfl in this sacrifice of self there
is no real and ultimate loss, for while the pleasdreetiishness are small and few, the
blessings of sympathy are great and manifold.

It may be asked, “How can a business man; whose objextdievelop his own trade,
practice self-sacrifice”Even man can practice self sacrifice just where he is, and in
the measure that he is capable of understarifilone contends that he cannot
practice a virtue it, for were his circumstances déifey he would still have the same
excuse. Diligence in business is not incompatible gt sacrifice, for devotion to
duty, even though that duty be trade, is not selfishnassnay be an unselfish
devotion. | know a business man who, when a competitorhal tried to ‘cut him

out’ in business, cut himself out and failed, set thatesaompetitor up in business
again. Truly a beautiful act of self sacrifice; and tien that did it is, today, one of
the most successful and prosperous of business men.

The most prosperous commercial traveler | have evankneas overflowing with
exuberant kindness and geniality. He was as innocefit“tficks of trade” as a new
born infant, but his great heart and manly uprightness wohirn fast friends
wherever he went. Men were glad to see him come ietio affice or shop or mill,
and not alone for the good and bracing influence he broughtwmit, but also
because his business was sound and trustworthy. This mauecssful through
sheer sympathy, but sympathy so pure and free from pol&yhéhimself would
probably have denied that his success could be attributedStamipathy can never
hinder success. It is selfishness that blights and destksygoodwill increases,



man’s prosperity will increase. All interests are mutaal stand or fall together, and
as sympathy expands the heart, it extends the cifadwence, making blessings,
both spiritual and material, to more greatly abound.

Fourfold are the qualities which make up the great virtugroapathy, namely:-
1. Kindness

2. Generosity

3. Gentleness

4. Insight

Kindnesswhen fully developed, is not a passing impulse but a pemhapeality. An
intermittent and unreliable impulse is not kindnessugfoit often goes under that
name. There is no kindness in praise if it be foldvby abuse. The love which seems
to prompt the spontaneous kiss will be of little accotihtie associated with a
spontaneous spite. The gift which seemed so gracioulgallits value should the
giver afterwards wish its value in return. To have'®feelings aroused to do a kind
action towards another by some external stimulus pigasione’s self, and shortly
afterwards to be swayed to the other extreme towardsathe person by an external
event unpleasing to one’s self, should be regarded as es&sakhcharacter; and it is
also a selfish condition, us, and when he pleases bs, thinking of one’s self only.
A true kindness is unchangeable, and needs no extemalwssito force it into

action. It is a well from which thirsty souls can aiyg drink, and it never runs dry.
Kindness, when it is a strong virtue, is bestowed not onlthose who please us, but
also upon those whose actions go contrary to our anslhwill, and it is a constant
and never — varying glow of genial warmth.

There are some actions of which men repent; suchlanekand actions. There are
other actions of which men do not repent, and such aradlBktions. The day
comes when men are sorry for the cruel things theyasaldlid; but the day of
gladness is always with them for the kindly thingsythave said and done.

Unkindness mars a man’s character, it mars his fatimagyoes on, and it mars that
perfection of success which he would otherwise reach.

Kindness beautifies the character, it beautifies abe fvith the growth of the years,
and it enables a man to reach that perfection of ssitceghich his intellectual
abilities entitle him. A man’s prosperity is mellowedianriched by the kindness of
his disposition.

Generositygoes with a larger hearted kindness. If kindness bgedhte sister,
Generosity is the strong brother. A free, open haraladl magnanimous character is
always attractive and influential. Stringiness and meanalegys repel; they are
dark, cramped, narrow, and cold. Kindness and generosigyslattack; they are
sunny, genial, open, and warm. That which repels makeslatie and failure; that
which attracts makes for union and success.



Giving is as important a duty as getting; and he who gelte alan, and refuses to
give, will at last be unable to get; for it is as macspiritual law that we cannot get
unless we give, as that we cannot give unless we get.

Giving has always been taught as a great and important dafi/the religious
teachers. This is because giving is one of the highwagersebnal growth and
progress. It is a means by which we attain to greategaaader unselfishness, and by
which we prevent the falling back into selfishness. Itliegthat we recognize our
spiritual and social kinship with our fellow-men, and ai#ing to part with a portion
of that we have earned or possess, for man whanoine he gets, hungers for more
still, and refuses to loosen his grasp upon his accumgllstiane, like a wild beast
with its prey, is retrogressing; he is shutting himeelf from all the higher and joy
giving qualities, and from free and life giving communionhwinselfish, happy
human hearts. Dickens’s Scrooge in “A Christmas Caggfesents the condition of
such a man with graphic vividness and dramatic force.

Our public men in England to-day (probably also in Ameraa)nearly all (I think |
might say all, for | have not yet met an exceptionpggevers. These men — Lord
Mayors, Mayors, Magistrates, Town and City Councslland all men filling
responsible public offices — being men who have been sihgslaccessful in the
management of their own private affairs, are consdaldre best men for the
management of public affairs, and numerous noble instisitioroughout the land are
perpetual witnesses to the munificence of their gifts. IMwve | been able to find any
substantial truth in the accusation, so often hurled agsuies men by the envious
and unsuccessful, that their riches are made unjustthoWti being perfect men, they
are an honourable class of manly, vigorous, generous, aresstidanen, who have
acquired riches and honour by sheer industry, ability andhtpags.

Let a man beware of greed, of meanness, of envy, otigglof suspicion, for these
things, if harboured, will rob him of all that is bestifie, aye, even all that is best in
material things, as well as all that is best in charaand happiness. Let him be liberal
of heart and generous of hand, magnanimous and trustingnigaiiving cheerfully
and often of his substance, but allowing his friends afaxfenen freedom of

thought and action — let him be thus, and honour, plentypeosperity will come
knocking at the door for admittance as his friends and guests.

Gentlenesss akin to divinity. Perhaps no quality is so far remofredh all that is
coarse, brutal and selfish as gentleness, so that erteeis becoming gentle, he is
becoming divine. It can only be acquired after much expegiand through great
self-discipline. It only becomes established in a mheat when he has controlled
and brought into subjection his animal voice, a distingt),fout quiet enunciation,
and freedom from excitement, vehemence, or resenitmeetuliarly aggravating
circumstances.

If there is one quality which, above all others, shouddiiyuish the religious man, it
is the quality of gentleness, for it is the hall marlspifitual culture. The rudely
aggressive man is an affront to cultivated minds and unsékiatis. Our word
gentlemerhas not altogether departed from its original meaning.dtili applied to
one who is modest and self-restrained, and is consideratee feelings and welfare
of others. A gentle man one whose good behavior is prorbgtdtbughtfulness and



kindliness is always loved, whatever may be his oriQmarrelsome people make a
display in their bickering and recriminations — of thgmorance and lack of culture.
The man who has perfected himself in gentleness neveretgidde never returns the
hard word; he leaves it alone, or meets it with a gemtrd which is far more
powerful than wrath. Gentleness is wedded to wisdomiledise man has
overcome all anger in himself, and so understands haweiccome it in others. The
gentleman is saved from most of the disturbances anbtits with which
uncontrolled men afflict themselves. While they arenmgathemselves out with
wasteful and needless strain, he is quiet and compasgduah quietness and
composure are strong to win in the battle of life.

Insightis the gift of sympathy. The sympathetic mind is the quadlly perceiving
mind. We understand by experience, and not by argument.eBs®can know a
thing or being, our life must touch its or his life. Argurhanalyzes the outer skin,
but sympathy reaches to the heart. The cynic sees tlamdhabat, and thinks he sees
the man. The sympathetic seer sees the man, andadsme#rned with the hat and
coat. In all kinds of hatred there is a separation bgkvbach misjudges the other. In
all kinds of love there is a mystic union by which ekobws the other. Sympathy,
being the purest form of this the greatest poet becausase largest heart. No
other figure in all literature has shown such a profounavieage of the human
heart, and of nature both animate and inanimate p&hsnalShakespeare is not to
be found in his works; he is merged, by sympathy, into hisachers. The wise man
and the philosopher; the madman and the fool; the drunkdrtharharlot — these he,
for the time into their particular experiences and ktigswn better than they knew
themselves. Shakespeare has no partiality, no prejudgcsympathy embraces all,
from the lowest to the highest.

Prejudice is the great barrier to sympathy and knowledlggeinhpossible to
understand those against whom one harbours a prejudicenWeee men and things
as they are when we divest our minds of partial judgesn®¥w become seers as we
become sympathizers. Sympathy has knowledge for her companio

Inseparable are the feeling heart and the seeing eyendmef pity is the man of
prophecy. He whose heart beats in tune with all heartsm the contents of all
hearts are revealed. Nor are past and future any longeubhsaohysteries to the man
of sympathy. His moral insight apprehends the perfagtd@f human life.

Sympathetic insight lifts a man into the consciousoé$eedom, gladness and
power. His spirit inhales joy as his lungs inhale arefe are no longer any fears of
his fellow-men of competition, hard times, enemies, e like. These grovelling
illusion have disappeared, and there has opened up bef@awadkened vision a
realm of greatness and grandeur.

7. Sixth pillar — Sincerity

Human society is held together by its sincerity. A unizkfslseness would beget a
universal mistrust which would bring about a universal separatioat destruction.
Life is made sane, wholesome, and happy, by our deep roelietlin one another. If
we did not trust men, we could not transact businesstiatim, could not even
associate with them. Shakespeare’s “Timon” showseaigvtbtched condition of a



man who, through his own folly, has lost all faiththee sincerity of human nature. He
cuts himself off from the company of all men, and finallynmits suicide. Emerson
has something to the effect that if the trust systene wthdrawn from commerce,
society would fall to pieces; that system being an inginaof the universal
confidence men place in each other. Business, commsaplyosed by the
shortsighted and foolish to be all fraud and deceptionsedan a great trust — a trust
that men will meet and fulfil their obligations. Paymeés not asked until the goods
are delivered; and the fact of the continuance of thiesyfor ages, proves that most
men do pay their debts, and have no wish to avoid suchgray

Back of all its shortcomings, human society resta strong basis of truth. Its
fundamental note in sincerity. Its great leaders dmaeh of superlative sincerity; and
their names and achievements are not allowed to peagireof that the virtue of
sincerity is admired by all the race.

It is easy for the insincere to imagine that everybsdike themselves, and to speak
of the “rottenness of society”, - though a rotten thingld@ndure age after age, for is
not everything yellow to the jaundiced eye? People gdmnot see anything good in
the constitution of human society, should overhaeiftbelves. Their trouble is near
home. They call good, evil. They have dwelt cynicalig @eevishly on evil till they
cannot see good, and everything and everybody appearsSaalety is rotten from
top to bottom”, | heard a man say recently; and hedasieif | did not think so. |
replied that | should be sorry to think so; that whileetychad many blemishes, it
was sound at the core, and contained within itself tedssef perfection.

Society, indeed is so sound that the man who is playpagtdor the accomplishment
of entirely selfish ends cannot long prosper, and caihaty place as an influence.

He is soon unmasked and disagreed; and the fact that soeth @an, for even a brief
period, batten on human credulity, speaks well forrihgtfulness of men, if it reveals
their lack of wisdom.

An accomplished actor on the stage is admired, budébgning actor on the stage of
life brings himself down to ignominy and contempt. Inivetg to appear what he is
not, he becomes as one having no individuality, no chamaand he is deprived of all
influence, all power, all success.

A man of profound sincerity is a great moral force, dde is no force — not even
the highest intellectual force — that can compare witdién are powerful in
influence according to the soundness and perfection ofsiheerity. Morality and
sincerity are so closely bound up together, that whecestn is lacking, morality, as
a power, is lacking also, for insincerity undermineshalather virtues, so that they
crumble away and become of no account. Even a lisiecerity robs a character of
all its nobility, and makes it common and contemptiblseness is so despicable a
vice and no man of moral weight can afford to dally witetty complements, or play
the fool with trivial and howsoever light, in orderglease, and he is no longer strong
and admirable, but is become a shallow weakling whord has no deep well of
power from which men can draw, and no satisfying richtessr in them a
worshipful regard.



Even they who are for the moment flattered withgh@ted lie, or pleased with the
deftly woven deception, will not escape those permamasher currents of influence
which move the heart and shape the judgement to fixed anhdsBoas, while these
designed delusions create but momentary ripples on tfaeswf the mind.

“I am very pleased with his attentions,” said a womBaroacquaintance, “but |
would not marry him”. “Why not?” she was asked. “He doesny true”, was the

reply.

Ring true,a term full of meaning. It has reference to the camct, when tested by
its ring, emits a sound which reveals the sterling miketalighout, without the
admixture of any base materidlcomes up to the standaraind will pass anywhere
and everywhere for its full value.

So with men. Their words and actions emit their own p@cinfluence. There is in
them an inaudible sound which all other men inwardly bed instinctively detect.
They know the false ring from the true, yet know not/hbey know. As the outer ear
can make the most delicate distinctions in soundd)esonher ear can make equally
subtle distinctions between souls. None are ultipateteived but the deceiver. It is
the blind folly of the insincere that, while flatteringemselves upon their successful
simulations, they are deceiving none but themselves. @beans are laid bare before
all hearts. There is at the hear of man a triburredse judgements do not miscarry. If
the senses faultlessly detect, shall not the soulibbifaknow! This inner infallibility

is shown in the collective judgement of the race. Judgement is perfect; so perfect
than in literature, art, science, invention, religioim every department of knowledge
— it divides the good from the bad, the worthy from the utiwg the true from the
false, zealously guarding and preserving the former, andiafiathe latter to perish.
The works, words, and deeds of great men are the heirlobtine race, and the race
is not careless of their value. A thousand men writeak, and one only is a work of
original genius, yet the race singles out that one@atds and preserves it, while it
consigns the nine hundred and ninety nine copyists to oblifien thousand men
utter a sentence under a similar circumstance, andmpés a sentence of divine
wisdom, yet the race singles out that saying for théaqae of posterity, while the
other sentences are heard no more. It is true thaateeslays its prophets, but even
that slaying becomes a test which reveals the true rigigmnam detect its tureens. The
slain one has come up to the standard, and the deed &g 9s preserved as
furnishing infallible proof of his greatness.

As the counterfeit coin is detected, and cast back &artelting pot, while the
sterling coin circulates among all men, and is valuedgovorth, so the counterfeit
word, deed, or character is perceived, and is left tdék into the nothingness from
which it emerged, a thing unreal, powerless, dead.

Spurious things have no value, whether they be briae-@r men. We are ashamed
of imitations that try to pass for the genuine arti€l@lseness is cheap. The
masquerader becomes a byword; he is less than a marg Beadow, a spook, a
mere mask. Trueness is valuable. The sound hearted n@and®an exemplar; he is
more than a man; he is a reality; a force, a maglgirinciple, by falseness all is lost
— even individuality dissolves for falseness is nongntiothingness. By trueness
everything is gained, for trueness is fixed, permanent, real



It is all important that we be real; that we harbooiwish to appear other than what
we are; that we simulate no virtue, assume no exwsileadopt no disguise. The
hypocrite thinks he can hood wink the world and the atdamv of the world. There is
but one person that he hoodwinks, and that is himselffarthat the law of the

world inflicts its righteous penalty. There is an olddty that the excessively wicked
are annihilated. | think to be a pretender is to come asom@amnihilation as a man
can get, for there is a sense in which the man is gmakin his place there is but a
mirage of shams. The hell of annihilation which so mdm®ad, he has descended
into; and to think that such a man can prosper is to thatkshadows can do the work
of entities, and displace real men.

If any man thinks he can build up a successful career ¢enoes and appearances,
let him pause before sinking into the abyss of shad@w finsincerity there is no
solid ground, no substance, no reality; there is nothmgldch anything can stand,
and no material with which to build; but there arecloress, poverty, shame,
confusion, fears, suspicions, weeping, groaning, and laneergator if there is one
hell lower, darker, fouler than all others, it is tiedl of insincerity.

Four beautiful traits adorn the mind of the sincere maay, &ne:-
1. Simplicity

2. Attractiveness

3. Penetration

4. Power

Simplicityis naturalness. It is simple being, without fake ori@r@dornment. Why
are all things in nature so beautiful? Because they &neahaWe see them as they
are, no task they might wish to appear, for in soatly tlave no wish to appear, for in
sooth they have no wish to appear otherwise. There ispuxhsgy in the world of
nature outside of human nature. The flower which isesutiful in all eyes would
lose its beautify in all eyes would nature we look upeality, and its beauty and
perfection gladden and amaze us. We cannot find anywtlilene,aand are conscious
of our incapacity to improve upon anything, even to the msgjnificant.

Everything ha sits own peculiar perfection, and shinglsarbeauty of unconscious
simplicity.

One of the modern social cries is, “Back to naturels generally understood to mean
a cottage in the country, and a piece of land to cultivavell be of little use to go

into the country if we take our shams with us; and amneer which may cling to us
can as well be washed off just where we are. lbo@dghat they who feel burdened
with the conventions of society should fly to the coynénd court the quiet of

nature, but it will fail if it by anything but a means tatinward redemption which
will restore us to the simple and the true.

But though humanity has wandered from the natural simphbdithe animal world, it
is moving towards a higher, a divine simplicity. Men of ¢iganius are such because
of their spontaneous simplicity. They do not foreignythee. Lesser minds study



style and effect. They wish to cut a striking figuretlom stage of the world, and by
that unholy wish they are doomed to mediocrity. Saicaa to me recently, “l would
give twenty years of my life to be able to write ammortal hymn.” With such an
ambition a man cannot write a hymn. He wants to posés tiénking of himself, of
his own glory. Before a man can writer an immortahhyor create any immortal
work he must give, not twenty years of his life to @&mh but his can do anything
great, and must sing, paint, write, out of ten thousaiber l@xperiences, ten thousand
failures, ten thousand conquests, ten thousand joys. Heknaws Gethsemane; he
must work with blood and tears.

Retaining his intellect and moral powers, and returningnplgsity, a man becomes
great. He forfeits nothing real. Only the shams areaside, revealing the standard
gold of character. Where there is sincerity there alllays be simplicity — a
simplicity of the kind that we see in nature, theutiéal simplicity of truth.

Attractivenesss the direct outcome of simplicity. This is seertha attractiveness of
all natural objects; to which we have referred, but indumature it is manifested as
personal influenceOf recent years certain pseudomystics have been aivgrto

sell the secret of “personal magnetism” for so marilads) by which they purport to
show vain people how they can make themselves atedctiothers by certain
“occult” means as though attractiveness can be brougrgad, and put on and off
like powder and paint. Nor are people who are anxious todogyhih attractive, likely
to become so, for their vanity is a barrier to ite' Mery desire to be thought attractive
is, in itself, a deception, and it leads to the pradfaeumerous deceptions. It infers,
too, that such people are conscious of lacking the gentinaetaons and graces of
character, and are on the look out for a substitutethieué is no substitute for beauty
of mind and strength of character. Attractiveness,dikeius, is lost by being coveted,
and possessed by those who are too solid and sincere attelndo desire it. There is
nothing in human nature — nor talent, nor intellect,aféection, nor beauty of
features that can compare in attractive power withghandness of mind and
wholeness of heart which we call sincerity. Thera perennial charm about a sincere
man or woman, and they draw about themselves the bestngms of human nature.
There can be no personal charm apart from sincenifgtuation there may be, and is,
but this is a kind of disease, and is vastly differemtnfthe indissoluble bond by
which sincere people are attached. Infatuation ends ifupdisillusion, but as there
is nothing hidden between sincere souls, and they standguosolid ground of
reality, there is no illusion to be displayed.

Leaders among men attract by the power of their siycamd the measures of their
sincerity is the measure of their sincerity is the gneay be a man’s intellect he can
never be a permanent leader and guide of men unlesssihcbee. For a time he may
sail jauntily upon the stream of popularity, and beliewvaself secure, but it is only
that he may shortly fall the lower in popular odium. ¢d@not long deceive the
people with his painted front. They will soon look behinaj &nd of what spurious
stuff he is made. He is like a woman with a painted.f&he thinks she is admired for
her complexion, but all know it is paint, and despigefteeit. she has one admirer —
herself, and the hell of limitation to which all thesincere commit themselves is the
hell of self admiration.



Sincere people do not think of themselves, of their tatbatr genius, their virtue,
their beautify and because they are so unconsciousitives, they attract all, and
win their confidence, affection, and esteem.

Penetrationbelongs to the sincere. All shams are unveiled in fireisence. All
simulators are transparent to the searching eye airthere man. With one clear
glance he sees through all their flimsy pretencesk3rers with under his strong
gaze, and want to get away from it. He who has rid rast o all falseness, and
entertains only that which is true, has gained the ptweistinguish the false from
the true in others. He is not deceived who is notdssteived.

As men, looking around on the objects of nature, infalldginguish them such as a
snake, a bird, a horse, a tree, a rose, and so on —sadéee man distinguishes
between the variety of characters. He perceivesmogement, a look, a word, an act,
the nature of the man, and acts accordingly. He Biguard without being
suspicious. He is prepared for the pretender without beisigustful. He acts from
positive knowledge, and not from negative suspicion. Blenopen to him, and he
reads their contents. His penetrative judgement pieod tcentre of actions. His
direct and unequivocal conduct strengthens in othergdbd, and shames the bad,
and he is a staff of strength to those who have ridty@ined to his soundness of
heart and head.

Power goes with penetration. An understanding of thereaf actions is
accompanied with the power to meet and deal with allrgiiothe right and best
way. Knowledge is always power, but knowledge of the nattiaetions is

superlative power, and he who possesses it becomesemé&edo all hearts, and
modifies their actions for good. Long after his bogitgsence has passed away, he is
still a moulding force in the world and is a spiritugdlity working subtly in the

minds of men, and shaping them towards sublime ends.sfhfs power local and
limited, but the circle of righteousness which he l@s®ving, continues to extend
and extended till it embraces the whole world, and al @mre influenced by it.

The sincere man stamps his character upon all thatds dod also upon all people
with whom he comes in contact. He speaks a word sose@nd some one is
impressed; the influence is communicated to another, artleaanand presently some
despairing soul ten thousand miles away hears it andtree. Such a power is
prosperity in itself, and its worth is not to be value coin. Money cannot purchase
the priceless jewels of character, but labour in rgmg can, and he who makes
himself sincere, who acquires a robust soundness throulisaertire being, will
become a man of singular success and rare power.

Such is the strong pillar of sincerity. It supporting powsdn great that, one it is
completely erected, the Temple of Prosperity is sedtgevalls will not crumble; its
rafters will not decay; its roof will not fall in. Will stand while the man lives, and
when has passed away it will continue to afford a shaitd a home for others
through many generation.

8. Seventh pillar — Impartiality



To get rid of prejudice is a great achievement. Prejughites obstacles in a man’s
way — obstacles to health, success, happiness, and prgsgeethat he is continually
running up against imaginary enemies, who, when prejudiemsved, are seen to
be friend. Life, indeed, a sort of obstacle race tarthe of prejudice, a race wherein
the obstacles cannot be negotiated and the goal is mbetavhereas to the
impartial man life is a day’s walk in a pleasant coynivith refreshment and rest at
the end of the day.

To acquire impartiality, a man must remove that inngtgiem which prevents him
from seeing any thing from any point of view other than olws. A great task, truly;
but a notable, and one that can be well begun now,ieitexannot be finished. Truth
can “remove mountains”, and prejudice is a range of ahembuntains beyond which
the partisan does not see, and of which he does notdétiere is any beyond. These
mountains removed, however, there opens to the viewrknding vista of mental
variety blended in one glorious picture of light and shadfleolour and tone,
gladdening beholding eyes.

By clinging to stubborn prejudice what joys are missedtvrends are sacrificed,
what happiness is destroyed, and what prospects are tligtrtd yet freedom from
prejudice is a rare thing. There are few men who ar@mudiced partisans upon the
subjects which are of interest to them. One rarely sre@han that will
dispassionately discuss his subject from both sidesjdening all the facts and
weighing all the evidence so as to arrive at truth omtatter. Each partisan has his
own case to make out. He is not searching for trutdas already convinced that
his own conclusion is the truth, and that all elseriisr; but he is defending his own
case, and striving for victory. Neither does he attemptdge that he has the truth by
a calm array of facts and evidence, but defends his pogith more or less heat and
agitation.

Prejudice causes a man to form a conclusion, sometitiesut any basis of fact or
knowledge, and then to refuse to consider anything whichraesipport that
conclusion; and in this way prejudice is a completeidrato the attainment of
knowledge. It binds a man down to darkness and ignoranc@yewveints the
development of his mind in the highest and noblest dinestidore than this, it also
shuts him out from communion with the best minds, amdimes him to the dark and
solitary cell of his own egotism.

Prejudice is a shutting up of the mind against the entraincew light, against the
perception of more beauty, against the hearing of divineicmlise partisan clings to
his little, fleeting, flimsy opinion, and thinks it the gtest thing in the world. He is so
in love with his own conclusion (which is only a forrinself love), that he thinks all
men ought to agree with him, and he regards men as m@agsatupid who do not
see as he sees, while he praises the good judgement oitmsee one with him in
his view. Such a man cannot have knowledge, cannot hdte lttelis confined to the
sphere of opinion (to his own self created illusions) whsobutside the realm of
reality. He moves in a kind of self infatuation whichyaets him from seeing the
commonest facts of life, while his own theories — usualbre or less groundless —
assume, in his mind, overpowering proportions. He fomdfgines that there is but
one side to everything, and that side is his own. Theratdeast two sides to
everything, and he it is who finds the truth in a mattleo carefully examines both



sides with all freedom from excitement, and without degire for the predominance
of one side over another.

In its divisions and controversies the world at lagykke two lawyers defending a
case. The counsel for the prosecution presents dht¢hewhich prove his side, while
counsel for the defense presents all the facts which dupparontention, and each
belittles or ignores, or tries to reason away, #utsfof the other. The Judge in the
case, however, is like the impartial thinker among mewingdistened to all the
evidence on both sides, he compares and sifts it gofasm an impartial summing
up in the cause of justice.

Not that this universal partiality is a bad thing, nomaall other extremes, nature
here reduces the oppositions of conflicting parties to fegdralance; moreover, it is
a factor in evolution; it stimulates men to think who hageyet developed the power
to rouse up vigorous thought at will, and it is a phase thradgth all men have to
pass. But it is only byway — and a tangled, confused and paiméi towards the
great highway of Truth. It is the are of which impdttyais the perfect round. The
partisan sees a portion of the truth, and thinks itmhele, but the impartial thinker
sees the whole truth which includes all sides. It iesgary that we find see truth in
sections, as it were, until, having gathered up all the,paetsnay piece them
together and form the perfect circle, and the forminguah circle is the attainment of
impartiality.

The impartial man examines, weighs, and considerh, frgedom from prejudice and
from likes and dislikes. His one wish is to discover truth. He abolishes
preconceived opinions, and lets facts and evidence spetilefoselves. He has no
case to make out for himself, for he knows that trsitlnialterable, that his opinions
can make no difference to it, and that it can be invastdyand discovered. He
thereby escapes a vast amount of friction and nervoasamel tear to which the
feverish partisan is subject; and in addition, he labiectly upon the face of Reality,
and so becomes tranquil and peaceful.

So rare is freedom from prejudice that wherever thertgl thinker may be, he is
sure, sooner or later, to occupy a very high positidgharestimation of the world, and
in the guidance of its destiny. Not necessarily an eficcworldly affairs, for that is
improbable, but an exalted position in the sphere aiemite. There may be such a
one now, and he may be a carpenter, a weaver, aloterkay be in poverty or in the
home of a millionaire; he may be short or tall, oany complexion, but whatever and
wherever he may be, he has, though unknown, already lbeguove the world, and
will one day be universally recognized at a new force agdtive centre in evolution.

There was one such some nineteen hundred years agostbalyva poor, unlettered
carpenter; He was regarded as a madman by His owrveslaéind he came to an
ignominious end in the eyes of His countrymen, butél@ed the seeds of an
influence which has altered the whole world.

There was another such in India some twenty fiveures ago. He was
accomplished, highly educated, and was the son of a csip#atl landed proprietor a
petty king. He became a penniless, homeless mendicahto @alay one third of the
human race worship at his shrine, and are restrainedlevated by his influence.



“Beware when the great God lets loose a thinker on thisepl says Emerson; and a
man is not a thinker who is bound by prejudice; he is meéhel strenuous upholder
of an opinion. Every idea must pass through the mediumis particular prejudice,
and receive its colour, so that dispassionate thinkingnapdrtial judgement are
rendered impossible. Such a man sees everything onlyrelat®on, or imagined
relation, to his opinion, whereas the thinker sees tlasgbey are. The man who has
so purified his mind of prejudice and of all the imperfatdiof egotism as to be able
to look directly upon reality, has reached the acme of pdwveeholds in his hands, as
it were, the vastest influence, and he will wield thisspowhether he knows it or not;
it will be inseparable from his life, and will go from hams perfume from the flower.
It will be in his words, his deeds, in his bodily postuaed the motions of his mind,
even in his silence and the stillness of his frame. Ale@rhe goes, even though he
should fly to the desert, he will not escape this Id#&gtiny, for a great thinker is the
centre of the world; by him all men are held in tleelsits and all thought gravitates
towards him.

The true thinker lives above and beyond the seething whirtdgassion in which
mankind is engulfed. He is not swayed by personal consioler&r he has grasped
the importance of impersonal principles, and being tmsnaombatant in the
clashing warfare of egotistic desires, he can, from @mtage ground of an impartial
but not indifferent watcher, see both sides equallg,grasp the cause and meaning
of the fray.

Not only the Great Teachers, but the greatest figurl#eiature, are those who are
free from prejudice, who, like true mirrors, effect thimgpartially. Such are
Whitman, Shakespeare, Balzac, Emerson, Homer. Thesks mie not local, but
universal. Their attitude is cosmic and not personal.

They contain within themselves all things and beings atldg and laws. They are
the gods who guide the race, and who will bring it at lasbbits fever of passion
into their own serene land.

The true thinker is the greatest of men, and his destitheimost exalted. The
altogether impartial mind has reached the divine, ancgsk<m the full daylight of
Reality.

The four great elements of impartiality are

1. Justice

2. Patience

3. Calmness

4. Wisdom

Justiceis the giving and receiving of equal values. What is céd#laiking a hard
bargain” is a kind of theft. It means that the purchgsess value for only a portion

of his purchase, the remainder being appropriated as cleaiTgaiseller also
encourages it by closing the bargain.



The just man does not try to gain an advantage; hedewaghe true values of things,
and moulds his transactions in accordance therewdldd¢s not let “what will pay”
come before “what is right”, for he knows that tight pays best in the end. He does
not seek his own benefit to the disadvantage of andtrene knows that a just action
benefits, equally and fully, both parties to a transactif “one man’s loss is another
man’s gain,” it is only that the balance may be adgufiter on. Unjust gains cannot
lead to prosperity, but are sure to bring failure. A just o@uid no more take from
another an unjust gain by what is called a “smart traiosddbat he could take it by
picking his pocket. He would regard the one as dishonebeagher.

The bargaining spirit in business is not the true spiritommerce. It is the selfish
and thieving spirit which wants to get something for nothing djpright man purges
his business of all bargaining, and builds it one the mgrafaid basis of justice. He
supplies “a good article” at its right price, and does ttet.eHe does not soil his
hands with any business which is tainted with fraud.gdisds are genuine and they
are properly priced.

Customers who try to “beat down” a tradesman in fichases are degrading
themselves. Their practice assumes one or both ofiwgs, namely, that either the
tradesman is dishonest and is overcharging (a lowicsosp attitude of mind), or
that they are eager to cajole him out of his profitdgnally base attitude), and so
benefit by his loss. The practice of “bearing down” isggther a dishonest one, and
the people who pursue it most assiduously are those wholaiormost of being
“imposed on” and this is not surprising, seeing that theysedves are all the time
trying to impose upon others.

On the other hand, the tradesman who is anxious to det elin out of his
customers, irrespective of justice and the right \v@bfehings, is a kind of robber,
and is slowly poisoning his success, for his deeds will adsucome home to him in
the form of financial ruin.

Said a man of fifty to me other day, “I have just dissred that all my life | have
been paying fifty percent, more for everything than | ougfitA just man cannot
feel that he has ever paid too much for anything, for he doeclose with any
transaction which he considers unjust; but if a man isreagget everything at half
price, them he will be always meanly and miserably mourmagte is paying
double for everything. The just man is glad to pay full védweeverything, whether
in giving or receiving and his mind is untroubled and his dag/$udirof peace.

Let a man above all avoid meanness, and strive todyenewe and more perfectly
just, for if not just, he can be neither honest,gemerous, nor manly, but is a kind of
disguised thief trying to get all he can, and give backtésds possible. Et him
eschew all bargaining, and teach bargainers a better waynlolycting his business
with that exalted dignity which commands a large andtomus success.

Patiencels the brightest jewel in the character of the imiphman. Not a particular
patience with a particular thing — like a girl with heedkwork, or a boy building his
toy engine but on unswerving considerateness, a sweefréispasition at all times
and under the most trying circumstances, an unchangeablgeatle strength which
no trial can mar and no persecution can break. A @gsgssion, it is true, and one



not to be expected for a long time yet from the bulknahkind, but a virtue that can
be reached by degree, and even a partial patience wklwamders in a man’s life
and affairs, as a confirmed impatience all work devastaiihe irascible man is
courting speedy disaster, for who will care to deahwitman who continually going
off like ground powder when some small spark of complairgriticism falls upon
him! Even his friends will one by one desert him, for wawuld court the company
of a man who rudely assaults him with an impatient ag tongue over every little
difference or misunderstanding.

A man must begin to wisely control himself, and tanethe beautiful lessons of
patience, if he is to be highly prosperous, if he is ta b&an of use and power. He
must learn to think of others, to act for their good, moidalone for himself; to be
considerate, for bearing, and long suffering. He must dtadyto have a heart at
peace with men who differ from him on those things winelregards as most vital.
He must avoid quarrelling as he would avoid drinking a deadsppoDiscords from
without will be continually overtaking him, but he musttily himself against them;
he must study how to bring harmonies out of them by theiseeof patience.

Strife is common: it pains the heart and distortanived. Patience is rare, it enriches
the heart and beautifies the mind. Every cat can gfifiane; it requires no effort,
but only a looseness of behavior. It takesanto keep his mornings through all
events, and to be painstaking and patient with the &@mihgs of humanity. But
patience wins. As soft water wears away the haroe&t so patience overcomes all
opposition. It gains the hearts of men. It conquers antr@ls.

Calmnessccompanies patience. It is a great and glorious qudlig/the peaceful
haven of emancipated souls after their long wanderingeeotempest riven ocean of
passion. It makes the man who has suffered much, endwred experienced much,
and has finally conquered.

A man cannot be impartial who is not calm. Excitemprgjudice, and partiality
spring from disturbed passions. When personal feeling igrthd, it rises and seethes
like a stream of water that is dammed. The calm mamavhis disturbance by
directing his feeling from the personal to the imperschahnel. He thinks and feels
for others as well as for himself. He sets the saahgevon other men’s opinions as on
his own. If he regards his on work as important, he glsesthat the work of other
men is equally important. He does not content for thatrof his own against the
demerit of that of others. He is not overthrown, lkemptydumpty, with a sense of
self importance. He has put aside egotism for truthhargerceives the right
relations of things. He has conquered irritability, anddwase to see that there is
nothing in itself that should cause irritation. As wel irritable with a pansy because
it is not a rose, as a with a man because he doegeats you see. Minds differ, and
the calm man recognizes the differences as facts imhunature.

The calm, impartial man, is not only the happiest rh@mlso has all his powers at
his command. He is sure, deliberate, executive, and swiitlyeasily accomplishes in
silence what the irritable men slowly and laboriouslistidhrough with much nice.

His mind is purified, poised, concentrated, and is readypyaimoment to be directed
upon a given work with unerring power. In the calm mind @fitcadictions are



reconciled, and there is radiant gladness and perpetua. peaEmerson puts it:
“Calmness is joy fixed and habitual”.

One should not confound indifference with calmness, figrat the opposite extreme.
Indifference is lifelines, while calmness is glowinig land full orbed power. The
calm man has partly or entirely conquered self, and havicgessfully battled with
the selfishness within, he knows how to meet and overdosnecessfully in others.
In any moral content the calm man is always the vic&o long as he remains calm,
defeat is impossible.

Self control is better than riches and calmnes9msrpetual benediction.

Wisdomabides with the impartial man. Her counsels guide himwegs shield him;
she leads him along pleasant ways to happy destinations.

Wisdom is many sided. The wise man adapts himself to otHeracts for their good,
yet never violates the moral virtues or the principtesght conduct. The foolish man
cannot adapt himself to others; he acts for himself @mig, continually violates the
moral virtues and the principles of right conduct. Thera degree of wisdom in
every act of impartiality, and once a man has toucheeaperience the impartial
zone, he can recover it again and again until he yiresliablishes himself in it.

Every thought, word, and act of wisdom tells on the warldrge, for it is fraught
with greatness. Wisdom is a well of knowledge and a spfipgwer. It is profound
and comprehensive, and is so exact and all inclusiveaslitace the smallest
details. In its spacious greatness it does not ovetlmmkmall. The wise mind is like
the world, it contains all things in their proper place arder, and is not burdened
thereby. Like the world also, it is free, and uncongsiof any restrictions; yet it is
never loose, never erring, never sinful and repeneisdom is the steady, grown up
being of whom folly was the crying infant. It was outgrothe weakness and
dependence, the errors and punishments of infantile iggmrand is erect, poised,
strong, and serene.

The understanding mind needs no external support. It sthitdelbon the firm
ground of knowledge; not book-knowledge, but ripened experiéncas passed
through all minds, and therefore knows them. It hasteavwith all hearts, and
knows their journeying in joy and sorrow.

When wisdom touches a man, he is lifted up and transfigbiettecomes a new
being with new aims and powers, and he inhabits a new ueiirershich to
accomplish a new and glorious destiny.

Such is the Pillar of impartiality which adds its massurength and incomparable
grace to support and beautify the Temple of Prosperity.

9. Eighth pillar — Self-reliance

Every young man ought to read Emerson’s essay on ‘@HriRe’. It is the manliest,
most virile essay that was ever penned. It is calalit@teure alike those two mental
maladies common to youth, namely, self depreciatiorsatidconceit. It is almost as



sure to reveal to the prig the smallness and emptiness \wty, as it is to show the
bashful man the weakness and ineffectuality of his dividdheea new revelation of
manly dignity; as much a revelation as any that washsafed to ancient seer and
prophet, and perhaps a more practical, eminently suited tnechanic age, coming,
as it does from a modern prophet of a new type and daledew race, and its chief
merit is its powerfully tonic quality.

Let not self-reliance be confounded with self conceitas high and excellent as is
the one, just so low and worthless is other. There cdymanything mean in self
reliance, while in self conceit there cannot be anytnegt.

The man that never says “no” when questioned on subjeatsich he is entirely
ignorant, to avoid, as he imagines, being thought ignobahiconfidently puts
forward guesses and assumptions as knowledge, will be kioowrs ignorance, and
ill esteemed for his added conceit. An honest confesdiggnorance will command
respect where a conceited assumption of knowledgeeil contempt.

The timid, apologetic man who seems almost afraid/&g Who fears that he will do
something not in the approved way, and will subject hiteeldicule, is not a full
man. He must needs imitate others, and have no indepeaatent. He needs that
self reliance which will compel him to fall back on hisminitiative, and so become
a new example instead of the slavish follower of @nomle. As for ridicule he who is
hurt by it is no man. The shafts or mockery and sar@@smot pierce the strong
armour of the self reliant man. They cannot reachnwacible citadel of his honest
heart to sting or wound it. The sharp arrows of iromymain upon him, but he
laughs as they are deflected by the strong breast plate obnfidence, and fall
harmless about him.

“Trust thyself’, says Emerson, ‘every heart vibratethat iron string”. Throughout

the ages men have so far leaned, and do still lean, xpenm@& makeshifts instead of
standing upon their own native simplicity and origidainity. The few who have had
the courage to so stand, have been singled out andesleasheroes; and he is indeed
the true hero who has the hardihood to let his naturd $pedself, who has that
strong metal which enables him to stand upon his own smtrimorth.

It is true that the candidate for such heroism mudtienthe test of strength. He must
not be shamed from his ground by the bugbears of an en@¢atventionalist. He must
not fear for his reputation or position, or for hisnstiag in the church or his prestige
in local society. He must learn to act and live agpendently of these consideration
as he does of the current fashions in the antipodesvivest he has endured this test,
and stander and odium have failed to move or afflict herhas become a man
indeed, one that society will have to reckon with, andllfy accept on his own terms.

Sooner or later all men will turn or guidance to the dint man, and while the best
minds do not make a prop of him, they respect and valuednlsand worth, and
recognize his place among the goods that have gone before.

It must not be thought an indication of self reliateacorn to learn. Such an attitude
is born of a stubborn superciliousness which has draezits of weakness, and is
prophetic of a fall, rather than the elements ofrgftie and the promise of high



achievement which are characteristic of self — reliaRcele and vanity must not be
associated with self rests upon incidentals and appurtesiangn money, clothing,
property, prestige, position and these lost, all is Bsif reliance rests upon essentials
and principles on worth, probity, purity, sincerity, cltaes, truth and whatever may
be lost is of little account, for these are nevet.|Bride tries to hide its ignorance by
ostentation and assumption, and is unwilling to be thoadgeirner in any direction.

It stands, during its little fleeting day, on ignoranoe appearance, and the higher it
is lifted up today the lower it will be cast down tomavr&elf reliance has nothing to
hide, and is willing to learn; and while there can be noiliyrwhere pride is, self
reliance and humility are compatible, nay more, theycamplementary, and the
sublimes form of self reliance is only found associated thie profoundest humility.
“Extremes meet” says Emerson “and there is no bex@mple than the haughtiness
of humility. No aristocrat, no prince born to theple, can begin to compare with the
self respect of the saint. Why is he so lowly, but tteeknows that he can well afford
it, resting on the largeness of God in him?” It was Budaha, | this particular, said;
- “Those who, either now or after | am dead, shak temp unto themselves, relying
upon them selves only and not relying upon any external helpoldihg fast to the
truth as their lamp, and seeking their salvation irtriin alone, shall not look for
assistance to any one beside themselves, it is th@ngmy disciples, who shall
reach the very top mist height. But they must beivglto learn”. In this saying, the
repeated insistence on the necessity for relying upon ealf’alone, coupled with
the final exhortation to be eager to learn, is the wisierance on self reliance that |
know. In it, the Great Teacher comprehends that peodance between self trust
and humility which the man of truth must acquire.

“Self — trust is the essence of heroism”. All greatraee self reliant, and we should
use them as teachers and exemplars and not as propgamthylators. A great man
comes who leans upon no one, but stands alone in tta\sdignity of truth, and
straightway the world begins to lean upon him, beginsakeniim an excuse for
spiritual indolence and a destructive self-abasement.rBette cradling our vices in
the strength of the great would it be to newly light attues at their luminous lamp.
If we rely upon the light of another, darkness will otake us, but if we rely upon our
own light we have but to keep it burning. We may both drgit from another and
communicate it, but to think it sufficient while our ovamp is rusting in neglect, is
shortly to find ourselves abandoned in darkness. Our own lighe is the light

which never fails us.

What is the “inner light” of the Quakers but another ndoneself reliance? We

should stand upon what we are, not upon what anothéus. ‘am so small and
poor”, you say: well, stand upon that smallness, and prgsewtll become great. A
babe must needs suckle and cling, but not so man. Herich@®goes upon his own
limbs. Men pray to God to put into their hands that whingly are framed to reach out
for; to put into their mouth the food for which they shlibstrenuously labour. But
men will outgrow this spiritual infancy. The time welbme when men will no more
pay a priest to pray for them and preach to them.

Man’s chief trouble is a mistrust of himself, so that self trusting man becomes a
rare and singular spectacle. If a man look upon himsedf‘@aorm”, what can come
out of him but an ineffectual wriggling. Truly, “He thaambleth shall be exalted,”
but not he that degardeth himself. A man should see himsék is, and if there is



any unworthiness in him, he should get rid of it, andmetad rely upon that which is
of worth. A man is only debased when he debases himsed;gxalted when he lives
an exalted life.

Why should a man, with ceaseless iterations, drawmtaiteto his fallen nature?
There is a false humility which takes a sort of piideice. If one has fallen, it is that
he may rise and be the wiser for it. if a man fate a ditch, he does not lie there and
call upon every passer by to mark his fallen state, heugeasid goes on his way with
greater care. So if one has fallen into the ditchicd, let him rise and be cleansed,
and go on his way rejoicing.

There is not a sphere in life wherein a man’s infleeaied prosperity will not be
considerably increased by even a measure of self relianddo the teacher —
whether secular or religious to organizers, managegesseers, and in all positions of
control and command, it is an indispensable equipment.

The four grand qualities of self reliance are:-
1. Decision

2. Steadfastness

3. Dignity

4. Independence

Decisionmakes a man strong. The wearer is the weakling. A nianisvto play a
speaking part, however small, in the drama of life masidxisive and know what he
is about. Whatever he doubts, he must not doubt his poveet.tHe must know his
part in life, and put all his energy into it. He mustéaeme solid ground of
knowledge from which to work, and stand securely on thatait be only the price
and quality of stock, but he must know his work thoroughlg, lavow that he knows
it. he must be ready at any time to answer for himsledéin his duty is impugned. He
should be so well grounded upon his particular practice ta® me affected with
hesitation on any point or in any emergence. It isi@ saying that “the man that
hesitates is lost”. No one believes in him who doedatve in himself, who
doubts, halts, and wavers, and cannot extricate hinmeeif the tangled threads of
two courses. Who would deal with a tradesman who did not kherice of his

own goods, or was not sure where to find them? A man kmast his business. If he
does not know his own, who shall instruct him? He musbleeta give a good report
of the truth that is in him, must have that deceivehowhich skill and knowledge
only can impatrt.

Certainty is a great element in self reliance. To hasght, a man must have some
truth to impart, and all skill is a communication afttr. He must “speak with
authority, and not as the scribes”. He must master thomge and know that he has
mastered it, so as to deal with it lucidly and undedstayty, in the way of a master,
and not to remain always an apprentice.



Indecision is a disintegrating factor. A minute’s faltgrmay turn back the current of
success. Men who are afraid to decide quickly for féamaking a mistake, nearly
always makes a mistake when they do act. The quicketought and action, are

less liable to blunder, and it is better to act with sieaciand make a mistake than to
act with indecision and make a mistake than to act mitlcision and make a
mistake, for in the former case there is but errotjmthe latter, weakness is added to
error.

A man should be decided always, both where he knows aekevile does not know.

He should be as ready to say “no” as “yes”, as qui@dckmowledge his ignorance as
to impart his knowledge. If he stands upon fact, and aatstine simple truth, he will

find no room for halting between two opinions.

Make up your mind quickly, and act decisively. Better stdlye a mind that is
already made up and then decision will be instinctivespaestaneous.

Steadfastnesarises in the mind that is quick to decide. It is inde@dad decision
upon the best course of conduct and the best path it isethe vow of the soul to
stand firmly by its principles whatever betide. It iginer necessary nor unnecessary
that there by any written or spoken vow, for unswervingligyto a fixed principle is
the spirit of all vows.

The man without fixed principles will not accomplish rhuExpediency is a
guagmire and a thorny waste, in which a man is contiyngtiiking in the shifting
mud of his own moral looseness, and is pricked and scratatiethe thorns of his
self created disappointments.

One must have some solid ground on which to stand amorsgyfebh@ws. He cannot
stand on the bog of concession. Shiftiness is a vieeeakness, and the vices of
weakness do more to undermine character and influence thaités of strength.
The man that is vicious through excess of animal sthaladies a shorter cut to truth —
when his mind is made up that he who is vicious through laekility, and whose
chief vice consists in not having a mind of his own upon angthiWhen one
understands that power is adaptable to both good and badtemitis)ot surprise

him that the drunkards and harlots should reach the kingddwawen before the
diplomatic religionists. They are at least throughhim tourse which they have
adopted, vile though it be, and thoroughness is strengihlyitneeds that strength to
be turned from bad to good, and lo! The loathed sinnebé&asme the lofty saint!

A man should have a firm, fixed, determined mind. He shdeddde upon those
principles which are best to stand by in all issuesyandh will most safely guide

him through the maze of conflicting opinions, and inspire \with unflinching
courage in the battle of life. Having adopted his princiglesy should be more to
him than gain or happiness, more even than life itaad, if he never deserts them he
will find that they will never desert him; they will gefd him from all enemies,
deliver him safely from all dangers, light up his pathwagtlgh all darkness and
difficulties. They will be to him a light in darknesstesting place from sorrow, and a
refuge from the conflicts of the world.



Dignity clothes, as with a majestic garment, the steadfasd.rile who is as
unyielding as a bar of steel when he is expected to congeamith evil, and as
supple as a willow wand in adapting himself to that whsotpoiod, carries about with
him a dignity that calms and uplifts others by its presen

The unsteady mind, the mind that is not anchored to any fisiadiples, that is
stubborn where its own desires are threatened, andngeidtere its own moral
welfare is at stake, has no gravity, no balance, ma camposure.

The man of dignity cannot be down-trodden and enslavedubete has ceased to
tread upon and enslave himself. He at once disarrtis alook, a word, a wise and
suggestive silence, any attempt to demean him. His mesenue is a wholesome
reproof to the flippant and the unseemly, while it is & @fcstrength to the lover of
the good.

But the chief reason why the dignified man commands cespenot only that he is
supremely self respecting, but that he graciously trdatthers with a due esteem.
Pride loves itself, and treats those beneath it sughercilious contempt, for love of
self and contempt for others are always found togethequal degrees, so that the
greater the self love, the greater the arrogance. digudty arises, not from self love,
but from self sacrifice that is, from unbiased adherén@efixed central principle.
The dignity of the Judge arises from the fact thahéngerformance of his duty he
sets aside all personal consideration, and stands soleltlpdaw; his little
personality, impermanent and fleeting’ becomes nothing evthé law, enduring and
majestic, becomes all. Should a Judge, in deciding afoaget the law, and fall into
personal feeling and prejudice, his dignity would be gone.iBotiae man of stately
purity of character, he stands upon the divine law, andpat personal feeling, for
immediately a man gives way to passion he has sadifiignity, and takes his place
as one of the multitude of the unwise and uncontrolled.

Every man will have composure and dignity in the meathatehe acts from a fixed
principle. It only needs that the principle be riginid therefore unassailable. So long
as man abides by such a principle, and does not waves@grakinto the personal
element, attacking passions, prejudices and interestgvieo powerful, will be weak
and ineffectual before the unconquerable strength of anrugtdle principle, and

will at last yield their combined and unseemly confus@his single and majestic
right.

Independences the birthright of the strong and well controlled mah men love
and strive for liberty. All men aspire to some sorfreedom.

A man should labour for himself or for the communityléss he is a cripple, a
chronic invalid, or is mentally irresponsible, he shouldélegamed to depend upon
others for all he has, giving nothing in return. If onegmas that such a condition is
freedom, let him know that it is one of the lowestie of slavery. The time will
come when, to be a drone in the human hive, even (dersare now) a respectable
drone and not a poor tramp, will be a public disgrace, alhthevno longer
respectable.



Independence, freedom, glorious liberty, come through ladodinot from idleness,
and the self reliant man is too strong, too honouratteyupright to depend upon
others, like a sucking babe, for his support. He earns,haitd or brain, the right to
live as becomes a man and a citizen; and this he doekewletrn rich or poor, for
riches are no excuse for idleness; rather aregheypportunity to labour, with the
rare facilities which they afford, for the good of thentounity.

Only he who is self supporting is free, self reliant, inchejaet.

Thus is the nature of the Eight Pillars explained. @atwoundation they rest, the
manner of their building, their ingredients, the fowltfabture of the material of
which each is composed, what positions they occupy, andliey support the
Temple, all may now build; and he who knew but impelyemay know more
perfectly; and he who knew perfectly may rejoice in fyistematization and
simplification of the moral order in Prosperity. lLet now consider the Temple itself,
that we may know the might of its Pillars, the sg# of its walls, the endurance of
its roof, and the architectural beauty and perfectionefithole.

10. The temple of prosperity

The reader who has followed the course of this book avitiew to obtaining
information on the details of money making, businemsstactions, profit and loss in
various undertakings, prices, markets, agreements, ctstaad other matters
connected with the achievement of prosperity, will haveed an entire absence of
any instruction on these matters of detail. The re&suathis is fourfold, namely:-

First. Details cannot stand alone, but are powerless to bpilhything unless
intelligently related to principles.

SecondDetails are infinite, and are ceaselessly changing, \phiteiples are few,
and are eternal and unchangeable.

Third. Principles are the coherent factors in all detadgufating and harmonizing
them, so that to have right principles is to be righll the subsidiary details.

Fourth. A teacher of truth in any directianustadhere rigidly to principles, and must
not allow himself to be drawn away from them into ¢wer-changing maze of private
particulars and personal details, because such parti@ardrdetails have only a local
right, and are only necessary for certain individuatslje principles are universally
right and are necessary for all men.

He who grasps the principles of this book so as to leetabhtelligently practice
them, will be able to reach the heart of this fourf@dson. The details of a man’s
affairs are important, but they anes details or the details of his particular branch of
industry, and all outside that branch are not concernddtihem, but moral principles
are the same for all men; they are applicable to alllitions, and govern all
particulars.

The man who works from fixed principles does not needtads himself over the
complications of numerous details. He will grasp, ageite, the entire details in one



single thought, and will see them through and through, illachby the light of the
principle to which they stand related, and this withoatién, and with freedom from
anxiety and strain.

Until principles are grasped, details are regarded, andwlitfaltas primary matters,
and so viewed they lead to innumerable complications amigi®ed issues. In the
light of principles, they are seen to be secondangfamnd so seen, all difficulties
connected with them are at once overcome and annulladdfgrence to principles.

He who is involved in numerous details without the retijndaand synthesizing
element of principles is like one lost in a foresthwio direct path along which to
walk amid the mass of objects. He is swelled up by thelsletdiile the man of
principles contains all details within himself; he staioutside them, as it were, and
grasps them in their entirety, while the other manardny see the few that are nearest
to him at the time.

All things are contained in principles. They are theslafithings, and all things
observe their own law. It is an error to view thingsrafsam their nature. Details are
the letter of which principles are the spirit. lass true in art, science, literature,
commerce, as in religion, that “the letter killetie spirit of giveth life.” The body of
a man, with its wonderful combination of parts, is intpot, but only in its relation to
the spirit. The spirit being withdrawn, the body isless and is put away. The body
of a business, with all its complicated details is ingnat; but only in its relation to
the vivifying principles by which it is controlled. Thesehdrawn, the business will
perish.

To have the body of prosperity — its material presamatiwe must first have the
spirit of prosperity, and the spirit of prosperity is tuick spirit of moral virtue.
Moral blindness prevails. Men see money, property, pleaisure, etc., and,
mistaking them for prosperity, strive to get them foit own enjoyment, but, when
obtained, they find no enjoyment in them.

Prosperity is at first a spirit, an attitude of mind, @ah power, a life, which

manifests outwardly in the form of plenty, happinesg, Juist as a man cannot
become a genius by writing poems, essay as plays, but nmesdgl@nd acquire the
soul of genius — when the writing will follow as effectdause-so one cannot become
prosperous by hoarding up money, and by gaining property and giossedut must
develop and acquire the soul of virtue, when the matse@dssories will follow as
effect to cause, for the spirit of virtue is the gfijoy, and it contains within itself

all abundance, all satisfaction, all fullness of.life

There is no joy in money, there is no joy in propetitgre is no joy in material
accumulations or in any material things of itself. 3&éhings are dead and lifeless.
The spirit of joy must be in the man or it is nowdade must have within him the
capacity for happiness. He must have the wisdom to knewthaise these things,
and not merely hoard them. He must possess them,oaitd possessed by them.
They must be dependent upon him, and not he upon them. Tus\oendependent
upon him, and not he upon them. They must follow him, antbedor ever be
running after them; and they will inevitably follow him, & Inas the moral elements
within to which they are related.



Nothing is absent from the Kingdom of heaven; it containgcadd, true, and
necessary things, and “the Kingdom of God is within yolkridw rich people who
are supremely happy, because they are generous, magnarpomeusnd joyful; but |
also know rich people who are very miserable, ancethes they who looked to
money and possessions for their happiness, and havevettpkd the spirit of good
and of joy within themselves.

How can it be said of a wretched man that he is fpeozus”, even if his income be
ten thousand pounds a year? There must be fithess, anoinyaand satisfaction in a
true prosperity. When a rich man is happy, it is tleabifought the spirit of happiness
to his riches, and not that the riches brought happiodsisit He is a full man with

full material advantages and responsibilities, whilertigerable rich man is an empty
man looking to riches for that fullness of life whicmaanly be evolved from within.

Thus prosperity resolves itself into a moral capaeity] in the wisdom to rightfully
use and lawfully enjoy the material things which are insggarfrom our earthly life.
If one would be free without, let him first be free hwit, for if he be bound in a spirit
by weakness, selfishness, or vice, how can the possedsimney liberate him! Will
it not rather become, in his hands, a ready instrumewthiogh to further enslave
himself?

The visible effects of prosperity, then, must not besmared alone, but in their
relation to the mental and moral cause. There is a hiftdendation to every
building; the fact that it continues to stands is prodhaf. There is a hidden
foundation to every from of established success; its pente proves that it is so.
Prosperity stands on the foundatiorcbéracter,and there is not, in all the wide
universe, any other foundation. True wealth is weal, welfaell being, soundness,
wholeness, and happiness. The wretched rich are nottealighy. They are merely
encumbered with money, luxury, and leisure, as instruncdrsslif torture. By their
possessions they are self cursed.

The moral man is ever blessed, ever happy, and hisvigeed as a whole, is always
a success. To these there is no exception, for weratalures he may have in detail,
the finished work of his life will be sound, whole, cdetp; and through all he will
have a quiet conscience, an honorable name, and alloldanliessings which are
inseparable from richness of character, and without thislmchness, financial
riches will not avail or satisfy.

Let us briefly recapitulate, and again view the Eighafi in their strength and
splendour.

Energy —Rousing one’s self up to strenuous and unremitting exdirtitre
accomplishment of one’s task.

Economy -Concentration of power, the conservation of bothtehpnd character,
the latter being mental capital, and therefore ofutingost importance.

Integrity —Unswerving honesty; keeping inviolate all promises, agreesnantl
contracts, apart from all considerations of loss an.gai



System -Making all details, subservient to order, and therebgviglg the memory
and the mind of superfluous work and strain by reducing maogeo

Sympathy -Magnanimity, generosity, gentleness, and tendernesg) bpen handed,
free, and kind.

Sincerity —-Being sound and whole, robust and true; and therefore imgf bee
person in public and another in private, and not assuming gbiodsopenly while
doing bad actions in secret.

Impartiality —Justice; not striving for self, but weighing both sidesl, acting in
accordance with equity.

Self — Reliance ooking to one’s self only for strength and support by standimg
principles which are fixed and invincible, and not relying upamvatd things which
at any moment may be snatched away.

How can any life be other than successful which is builthese Eight Pillars? Their
strength is such that no physical or intellectual streagthcompare with it; and to
have built all the eight perfectly would render a mannicible. It will be found,
however, that men are often strong in one or sewéitalese qualities, and weak in
others, and it is this weak element that invites faillins.foolish, for instance, to
attribute a man’s failure in business to his honess.ithpossible for honesty to
produce failure. The cause of failure must be looked feome other direction — in
the lack, and not the possession, of some good necegsdity. Moreover, such
attribution of failure to honesty is a slur on the gty of commerce; and a false
indictment of those men, numerous enough, who are hablyugngaged in trade. A
man may be strong in Energy, Economy, and Systentdraparatively weak in the
other five. Such a man will just fail of complete suscleyg lacking one of the four
corner pillars, namely, Integrity. His temple wilvgiway at that weak corner, for the
first four Pillarsmustbe well built before the Temple of Prosperity camgtsecure.
They are the first qualities to be acquired in a marmsatrevolution, and without
them the second four cannot be possessed. Again, if denstnong in the first three,
and lack the fourth, the absence of order will invitefasion and disaster into his
affairs; and so on with any partial combination of theisalities, especially of the
first four, for the second four are of so lofty a @dwer that at present men can but
possess them, with rare exceptions, in a more omgsarfect form. The man of the
world, then, who wishes to secure an abiding success ibrangh of commerce, or
in one of the many lines of industry in which men amacmnly engagednustbuild
into his character, by practice, the first four mon#&Fs. By these fixed principles he
must regulate his thought, his conduct, and his affairs; targthem in every
difficulty, making every detail serve them, and abojen@ver deserting them under
any circumstance to gain some personal advantage or to save some personal trouble,
for to so desert them is to make one’s self vulnerahieaalisintegrating elements of
evil, and to become assailable to accusations from otHeratho so abides by these
four principles will achieve a full measure of succedsisnrown particular work,
whatever it may be; his Temple of Prosperity will bellouilt and well supported,
and it will stand secure. The perfect practice of tii@seprinciples is within the
scope of all men who are willing to study them with thiagject in view, for they are
so simple and plain that a child could grasp their meaamdjtheir perfection in



conduct does not call for an unusual degree of selffsacrihough it demands some
self denial and personal discipline without which thene lse no success in this world
of action. The second four pillars, however, are ppies of a more profound nature,
are more difficult to understand and practice, and mathfthe highest degree of self
sacrifice and self effacement. Few, at presentyeach that detachment from the
personal element which their perfect practice demandshédéw who accomplish
this in any marked degree will vastly enlarge their powedsemrich their life, and

will adorn their Temple of Prosperity with a singudend attractive beauty which will
gladden and elevate all beholders long after they hawepasvay.

But those who are beginning to build their Temple of Pnatgpi@ accordance with
the teaching of this book, must bear in mind that a mgldequires time to erect, and
it must be patiently raised up, brick upon brick and stgran stone, and the Pillars
must be firmly fixed and cemented, and labour and carédwilleeded to make the
whole complete. And the building of this inner mentatipée is none the less real
and substantial because invisible and noiseless, foeiraising up of his, as of
Solomon’s Temple which was “seven years in buildirgt’ can be said, “there was
neither hammer nor axe nor any tool of iron heartiéenttouse, while it was in the
building”.

Even so, oh reader construct thy character, raiseeupaise of thy life, build up thy
Temple of Prosperity. Be not as the foolish who aed fall upon the uncertain flux
of selfish desires: but be at peace in thy labour, ctbyicareer with completeness,
and so be numbered among the wise who, without uncestaintd upon a fixed and
secure foundation — even upon the Principles of Truth wénclure for ever.



